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-
Foreword

Maulana Abul Kalam Azad occupies a distinctive position in the
history of our Freedom Movement. An erudite person, Maulana
Azad was one of the few Philosopher -Statesmen our nation has been
gifted with. Emotionally and intellectually he was very close to both
Mahatma Gandhi and Jawaharlal Nehru. During the Freedom
Movement and in the years immediately following Independence, he
was closely associated with crucial decision making in the country.

Maulana Azad was a man with a mission. His greatest mission
in life, perhaps, was Hindu-Muslim unity and the unity and integrity
of the country. He detested partition of the country. Once it became
a reality, he wanted % minimise its damage for both the sides by
encouraging linkages at various levels between the two countries.

He opened up many new paths for the people of the sub-
continent. As free India’s first Minister for Education, realizing that
communalism originates in the minds of men, he laid emphasis on
secular education and intellectual enlightenment. Maulana Azad gave
a rational interpretation to religion. Religion to him was an ideology
of compassion, tolerance, love, brothethood and spiritual
enlightenment.

Maulana Azad was an intellectual par excellence. His
prodigious  knowledge, pursuit of excellence in life, sharp and
luminous intellect, steadfastness of purpose, his view of life, politics,
tigi b ality and incisi i view will inge 1
inspire the generations to come.

This volume, brought out by the Lok Ssbha Secretariat on the



vi

occasion of his birth centenary celebrations, is a mianifestation of the
nation’s gratitude to the memory of this illustrious son of India. I
am sure it will be found to be of interest by the common man,
scholars and men in public life interested in the history of our
Freedom Movement and in the personalities and events that shaped
that history.

BAL RAM JAKHAR



Preface

At different periods in history our nation has beea
many a visionary and sagacious leaders. 1988-89 marks
centenary of a few such great sons of India. Maulsma Abul Kalam
Azad is one of them. He was an erudite scholar, thinker, fscedom
fighter educationist, parliamentarian and administrator. He left his
indelible mark in every area he chose to tread. A great humanist, the
Mwhmmalmmmdmgsdnhofmmnm
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The volume consists of four Parts. Part one gives a profile of
Azad and tries 0 project an integral vitw of his lifc and work.

Part Two carries a series of articles writien by eminent mea in
public life who have had the privilege t0 know or work with Azad
during bhis life-time, These articles, woven with persomal
mmﬂmnﬁmdhhﬁmmm
-is hoped, would be read with grest imterest and would help the
mwummm



intellectual and cultural life. Excerpts from some of his speeches are
given in Part Three.

Maunlana Azad was a universally respected leader. Common
men, leaders and scholars from across the world joined in paying
glowing and touching tributes to Azad at the time of his death.
Excerpts from these tributes are given in Part Four.

There are opinions and observations in this book which may
appear controversial. While stating that it is not an intended
consequence, it should be added that the views expressed are purely
personal and the conclusions are the results of each author’s own
analysis. Disceming readers may also come across some repetitions
in the text. In a publication of this kind carrying contributions from
different authors it is difficult for the editer’s pen to delete such
repetitions without affecting the tune of argument in the respective
articles.

We have received substantial help and encouragement from
various sources in the preparation of this volume. We are obliged to
Dr. Balam Jakhar, the Honourable Speaker of Lok Sabha, for
inspiration and guidance in bringing out this work and for his
Foreword. Acknowledgements and thanks are due to all the eminent
contributors to this volume. All of them, despite their otherwise
hectic engagements, responded favourably to our request and made
their valuable contributions to the publication.

On the occasion of his birth centenary celebrations we dedicate
this volume to the memory of Maulana Abul Kalam Azad, in all
humility, with the hope that this would supplement the nation’s
efforts in perpetuating the memory of this grest patriot among the
present and fisture generations.

.. A7 June, 1989 Socrstory Gonera, Lk Sebhe -
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PART ONE

A PROFILE



Maulana Abul Kalam Azad:
— A Profile

In the galaxy of the patriots and heroes of India’s freedom

Maulana Abul Kalam Azad occupies a distinctive
position. He was a savant statesman and the tallest among the
nationalist Muslims who, challenging the two-nation theory
propounded by Mohammed Ali Jinnah, fought for a united India.
Along with Jawaharlal Nchru and Sardar Patel, Maulana Azad
comprised the famous trio that carried out the negotiations to
usher in frecdom and laid the foundations of a secular socicty in
India.

Borm on 11 November, 1888, in an orthodox family of
Maulana Khairuddin and to his Arab wife, Aliyah, as one of their
five children, Ghulam Mubiyuddin Ahmad, who came to be
known later as Abul Kalam Azad, had combined in him scholarly

pursuits, sturdy independence of character and a distinct mental
bent towards unworldliness. '

. ~Maulana Azad took pride in tracing his birth from an
ancestor ‘who carned a name for himsclf during the reign of
Emperor Akbar. One of his ancestors, Manlana Jamaluddin was
acomm-yofAkbartthmL ‘I am the ninth or tenth in
paternal descent from Shaikh Jamaluddin®, Azad said to Mahadeo
Mmo‘hswhetbwguplms, ....lmmdnttheme



4 Maulana Abvl Kalam Azad

wasn’t onc of my ancestors, but was noted for his learning and
sufism’.

Maulana Munnawaruddin, father of Azad’s grand mother,
got frustrated at the conditions prevailing in the country during
1855. He decided to migrate to Hedjaz. On his way to Bombay,
he passed through Bhopal. Sikander Begum, the ruler of Bhopal,
was so impressed by his sermons that she prevailed upon him to
stay on there. During the revolt of 1857 he made his way into
Bombay and died there during 1858-59. Azad’s father, Maulana
Khairuddin, who had accompanicd Maulana Munnawaruddin to
Bombay, however, continued his journey. to Hedjazz He had
already finished his education in India and hence was able to
derive the maximum benefit from the teachings of the scholars at
Mecca and Medina.

Azad’s parents exercised considerable influence in the
formation of his character and personality. Maulana Khairuddin
was a learned scholar and a Master of theology. He was the only
Indian Muslim scholar of the time to have beea selected to teach
the tenets of Islam in the holiest Muslim "seminary of the world.
His mother too belonged to a family of scholars of Mecca.

Azad was only thirteen when his father got him married to
ZulenkhaBegnm,thcdaughtcrofAftabnddmAhmad,anadmer

She was an accomplished lady, well-versed in houschold affairs
and was of a very hospitable nature. She took good

L

Maulana Azad and  evinced keen interest in his books and

Maulana Khairuddin remained in Hedjaz for about 20 years
before he paid his first return visit to India in 1887. After that he
continued travelling between India and Hedjaz till 1897 when he
was pursuaded by his disciples and followers to to come'back ‘to
India and accept to be the Imam of Calcutta, the then capital of
British Indian Empire. In Mecca, Azad and his brother, Abu
Nsrstudwdtogetherandbeforetheyle&mlm,vmy‘hd,
completed their study of the Quran. and had learnt the
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fundamentals of Arabic, Urdu and Persian from the prominent
scholars of the day.

On his return to Calcutta, Azad’s education was continued
with the help of local teachers. He was given rigorous training in
all fields of Islamic knowledge by tutors chosen and clgsely
supcrvised by his father — thus enabling him to complete
Daras-i-Nizamiah when he was only fifteen years old, taking only
one-third of the normal time for completing this course. By 1905,
when he was only seventeen years old, he had attained so much
proficiency in Islamic lcarning that he was recognised as a trained
theologian among the Muslim scholastic circles.

Immensed in the closed world of learning, Azad longed for
an escape from the unusually rigorous scholastic atmosphere and
to become a free man. He could not get peace by just reading
Islamic history and theology and preaching it to faithfuls. During
this period he also got an exposure to the writings of Sir Syed
Ahmed Khan, who patronised the Aligarh school which was
known for its pro-colonial modernism which Azad later sought to
contest from a rationalist angle.

Maulana Khairuddin, scholar as he was and known for his
learning and picty, had great aspirations for his son. Young Azad
was provided classical education in theology, jurisprudence and
philosophy within the confines of the orthodox Muslim faith.
Azad also had opportunity to visit the famous Al-Ashar university
in Cairo during this period. However, Azad was determined to
charter out his own course in learning. He realized that his
traditional ¢ducation needed to be backed up by modérn learning
which, in turn, necessitated the knowledge of English. He
acquired it by way of extensive reading.

Azad started writing poems and literary and political articles
for Urdu Newspapers and journals at a very early age. At the
age of twelve, he became a publisher and issued in 1900, a poetic
journal called Nairange-Aalam which continued for eight months.
At sixteen he started editing his own paper, Lisan al Sidq which
mdatpromomgsomlrefom,dcvclopmentofl]rduud
cultivation of literary taste. His association with Maulana Shibk,
"a- renowned scholar, in 1904, widened his social and literary
inwm '-lcmlamdhsnawdtdmfermimgam
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itself. The influence of Shibli and Syed Ahmed Khan’s writings
acted as a further stimulant which found its concrete expression in
the unending flow of literary output that India was to see in the
years to come.

He was not a conformist writer. Azad refused to be tied to
inherited beliefs and declined to succeed his father as a religious
perceptor. He became a questioner of things taken as established
by others. All these things made him so popular at a very early
age that people meeting him for the first time were shocked at his
tender age and had to be reassured that they werc meeting the
real Maulana Azad. This was mainly due to the fact that Azad
had acquired fame through his journalistic writings and had
impressed people as much by his lofty and inspiring message as by
his interpretation of Islam.

Politically, the first major turning point for Azad came after
the partition of Bengal, when he rejected the mainstream of the
Muslim middle class, which wanted partition and considered the
colonmal government as its berefactor.  Repudiating it, he
associated himself with the anti-British Movement and even joined
some of the secret radical groups which arose in the aftermath of
the partition. He came in contact with Sufi Ambaprasad and Ajit
Singh in Punjab and Aurobinde Ghosh, Shyam Sunder
Chakravorty and Lala Har Dayal, all leaders of the militant
anti-colonial movement in the country.

In 1908, after his father’s death, his wisits to France and
some Islamic courntries, Iraq, Syria, Egypt and Turkey had a
profound and decisive influence on Azad’s political thinking.
While abroad, he met a number of groups, the young Turks, the
Arab Nationlists, and the prominent leaders of the Pan-Islamic
Movement, who wanted to throw away the yoke of imperialism to
free the Arab Countries.

He was influenced by the writings of Jamal-al-Din Afgani
(1837-97) a Pan-Islamist modern reformer who regarded
European countries as enemies of Islam. He also met the Iranian
revolutionaries fighting against the Qajar autocracy and the
followers of Afghan Shaikh Muhammad Abduh and Saeed Pasha
and the supporters of Mustafa Kamal Pasha. He was apprised of
the programmes of the young Turks. These Indian, Arab Tarkish,



Maulana Abul Kalam Azad - A Profile 7

Irani and Afghani revolutionaries vividly demonstrated their
anti-imperial attitude, to Azad.

They lamented over Indian indifference to their struggle for
freedom. All these experiences also motivated him in plunging
into the political arena. He found a new world astir with ideas of
liberty, progress and revolutionary Islam. He noticed that the
Muslim world was facing various kinds of threats. Italy had
conquered the province of Tripoli in 1911. The Baikan States
were determined to dismember Turkey. Moroco had yielded to
French yoke and Russia threatened Iran. Turkey was encircled
by Russia, England and France. These events deeply affected
Azad.

In India too, the Muslim community was going through a
serious ideological crisis at the turn of the century. Earlier,
during the last quarter of the 19th century, Sir Syed Ahmed Khan
tried to pursuade the Muslim elite that its political future lay in
adopting a liberal outlook at the same time as it adopted a
co-operative attitude towards British Imperialism in the
sub-continent. However, this call for an alliance with imperialism
was totally unacceptable to large sections of the Muslim
community in India, particularly among the elite and the popular
classes. Young Maulana Azad, in common with leaders like
Mohammed Ali and Shaukhat Ali, Wazir Hasan and others,
represented those within the Muslim community who challenged
this concept of Islamic modernism in alliance with Imperialism,
propounded by Sir Syed. - These leaders looked upon Great
Britain as an alien power bent upon humiliating Islam in Asia at
the same time as it sought to undermine the spiritual and secular
status of Islam within the Indian sub-continent.

It was at this juncture that Azad launched his Urdu Weekly
Al-Hilal on 1 June, 1912, when he was only 24. He believed that
only by educating the ulema, the learned in Law and in theology,
there would emerge a nucleus of dedicated and idealistic :lite
which can act as a lever for the moral and intellectual
regeneration of the Muslim community. With the launching of
Al-Hilal, Azad shot into the National Movement. He gave
fearless and powerful expression to his nationalist ideas through
the journal. The basic intent of A/-Hilal was to launch a vigorous
attack not only oa the colonial distortioas of our history but more
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onthepro-colomalmodermsmoftheAhgarhschool,whlchhad
the minds of the Modernist Muslim intelligentsia.
Al-Hilal held out the message of nationalism to the Muslim elite
as well as the popular classes and urged them to join other
communities in the struggle for the liberation of the country.

A distinguished theologian, as he was, his journal carried
authentic interpretation of the basic teachings of Islam, more from
a nationalist angle. There is no issue of the paper which does not
claborate upon, interpret or illustrate either some Koranic
interpretation or highlight the noble sacrifices of the martyrs who
had laid down their lives in defence of Islam. However, Islam, as
understood by Azad, was quite different from that professed and
propounded by his father. With his rational, inquisitive and
independent mind, he was opposed to conformism which
demanded unquestionable acceptance of the views of the former
teachers. He claimed that he never tried to imitate anyone and
carved out his own course which others felt tempted to follow.
Through the pages of A/-Hilal, Azad conveyed to the Muslim
_masses that Islam contains the noblest principles of individualism,
soualachonandsclfsamﬁceandcalledforacmsadeapmst
injustice and suppression. Though Islam was the foundation of his
thought, it was not the Islam as interpreted by the conformists but
as understood by him from his long and vigorous learning.

Al-Hilal became immensely popular among the Muslim
intelligentsia within a short period. Its circulation had reached
29000 by 1914, when the Government confiscated the A4/-Hilal
Press after two years of continuous publication. Through his
discussion of the plight of Turkey and the portraits of some of the
prominent Egyptian and Afghan personalitics, he propagated the
message of liberty. He never spared an opportunity to attack Sir
Syed’s notion of collaboration with the British Raj. He believed
that the Muslim notion of loyalty to the British was uncalled for,
and that such a service attitude was undignified and unworthy of
- crafty policy of divide and rule, the British had made Hindus and
.Mausfims antagonistic to cach other. Azad suggested to his people
thae the right course for both the communitics was to fight the
m»mmmmmmmmm_



Maulana Abul Kalam Azad — A Profile 9

leadership and its style of functioning. The journal imspired the
educated Muslims to awaken to a new political sense,

It is significant that all these moves and various political
activities of Azad were initiated before the emergence of Gandhiji
on the political borizon. Advent of Gandhiji into the National
Movement and Azad’s meeting with him had crucial bearing on
the future course of the Movement. Azad met Gandhiji on
18 January, 1920 at the residence of Hakim Ajmal Khan in the
presence of Lokmanya Tilak and Ali brothers. Personally also, it
was a turning point in Azad’s life. Azad was meeting someone
whocouldnnderstmdhlslanguageandperccpuonmdwnh
whom he could share his aspirations and agonies.

‘Before his mecting with Gandhiji, he defined collective
identity of the Muslim community in terms of Islam and defined
and visualised a safe and legitimate place for the Muslims within
the sub-continent. In Gandhiji he found institutional support for
his political stand. The Khilafat Movement, and later the
Non-Cooperation Movement, was to provide a broader platform
and offer more serious challenges to Azad’s budding political

carcer.

Azad, with his belief in international Islamic Brotherhood,
was concerned with the socio-political problems of the Muslims all
over the world. When the British Empire threatened the Turkish
Caliphate, which, according to Azad was the symbol of unity of
the Muslim world, Azad wanted to mobilize the Indian Muslim
opinion in support of the Caliphate. The programme of
Hindu-Muslim co-operation visualised by Gandhiji diverted the
Khilafat Movement into the channel of the Nationalist Movement.
With the involvement of the Congress under Gandhiji and Azad’s
leadership, the Khilafat Movement reacked out to all sections of
the Muskim society, and mobilised them as an clemental force
which shook the edifice of British rule to its very foundations. -

YgtadhuMnmgpmNmAnd'spoMmm
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session of 1921, denounced the Civil Disobedience Movement,
Axad along with several other prominent Muslim leaders, left the
League for good.

He exhorted the Muslim masses to join the freedom struggle
by giving a religious justification for the Movement: ‘For the
Hindus working for independence might be a patriotic gesture,
but for the Muslims it is a religious duty’. In the 1920s, Azad
was, to a large extent, responsible in sanctifying the Hindu-Muslim
partnership and in drawing more and more Muslims to the folds
of the Congress, thus enhancing the momentum of the Freedom

Hindu-Muslim unity. On his clection, be said:

“If an angel were to descend from the high heavens and-
proclaim from the heights of the Qutab Minar: ‘Di

Hindu-Muslim Unity and within 24 hours Swargj is yours’,
will refuse Swargj but will not budge an inch from Ty
stand. If Swargj is delayed it wiil affect only India, while the
end of our unity will be the loss of our entire human world”.

|

5

During this period he also came into contact with Jawaharlal
Nehru and established a personal rapport with the latter which
continued for the rest of his life. Azad drew inspiration from his
association with Gandhiji and Nehru and inspired them too.in

i
3
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Indeed, although the 1930s again witnessed a country-wide
agitation against British imperialism, Muslim participation in the
agitation was not as conspicuous a feature of resistance as was
truc a decade carlier. Maulana Azad was the most prominent
among the Muslim leaders who remained loyal to the causé of a
united Hindu-Muslim struggle against British imperialism at this
crucial juncture.

At a time when many Indian Muslims led by the Muskim
League were crying for partition, Azad stood up in defence of the
unity of the sub-continent. When the Congress launched the
Satyagraha Movement in 1930, Azad was again arrested. He was
a party to every direct action launched by the Congress during the
course of the Freedom Struggle and spent 11 years of his life in
British jails. He accepted the most challenging assignment of his
life when he took over the presidentship of the Indian National
Congress at its Ramgarh Session in 1940. Gandhiji, whose
nominee, Pattabhi Sitaramayya, lost to Subhash Chandra Bose,
wanted to have a comsensus candidate. The entire left in the
Congress with the exception of M.N. Roy supported Azad.
Mahatma Gandhi observed thus on Azad’s election: ‘.. that he
(Azad) is, today, the supreme head of the Indian National
Congress, has deep meaning...’

Shortly before Azad presided over the Ramgarh Session of
the Congress in 1940, Nehru said of him:

‘...he is not the type of man who likes the rough and tumble
of politics. He is very scasitive and rather avoids crowds
and publicity. He lacks a certain vital energy. In a wider
world he is rather out of place as he thinks on political lines
and hardly at all on social or cconomic lines... In the
Muslim world of India he is tremendously in advance.
Probably he is the ablest among the Muslim divines. Most
of them are afraid of him because he can floor them in any
argument. His knowledge evea of the scriptures and
traditions is very great'.
It was this grestness that Maulana carried to the office of
the President of the Congress at a crucial juncture. He said om
his election:
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Eleven hundred years of common history (between Hindus
and the Muslims) have enriched India with our common
achievements. Our languages, our poetry, our literature, our
culture, our art, our dress, our manners and customs, the
innumerable happenings of our daily life, everything bears
the stamp of our joint endeavomr. There is indeed no
aspect of life which has escaped this stamp. Our languages
were different, but we grew to use a common language, our
manners and customs were dissimilar, but they acted and
reacted on each other and thus produced a new synthesis...
This joint wealth is the heritage of our common nationality
and we do not want to leave it and go back to the times
where this joint life had not begun. If there are any Hindus
amongst us who desire to bring back the Hindu life of a
thousand years ago and more, they dream, and such dreams
are vain fantasies. So also if there are amy Muslims who
wish to revive their past civilisation and culture which they
brought a thousand years ago from Iran and Central Asian
they dream also and the sooner they wake up the better.
These are unnatural fancies which cannot take root in the
soil of reality. I am one of those who believe that revival
may be a necessity in a religion but in social matters it is a
denial of progress.

This thousand years of our joint life has moulded us into a
common nationality. This cannot be done artificially.
Nature does her fashioning through her hidden processes in
the course of centuries. The cast has now been moulded
-and destiny has set her scal upon it. Whether we like it or
not we have now become an Indian nation, united and
indivisible. No fantasy or artificial scheming to separate and
divide can break this unity. We must accept the logic of
fact and history and engage oursclves in the fashioning of
our future destiny.

It should be noted that these observations were made at a
amcwhenfanahcebmemhadlkeadymdmtb
Mushm masses away from the National mainstream. = This is aa
aulyslscomgmltofwhatblehmsud, aMdukeeuunmr‘l
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edge’ and of ‘strong commonsense’ with ‘a vast fund of
knowledge’.

His tenure as Congress President was longest in its
pre-independence history. He presided over the Congress during
the most crucial phase of the struggle. It was under his
presidentship that the All India Congress Committee passed the
famous' Quit India Resolution and gave the call of ‘Do or Die’.
The Movement was suthlessly suppressed by the
Government and Maulana Azad, along with the rest of the
Congress leaders, was arrested and put behind the bars.

On his release in 1945, he was entrusted with .the most

Lord Wavell, the Viceroy of India. Later, at Shimla, he led the
Congress delegation in talks with the Cabinet Mission headed by
Sir Pethwick Lawrance, the Secretary of State for India. He
wanted to have a dialogue with Mohammed Ali Jinnah who, in his
characteristic arrogance, brushed him away and refused to talk to
onc he considered as the ‘Congress Show boy’.

However, he pulled through these turbulent times. He had
to face the might of the apologists of the British Raj as well as
the proponents of the vivisection of the sub-continent. He did it
with equanimity and stoicism and without losing poise or dignity.
Maulana Azad carried the Congress with him through these
historic six years with matchless grace and distinction. He also
consistently tried to beal the rift between the Congress and the
League. Ithfuled,twasnotforwantofuymgorforlackof
political skills. The communal schism baffled even the great
Mahatma, who attempted in vain in the 1940s to achicve what he

nceeduﬂyd:ddmthel(hﬂa&tandtthon—Coopenmn

Muinn'wu an intelléctual ‘par excellence’ and a political
giant. Above all he was an uncompromising patriot. Though he
had to suffer incarceration and torture in British jails, his spirit
ww He had to move from jail to jail - fram
Alipur in Calcutta to Naini in Allahabad, Meerut, Gonda,

wisbed, Abmednagar and Delh . - But the scusitivity .of his
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intellect remained intact. He did most of his writings during
these jail days.

Azad lost his wife, Zuleikha Begum, when he was detained
in the Ahmednagar Fort in the wake of the Quit India Movement.
Describing his return to Calcutta after his release, Azad says in
his Autobiography Incia Wins Freedom, which generated some
controversy in recent days:

As the car was crossing the Howrah Bridge, my mind
moved back to the days of the past. I remembered the day
when three years ago I left for Bombay to attend the
meetings of the Working Committee and the AICC. My
wife had come vp to the gate of my house to bid me
farewell. I was now returning after three years but she was
in her grave and home was empty. I remembered the lincs
of Wordsworth:

‘But she is in her grave and oh
The differencz to me’.

I told my companions to turn the car, for I wished to visit
her grave before I went home. My car was full of garlands.
I took one and placed it on her grave and silently read the
Fateha.

This was perhaps the greatest hardship Maulana Azad had
to bear during the course of the struggle for the country’s
freedom.

* When partition came about, Maulana Azad and his
nationalist Muslim followers were heart-broken. Azad’s dream of
a United India was shattered and he was a broken man. But he
kept a brave face and in his loyalty to his political colleagues. he
never lamented in public. However, he took pride in identifying
hlmselfasanlndxanaswcllasaMushm For him there was no
dichotomy between the two. When the Pakistan Resolution was
passed at Lahore under the leadership of Jinnah, Azad uld. '

‘Iampartofthe mdmsbleumtythatuh&mmmﬂy
1 am indispensable to this noble edifice and without me this
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splendid structure of India is incomplete. I am an essential
clement which has gone to build India. I can never
surrender this claim’.

Indeed he was an indispensable part of this noble edifice,
namely India. When the Muslims of India were deeply worried
about their future within the country after the partition of the
sub-continent, Maulana Azad, in his characteristic statesman-like
manner, reached out to them and helped in infusing confidence
and faith in being Indians. Reminding his co-religionists of the
disastrous role played by fanmatic leaders who propounded the
two-nation theory and thus betrayed the cause of composite
nationalism, he urged them to address themselves anew to the
task of creating for the Islamic world a ‘place dignity’ in the new
order of things. In an inspiring address to the Muslims in 1948
he said:

‘I am not asking you to seek certificates of loyalty out of the
fear of the ruling power or to live as camp followers, as you
did during the days of foreign domination. Let me remind
you that some of the bright signs and symbols that you
discern today in India, as a heritage of the past, were
contributed by our own forefathers. Don’t forget them.
Don't forsake them. Live like their worthy inheritors.
Realise that if you yourself are not willing to run away no
power on carth could make you do s0’.

Maulana Azad held a position unique in several ways. He
was emotionally and intellectually closc to both — Mahatma
Gandhi and Nehruu He was closely associated with crucial
decision making since the tweaties. With the dawn of freedom in
1947, his was a natural choice to be in the Cabinet. He was the
Minister of Education during 1947-52 and Minister of Education,
and Natural Resources and Scientific Research from 1952-58. His
.influcnce on the process of policy making was immense. He was
Nehru's comrade-in-arms during the days of the freedom
movement and was one of his closest confidante and adviser in
the Cabinet.
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Maulana Azad was a great educationist too. Hisstandmgas
an outstanding scholar of Oriental learning was demonstrated in
moulding the educational system of the country in the immediate
post-independence years. It was he who established the
University Grants Commission, and launched the Indian Council
for Cultural Relations (ICCR) which has now come up to play a
significant role in the academic growth of the country. The three
Akademies — Sahitya Akademy, Lalit Kala Akademy and Sangeet
Natak Akademy - to promote art, music and literature were his
ideas. He assisted Pandit Nehru in setting up the Indian Council
of Scientific and Industrial Research (CSIR) and many a chain of
Science Laboratories in India.

As the Minister for Education he insisted that both the
Union and the States must share responsibility in promotion of
education. He appointed the University Education Commission in
1948 and Sccondary Education Commission in 1952. Between
1947 and 1958, on his initiative, the budgetary allocation for
Education was raised fifteen-fold.

A Leader is defined ‘as a person who knows the way, who
shows the way and who goes the way. Azad was onc of those
who went the way carrying his people with him, and thus obtained
a legendary fame in his lifetime itself — a feat carned by only a
few statesmen. At a time when it was in the understanding of
most Muslims of India that it is an offence against religion to be
both a nationalist and a Muslim, Maulana Azad showed us how
onc could be both at onc and the same time. His greatest
contributionpcrbapsliuinthcfactthathemchieﬁy
instrumental in converting a passive and sometimes
collaboratnomstsecuonofthclndmnsguetytobecomeawry
active and vocal opponent of the British Raj.

Any realistic. assessment of Maulana Azad’s cosatribution to
Modern India will not be complete unless we look into the
maaner in which he reached out to his co-religionists, during the .
freedom movement and after the advent of freedom, and
- persuaded them to play a constructive role in shaping the destiny. .
of the newly liberated State. ltuhercthatthembvmmofhs
religious philosophy, his standing as an- inspiring writer and
scholarandthephdosophmlbnsofhumomhstmhok



to act as a scholar disseminating ideas through the instrumentality
of his writings, among the Muslim religious tcachers whom he
egarded as natural leaders. He thought that it was the educated
class that ought to be educated first so that they could influence
the behaviour of the general public.

was

Azad took to poetry writing at the age of ten and when he

only sixteen, he started editing his own paper. Azad’s mind
was intensely imaginative and highly romantic.  He was endowed
with tremendous intellectual and mental capacities.  Josh
Malihabadi, the noted Urdu Poet and writer, once told Azad:
‘You actually belong to our tribe. Your uniform is still lying with
us. Why did you put on the livery of politics?” Despite the
underlying truth of Josh's remark, the contribution of Azad to
literature and learning is of no mean significance. It was through
his writings that he reached out to the masses.

Among his writings, Tarjuman-ul-Quran published in 1931,
occupics the pride of pace. It was essentially a commentary on
the sacred text of Islam, which he used to demonstrate the moral
legitimacy of India as a homeland for the Muslim Community in
the sub-continent. He desired to co-ordinate the teachings of
Islam with the principles of human welfare and for this it was
necesarytodeansethelslmcpmaplcsofthcmythsand

which had crept into them. Tarjuman-ul-Quran
turned out to be a highly successful commentary as it reflected
Axad’s amazingly vast store of knowlcdge, his clarity of mind, his
‘phenomenal memory and his extra-ordinary power of expression
"and comimunication. Commnicnting on the fundamental unity of all
rehpms,Andwrotcmewm-ld-Qum

'l'hefnndmentalconceptofallrchgxonslsbehcfmthc'
existence of God. All the religions teach the same truth
and the worship of God is ingrained in human nature. Thus
differences in religion are creatéd (only) by three ‘factors;
. disputo over the attributes of differeaces 'in modes of -
worship, and differences in religious laws. These differeaces

]
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are created by time circumstance, by environment. None
doubts the existence of God.

Discussing the unity of religions and oneness of God, he
said:

The tragedy is that the world worships words and not
meanings, and even though all are secking and worshipping
but they quarrel with one arother and differ on mere
names. Once the veil of names is lifted and the real
meaning being the same is brought out, all quarrels would
cease.

Next to Tarjuman-ul-Quran, Tazkira is the most important
book written by Azad. It represent the first chapter of his
autobiography, though he stopped proceeding further in
autobiographical lines after writing about his great ancestors.
However, it contains revelations about Azad’s life, more about his
turbulent youth, presented in romantic style. Tazking was the first
book of Azad to be published. It also discusses religion,
philosophy, logic, history, Shaikh Wasti, Imam Ibne Taimiyya —
two great Islamic scholars, the life of the prophets and various
other topics. Ghubar-e-Khatir is Azad’s last book before he wrote
his autobiography India Wins Freedom. After wrifing i, the
pre-occupation with politics gave him no time for writing. It is a
collection of letters, written as pastime, when he was detained in
the Ahmednagar Fort, to Nawab Sadr Yar Jung Babibur Rahman
Khan Sherwani — a renowned theologian with the Nizam’s
Government at Hyderabad, which were ncver posted. These
letters convey, in balanced and dignified manner, the esseace of
Azad’s mature experience. Besides revealing various things about
himself, implicitly or explicitly, it also describes how prisoners
spent their days in Ahmednagar jail. He also  attacked religions
superstitions and rituals and the conflicts betweea the creeds.
There is no better or more reliable source for any biographer of
AzgdﬂlanGlmbar-e—IOwnr Itcamesdetaislbmtws
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He believed that the religious laws were outdated. As such,
they were to be adjusted with the times.

Commenting on orthodox religious judges, Azad writes:

During the 1300 years after the advent of Islam the pen of
the religious judges has been like a naked sword.
Thousands of persons have been killed because of their
pronouncements. At any given point in the history of Islam,
there are countless examples to show that whenever a ruler
indulged in bloodshed, both the pen of the religious judges
and the sword of military commander served him most
loyally...

Azad was essentially a writer whose love for the past of
Islam was stamped with a healthy passion and romance. His
thoughts transcended the limits of time. He mastered the gooa of
the past and gave a message for the future. He passed through
siages of immense intellectual struggle, through stages of intense
dogmatism, then scepticism followed by denial and repudiation
and then a real rapproachment. He says:

There is no positive conviction of my heart which was not
pricked by all the thorns of doubt and there is no belief of
my soul which has not passed through all the tests of
unbelief and denial.

The search for the essential forms the basic vision of Azad.
According to him the unity of religion is the great truth which
forms ‘the primary basis of the Quranic call. Evcrything elsc that
the Quran presents rest on it’. He complains that ‘no other trath
of the Quran has been kept so deliberately out of sight than this’.
He believed that the aim of every religion was to gather those
who stood divided. In his own words:

‘The unity of man is the primary aim of religion. The
message that every prophet delivered was that mankind were
in reality one people and the onc community, and there was
but one God for all of them.... But curiously the foliowers of
each religion disregarded the message, so much so, that
cvery country, every community and every race resolved
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itself in to separate entity and raised groupism to the
position of religion....”

His books and writings are fairly large in number. These
include:

(1) Elam-e-Haq (2) Musalman Aurat, (3) Taza
Mazamine-Maulana Abul Kalam Azad, (4) Masala-i-Khilafat
aur Jaziratur Arab, (5) Qaul-e-Faisal, (6) Khutbat-e-Azad,
@) Taqarur, 8) Navadir-e-Abul Kalam,
(9) Tarjuman-ul-Quran, (10) Tazkira, (11) Azad Ki Kahani,
(12) India Wins Freedom, (13) Ghubar-e-Khatir,
(14) Karawane Khayal,  (15) Nagshe Azad,
(16) Makatib-e-Abul Kalam, (17) Faisla-e-Mugaddama-e-
Jama Masjid, Calcutta, (18) MalirKotla Ka Niza,
(19) Sarmad ~ Shahid, (20) National Tahrik (MS),
(21) Aberuni aur  Gughrafice Aslam  (MS) and
(22) Mutafariq Khutut (MS). ~

Maulana Azad was a patriot, a leader, a
philosopher-statesmzn and a great scholar. By his profound
learning and ‘luminous intelligence’, he did a real good job for
Islam, by clearing it of the dust of prejudice and bigotry which
had gathered up oa it during the eleven hundred years of its
history in India. He was a rightful inheritor of all the thought
movements of the past. In the unfolding of his intellectual life
and in the evolution of his thought, we find staged the whole
history of Islamic thoughtt He was one of the very few
aoqumntedw:ththephnlosophlesoflndnandhaddeepm@t
into the various religions of the world and could isolate the real
and essential from the spurious.

Reminding of Azad’s unique intellectual achievements,
Pandit Nehru said:

...He was great in many ways. He combined in himself the
greatacss of the past with the greatness of the present. He
. always reminded me of the great men of several hundred
'ycarsagodboutwhomlhavcrcadmhstorytheputmcn’
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of the Renaissance, or in a later period the encyclopaedists
who preceded the French Revolution, men of intellect and
men of action. He reminded also of what might be called
the great quality of olden days — the graciousness, a certain
courtesy of tolerance or patience which we sadly scek in the
world today .... It was the strange and unique mixture of the
good qualitiess of the past, the graciousness, the deep
learning and toleration and the urges of today which made
Maulana Azad what he was.

C. Rajagopalachari regarded Azad as ‘ome who represents
the keen understanding and synthetic ideology of the Great
Akbar’. Rajagopalachari had all praise for Azad’s liberal outlook.

The other philosopher-statesman and a contemporary of
Maulana Azad, Dr. Radhakﬁshmnhadthistosayabonthim:

Tthauhnastoodforwhatmaybccalledﬂlc
cmancipation of the mind free from superstitions,
obscurantism and fanaticism. This mind should be free
from narrow prejudices of race or language, province or
dialect, religion or caste. It is only thea that it is a cawilised
mind. He worked for the ideals of national unity, probity in
administration and economic progress. In a philosophical
vein, the Maulana points out that ‘to find out the meaning
of llife and existence is the purpose of the philosophical
quest. We may not succeed in finding it out but the pursuit
of the quest is its own reward’. Those who follow the path
never tire because it is both the way and the destination’.

His devotion to Indian National Movement was the resuit of
the new religions awakening. It was out of his deep
understanding of the fundamentals of Islamic thought that he was
able to guestion Pakistan’s religious basis itself. Azad wrote in
India Wins Freedom:

tuoaeofﬂsemfnudsonthepeopletosmt_
that rehgom affinity ‘can \mte arcas - which . are
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The birth of Bangladesh in 1971 perhaps confirmed Azad's
reasoning.

~ On 22 February, 1958 the Nation mourned the death of this
courage of conviction to preach unity of mankind, at a time whea
religion was used by fanatic clements to separatc man from man
and ideals of nationalism were used to separatc nations from
nations. Announcing his death in the Parkament, Jawaharlal
Nehru said:

‘Wcmoumtodaythepm&agreatmamof

Perhaps the mation today could look for inspiration to the
souahdealswhdlehnAthahmAudpopondedum
enduring basis of sanity in relations between classes and
communitics which still carry over the prejudices of the past.



PART TWO

AZAD AS OTHERS SEE HIM
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Abul Kalam Azad:

A Perfect Musalman
and a Perfect Nationalist
Dr. Shanker Dayal Sharma®

Maulana Azad was closely associated with the evolution of a
secular ethos and establishment of parliamentary democracy in
our country. He was one of the most prodigious nation-builders
among a truly great and unique band of highly talented national
leaders.

To appreciate Maulana Azad’s work for national integration
it is necessary first to understand the mind of the Maulana. Pandit
Jawaharlal Nehru, who knew Maulana Azad intimately over many
years, had described it in his own exquisite way. Panditji had said
that Maulana Azad was ‘A man of luminous intelligence and
mighty intellect with an amazing capacity to pierce through a
problem to its core’. ‘Luminous’ perhaps is the best word to
describe. his mind. This cvaluation of Maulana Azad’s mind

-Vm_wammmmmammg
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remains with posterity as from perhaps the foremost world thinker
of the time. It is an appraisal which must be given due weightage
in amy estimate of the true value of the ideas and thoughts that
cmanated from Maulana Azad and went on to influence the
national environment.

As an individual, Maulana Azad was ome of the finest
products of Islamic culture. Educated in his childhood and youth
accordipg to the orthodox educational pattern by eminent scholars
and devines in Urdu, Persian and Arabic, language and literature,
Islamic theology, philosophy and metaphysics, Maulana Azad had
completed the entire course of Dars-e-Nizamiah by the age of
sixteen. This is an intellectual feat that still remains unsurpassed.
He was an extraordinary individual who combined in himself a
supremely brilliant intcllect and vast knowledge and wisdom from
a very carly age and who then turned his attention to major
political issucs concerning our country.

In the context of national integration it is noteworthy that
Maulana Azad’s standpoint was based on the solid foundation of
spiritual, philosophical and religious knowledge and contemplation
of the highest order. In religion, Maulana Azad found rational
answers to many complex problems, including the intensely
complicate political issucs which he had to deal with increasingly.
Maulana Azad’s rationalism rose from the power and inspirational
quality of his religion Islam. He had described those who do not
metheirGod-gimpomofreaminguMunkaﬁni—Haq’
(Deniers of Truth). In Volume-II of the Tarjuman-ul-Quran,
Maulana Azad said: It is God’s immutable law that if you do not

dim and obscure’, 'l‘lnsstatementbyMaulaniAudsparb&l\nrly
relevant for the purpose of understanding the quality of - his
rationalism so evident in his Tarjuman-ul-Quran, amkwhwhn‘
perhaps the ‘most outstanding contemporary mtupretmon ;
Islamic thought. Unlike most other theologians, Maulana Azad |
acmuhtedanddcvelopedhisfaithmtbymhuﬂedb&dbﬁ l
mﬁedimmqpmﬁdeofmy_synmofthmghmm
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indicative passages in Tazkirg is an account of his expericace with
agnosticism. He said:

‘From the very first day, I have refused to be content with
what my family, my education and my society gave me. I
have never been bound by fetters of tradition in any
direction and the thirst for Truth has never duserted me.
There is no comviction in my heart which the thorns of
doubt have not pierced, no faith in my soul which the thorns
of doubt has not been subjected to all the conspiracics of
disbelicef.

Thus, whatever this highly seasitive, philosopher came to
believe, or accept, had, and has, a greater value. It is no wonder
that one such as Maulana Azad was the obvious choice for the
position of Imam-i-Hind, or a leader of India not oaly in view of
his profound, objective, understanding of the teachings of Islam
but his deep studies of the tenets of all other major religions.
- It is important therefore, in the context of national
integration and our national destiny, to remind ourseives of what
Maulana Azad said in regard to religious intolerance. In his
Tarjuman Maulana Azad uses the very first words in the Quran
Sharif, Al Fatiha, to ecxplain the rationally and spiritually
appropriate position. Referring to the Al Fatiha, Maulana Azad
asks: ‘What will be the mental attitude of a person who sincerely
belicves in the letter and spirit of such a prayer?. And

g

explains:

- Such a person passionately chants the glory and of
God — not a God claimed as their own by different races
and nations and creeds, but the beneficient creator of the

And what is this right, this straight path? Is it the path of
some particular nation or race? pr some particular group?
No, it is the common path which all the great religious
leaders of mankind, all the truth loving and truth sccking
men and women of the world have trodden, whatever the
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age or race to which they belonged. Likewise he prays to be
shielded from the path of transgression or wrong. But there,
too, there is no reference to any particular race or creator
or nation but to the ways of all those who have fallen from
grace and been led astray. Thus what he passionately desires
is the universal good of all mankind. What then is the kind
of mould in which the mind of such a person will be cast?
He will worship the God of universal compassion and grace
and will in no sense be a man fettered by prejudices of race
or any other exclusive groupings. He will be a man endowed
with spirit of universal humanism.

This interpretation of Al Fateha is quite relevant for our
consideration. Azad says that a true person will worship the God
ofnnivcmalcompassionandgraoeandmllinnosenscbeaman
fettered by prejudices of race or any other groupings. He will be
a man endowed with the spirit of universal humanism.

Maulana Azad emphasised in his writings a categorical
imperative in the Quran Sharif, “There is no nation or part of the
world but has had its Prophet, and that .we must either accept
them all or reject them all for they are messengers of the same
God or Allah or Parameshwar’. He added:

‘In the advancement of nations, there is no -greater
hindrance than narrow mindedness. It is our duty to keep
ourselves free from this disease in this new era of
Independence which has just begun. There is no other
disease so dangerous for the healthy growth of national life.
It makes its appearance in every ficld of thought and action.
Like an actor it masquerades in disguise. In the domain of
religion it appears in the form of blind faith, and wants to
deceive us in the name of orthodoxy. In learning and culture
it makes an appeal to us in the name of narrower concepts.
It behoves us not to be taken in by-these fictitious names.’

These perceptions, of universal humanism, which form the
tissue of secular thought are largely accepted now. This is
indicative of the advancement that has taken place over the last
forty. years, in the process of national integration. Gradually, but
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on a vast scale, people have been imbued with and reminded of
the true meaning of concepts contained in their religious and
spiritual thought. All this has made the nation stronger and the
national ethos more vital and strength-giving. If we cast our minds
back to the decades which preceded Independence, and Partition
the picture that comes to ones mind is a vitiated ome. The
atmosphere had been steadily poisoned by deliberate imperial
policy, implemented with diabolical finesse till neighbour had been
turned against neighbour, brother against brother and an ethos of
humanism, thousands of years old, had been over-turned by
frenzied communalism.

In such a context, the Maulana’s thought and words shone
forth bringing men to their senses thus impelling a nation to
recover its true identity. As Congress President, in his Presidential
Address, at the 53rd session of the Indian National Congress held
at Ramgarh in March 1940, Maulana Azad had made statements
which must be reckoned to be of permanent value in the context
of national integration. He declared:

‘1 am a Musalman, and am proud of the fact. Islam’s
splendid traditions of thirteen hundred years are my
inheritance... I am proud of being an Indian. I am part of
the indivisible unity that is Indian nationality. I am
indispensable to this noble edifice and without me this
splendid structure is incomplete... Just as the Hindu can say
with pride that he is an Indian and follows Hinduism, so
also we can say with equal pride that we are Indians and
follow Islam... Thousands of years of joint life has moulded
and destiny has set her seal upon it... No fantasy or artificial
scheming to separate and divide can break this unity’.

Maulana Azad was a perfect Musalman and therefore a
perfect nationalist.

As a scholar, writer and thinker, as a party activist,
parliamentarian and Minister, as a trusted friend of Jawaharlalji,
as a guide par exccllence of the Indian people, Maulana Saheb
strove with exceptional courage of conviction for national
integration. Would that he had been heeded more, India would
not have had to face the kind of problems as are existing today
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The history of our times would then have beea a source of greater
pride to all of us.

There is so much about him that. one can seriously reflect
upon. \

We pay our respectful homage to this great humanist and
nation-builder.
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The Maulana: A Consistent
Defender of Secularism
H.KL. Bhagat*

Maulana Azad was onc of the tallest leaders that the Indian
struggle for Independence — the Indian Revolution — produced.
However, his contribution was not confined to the struggle for
Independence alone. It extended to the post-independence
restructuring of India on certain fundamentals which were the
corner-stones of democracy, secularism and world peace.

Broadly speaking, these were the corner-stones on which
they wanted to build India and this is what came during the
freedom struggle. All the corner-stones are equally important for
the country. If even one of these foundation-stones is weakened,
the whole fabric is weakened. But one corner-stone which I wish
to emphasise for which Maulana Saheb stood in defence
consistently facing. even the severest attacks, during the Freedom
Movement and after, from his co-religionists, is the corner-stone
of secularism which has generally been wvulnerable. The entire

* Minister of Parliamentary Affairs and Information and Broedcasting. Adapted
fmcmmnmmnmm-mmwmmm

National Integration’.
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nation has contributed towards the creation of these corner-stones
irrespective of political affiliations. But this corner-stone of
secularism has been attacked from time to time.

Communalism has proved to be the worst bane of Indian
politics. Gandhiji’s assasination was a case in point. What has
been quoted about Maulana Saheb by Gandhiji and by Panditji is
more relevant today than before. One’s weakness or one’s enemy
is narrowness in social outlook. Communalism has attacked India
more than once and it continues to attack us and weaken the
polity. Though the common man in India is largely prompted by
the spirit of tolerance and harmony, there have been many
developments which have contributed to the weakening of this
spirit of tolerance and harmony. There has always been a
tendency to exploit the situation and generate communal tension
out of it. Maulana Saheb, particularly being a holy man in that
sense, knew and understood religion much better. He was more
religious than many others. He described religion in sharp
contrast to many others who butchered religion and created all
sorts of problems. Maulana Azad always emphasised that India is
a country which can stand on the pillar of harmony. That is to be
safeguarded. It is not for nothing that all the national leaders
emphasised it from time to time. That is what Maulana Saheb
followed both in words and deeds. It is even more necessary
today. The need to convey the message of secularism, of sanity in
relationship between individuals and groups, to the children,
young men and to the whole country is imperative.

Every Indian has a duty to save this country, and its
fundamentals for which the Maulana’s voice was very very strong.
He was tall in thought, tall in action and is remembered by the
country with reverence and respect and he will continue to be
remembered as such. It is a matter for introspection for us to sce
how much we are trying to achieve it. India’s Independence
struggle need to 'be taught and projected much more, in more
ways than one, as a thing which is sacred and precious is exposed
to dangers and we have to save it from that.
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Azad: A Revolutionary in Politics
and a Rationalist in Religion
Prof. S. Nurul Hasan*

Maulana Abul Kalam Azad was a great Indian, a determined
freedom fighter and one of the makers of modérn India. Maulana
Azad as Pandit Jawaharlal Nehru wrote of him, ‘was a strange
mixture of medieval scholarsticism of 18th century rationalism and
the modern outlook’. Having completed his Islamic education that
he received from his father and other learned scholars of
Calcutta, Azad was influenced on the one hand by the rationalist
outlook of Sir Syed Ahmad Khan, and on the other hand by the
revolutionary urge of the Wahhabis, who were keea to overthrow
the fetters of British Imperalism. He tofally rejected the
pro-British thinking of the Aligarh School and of the newly
founded All India Muslim League. At the same time he
established links with the revolutionary movement against the
partition of -Bengal. This partition was part of the British
Imperialist intrigue intended to weaken the Hindus of Bengal who
were in the forefront of the struggle for freedom. The British had
* Formerly Governor of West Bengal and presently Governor of Orissa. Adapted

{rom the speech at the Symposium oh ‘Masiana Abwl Kalem Azad and
4-'. . ’
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also hoped that it would create a permanent schism between the
Hindus and the Muslims.

Unfortunately, many of the revolutionaries felt that the
Muslims were obstacles to the attainment of Indian freedom. To
dispel this misconception Maulana Azad met Shri Aurobindo, a
number of times. He also came into contact with the famous
revolutionary Shyam Sunder Chakravorty who introduced him to
the other revolutionarics. At first, these revolutionaries did not
have full faith in Maulana Azad but later they too became his
devotees.. By 1908, at his instance, secret revolutionary centres.
were established in several parts of Northern India and in
Bombay. In 1908, Maulana Azad weat on an extended tour of
Iraq,Egyp(,SynaandTm'kcy There also he had established
contacts with various revolutionary groups and Nationalist
Movements including with the followers of Mustafa Kamal Pasha.

Maulana himself wrote:

Contact with these Arab and Turk revolutionaries confirmed
my political beliefs. They expressed their surprisc that
Indian Musims were cither indifferent to or against the
nationalist demands. They were of the view that the Indian
Muslims should have led the nationalist struggle for freedom
and could not understand why they were mere camp
followers of the British.

I was more convinced than ever that the. Indian Muslims
must co-operate in the work of the political liberation of the
country.

To bring the Muslims into the anti-imperialist struggle for
liberation along with their non-Muskm brethren, Maulana Azad
cstablished a weekly paper at Calcutta, called AJ-Hilal, the first
number of which was published in June 1912, The publication of
Al-Hilal, said Maulana Azad, ‘marks the turning point in the
history of Urdu journalism. It achieved unprecedented popularity
within a short time’. The First World War having broken out, the
Al-Hilal press was confiscated in 1915. After 5 months, he started
a new journal called A4l-Balagh , but cven this was closed down by
tthritishinAptilElG.MaulmAZadwashwme_dianchi
and remained there till December 1919. He met Gandhiji for the
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first time early in 1920 and was immediately influenced by that
great person.

It was at the Khilafat Conference held at Meerut that
Gandhiji first proclaimed from a public platform his programme
of Non-Cooperation. Maulana Azad followed him and gave him
his unqualified support. A Special Session of the Congress was
held in September 1920 to conmsider the programme of action
prepared by Gandhiji. Soon afterwards Maulana Azad was
arrested along with C.R. Das. A little later, they were joined in
Alipore Central Jaid by Subhash Chandra Bose. On being
released in January 1923, Maulana Azad found sharp differences
of opinion appearing among the Congress leaders between the
no-changers and pro-changers. A Special Session of the Congress
was held in September 1923 at the initiative of Gandhiji. Maulana
Azad, then only 35 years of age, was asked to preside over the
Session. At this Congress Session Maulana revealed that quality
which remained characteristic of him for the rest of his life: He
could always find a way out of a difficult situation provided there
was no compromise with imperialist rule.

During the Salt Satyagraha, Maulana was onc of the
principal supporters of Gandhiji. He was arrested and remained
in jail for about a year and a half. By this time Maulana had
become one of the recognised leaders of the Indian National
Movement. When the Congress formed Ministries after the 1937
elections,” Maulana Azad was made a Member of the
Parliamentary Board by Jawaharlal Nehru, the then President of
the Indian National Congress, along with Sardar Vallabhbhai Patel
and Babu Rajendra Prasad. Alarmed at the rise of the Congress,
and the failure of traditional British dependents like the National
AgnculnmstPartme.P theBnmhgawthcnbachngm
various ways to the Muslim League.

The Muslim League’s maiu propaganda against the Congress
was that it was national only in name. It appointed a Committee
winch presented a report making wild allegations about the
‘unfpir’ treatment meted out to Muslims and other minority
communitics by Congress Governments. Maulana Azad examined
these charges and he later recorded : ‘I can speak from personal
knowledge that these allegations are absolutely unfounded. This
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. was also the view which was held by the Viceroy and the
Governors of the different Provinces’.

Early in 1940, at the Ramgarh Session, Maulana Azad was
clected President of the Indian National Congress for the second
time. This was a Session held soon after the Muslim League
Session at Lahore, which proclaimed the creation of Pakistan as
their objective. Maulana refuted and rebutted that argument. He
appealed to the Muslims of India to get rid of the minority
complex and to enter fully into the main stream of Frecdom
Struggle.

In his Presidential address he said:

Do we Indian Muslims view the free India of the future with
suspicion and distrust or with courage and confidence? If
we view it with fear and suspicion, then undoubtedly we
bave to follow a different path. We are then forced to
tolerate the existence of a third power... If we are convinced
that for us fear and doubt have no place and that we must
view the future with courage and confidence in ourselves,
then our course of action becomes absolutely clear. We find
ourselves, in a new world which is free from the dark
shadows of doubt, vacillation, inaction and apathy and where
the Light of faith and determined action and enthusiasm
never fails.

The partition of India broke Maulana’s heart. He expressed
his disagreement even with his close associates and thosc whom
he loved. But partition was the price India paid for her freedom.
Maulana Azad became the first Education Minister of free India
and remained so until his death on 22 February, 1958, What
sustained him throughout his public lifc was his faith in India and
.in the teachings of Mahatma Gandhi. Maulana Azad wrote:

We gave our wealth to her and she unlocked the doors of
her own treasures to us. We gave her what she nceded
most, the most precious of gifts from Islam’s treasury — the
message of democracy and human equality. The acceptance
of unity in diversity has been her motto throughout the ages.
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According to Maulana Azad, Gandhiji gave a new message
in the context of the modern age. His message to the Indian
people was of tolerance, goodwill and love for all The divergence
can exist side by side without conflict and we can solve one of the
most difficult problems of the modern world with the spirit of
tolerance and large hearted approach. .
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Maulana Azad:
The Great Integrator
M. Thambi Durai*

Maulana Abul Kalam Azad earned wide admiration and esteem
-not only as a profound theologian, a keen intcllectual, an eloquent
speaker, and a powerful writer but also as one noted for his
fervent patriotism and devotion to just causes.

Among the leading personalities of the present century who
havt influenced and left a deep effect on the minds of the Indian
Muslims, Maulana Azad is prominent. In the political field his
achicvement was comparatively more definite, positive and
permanent. He represented a trend of composite nationalism and
till his death he was the champion of Hindu-Muslim unity.

Although Maulana Azad started his political carcer as a
religious leader (Alim), his faith in nationalism, as Gandhiji
described it, -was ‘as robust as his faith in Islam’. He was as
devoted to his religion as he was to the ideal of the liberation and
Independence of his country. Indian nationalism as envisaged by
Azad was democratic and secular.

* Deputy Speaker, Lok Sabha. AdaptedfxmtheSyeechntthnSympodnnon
‘Maslana Abul Kaiam Azad snd National Integration’.
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Azad attached great importance to communal harmony and
to him Hindu-Muslim unity was csscatial for bringing frecdom.
However,hcwdthat,xfhchadtochooscbetweenSnwu]md
Hindu-Muslim unity, he would choose the latter; for if Swargj was °
delayedntwonldbealosstolndn,butnf}ﬁndu-Muslimmitym
delayed it would be a loss to entire mankind.

Whenheaddtessedaprovmaalmceungofthel(hdafat
Movement at Agra on 25 October, 1921, he had even gone to the
extent of characterising ‘Hindu-Muslim co-operation as the
covenant of the Prophet Mohammed eatered betweea the
Muslims and other residents of Medina for the purpose of
establishing a working alliance for common defence’. Azad used
the preamble to the covenant to bring home to the Muslims his
own version of composite and united nationalism. He used the key
phrase ‘Ummat’<i-Wahida for a Joint-Hindu-Muslim nation. Azad
interpreted Ummat-i-Wahida as ome nation. He believed that in
spite of religious, racial and other differences, India was onc
nation. Azad’s idea of composite nationalism aimed at the
creation of an indivisible and permanent nation
(Ummat-i-Wahida), comprising all Indians irrespective of caste,
creed or religion. During the course of his historic Presidential
address at the Ramgarh Congress Session in 1940, Azad proudly
professed his being a Muslim with 1300 years’ glorious tradition,
but he was equally emphatic whea he said:

‘With all these feclings, I possess another sentiment which
the realities of my life have created and from which the
spirit of Islam does not check me. It is that I am proud of
the fecling that I am an Indian and part of the indivisible

and united nationality of India’.

Thus Azad dreamt of a composite nationalism with complete
harmony among all the sections of the people, while retaining
their inidividuakity.

Azad’s philosophy of religion was rational. He regarded the
reasoning faculty in man as the noblest of his facultics. Reason is
the driving force which leads to ‘an endless vista of progress’,
Azad was a rationalist but his rationalism did not clash with his
WhMWkMWMm&mt
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He held that religion would never lose its importance in the
devclopment and satisfaction of the human spirit. Unlike

studyofthcdevelopmmtomehmsdnnhngwﬂlgwe
idea of how a mind steeped in religion and its lore not
onlyrecondlednselfw:thseeularmnoulnmbutpveto:tthg

Many of the co-religionists and compatriots of the Maulana
were not able to comprehend the truth and wisdom of his stand.
He had, thercfore, to undergo tremendous suffering caused by
unwarranted misunderstanding and suspicion. That he held fast. to
his belicfs and principles is evidence enough of his deep faith in
them as also of his unwavering character. Hc,tlwmfore.stndsu
beacom light for the upholders of that concept of
amdmwlndatheMaulamdelaibedstheUmat-

StmngthungthnUmnm-z—WMkaﬂ&emmy
today. Umdmmﬁh&nwumdh
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our survival as a nation. It would, therefore, be foolish for us to
be complacent. Unity, like liberty, demands eternal vigilance,
particularly in a country like India which has to take long and
rapid strides on the road to further progress.

Maulana Azad’s objective in life or the one ideal he
cherished most can be very well expressed in verse by the’ great
Turkish poet, Maulana Rumi, who while addressing ‘man’ said:

q W T WS IR
T T B A I

(You have come into_the world to bring people together, not
to cast them apart)

Maulana Azad believed that his mission in life was to bring
people together and not to do any thing which was likely to keep
them apart. He lived fully up to his ideal. ‘And history bears
eloquent testimony to his deeds.

Dr. Radhakrishnan while paying tributes to Maulana Azad
on his death on 22 February, 1958 said:

‘Maulana Azad was a great scholar, a self-sacrificing patriot
and a statesman. He worked hard for the unity of India. He
was a devout Muslim and an ardent patriot.. He made no
difference between a “Hindu, a Muslim, a Sikh or a
Christian. HE believed that all those who were in this
country belonged to one country. The national spirit was the
driving force of his life. He was an apostle of national unity
and communal harmony’.

Maulana Abul Kalam Azad was truly an embodiment of
national integration. He worked for national unity, probity in
administration and economic progress. The only way in which we
can honour his memory is for us to adopt these ideals and ask
ourselves every day whether in our acts we are promoting integrity
in administration, we are promoting economic progress of our
country. If the answers to the above are in the positive, Azad’s
message and work have mot gone in vain. Let us dedicate
ourselves to work for the ideals which the Maulana lived for.
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Maulana Abul Kalam Azad:
A Revolutionary Thinker
Dr. Najma Heptulla*

Maulana Abul Kalam Azad belongs to that rare band of
individuals who combine in themselves both scholarship and
sacrifice. Son of Maulana Khairuddin, who was a sufi pir, Azad
was born in Mecca wheré his father had migrated after the Indian
revolt of 1857. A few years later, at the request of his followers,
Maulana Khairuddin returned to Calcutta from Hedjaz. Azad’s
mother was an Arab lady of noble lincage. Azad’s initial
education was on traditional lines and was strictly under the
supervision of his father. He was, in fact, a chill prodigy whom
later the world has seen flowering into an intellectual giant with a
deep philosophical bent of mind. At the age of sixteen, Abul
Kalam Azad completed the course of Dars-e-Nizamiah which was
indeed a rare intellectual feat. Apart from Islamic theology Azad
was very well versed in Urdu, Arabic and Persian. Describing him
“a brilliant young-man’, Jawaharlal Nechru says about Maulana
Azad in the ‘Discovery of India’ that while yet in his tceas be ‘had



Maulana Abul Kalam Azad: A Revolutionary Thinker 43

become well-known for his Arabic and Persian scholarship and
deep learning’.

As a young boy Maulana Azad was exposed to the writings
of Str Syed Ahmed Khan and found much sense in the views of
Sir Syed who was advocating that Muslims should take to modern
education.

Maulana Azad, with his inquisitive mind, was a
non-conformist and would accept the customs or beliefs only if he
found that they stood to reason. Unlike the other Muslim leaders
of the day he had travelled widely and came to know many
nationalists and revolutionaries of the Arab world. ‘Soaked in
Islamic tradition and with many personal contacts with prominent
Muslim leaders and reformers in Egypt, Turkey, Syria, Palestine,
Iraq and Iran, he was powerfully affected by political and cultural
developments in these countries’.

Though Maulana Azad was quite impressed by the modern
approach of Sir Syed Ahmed, he did not, however, approve the
way his followers were pursuing his teachings. Azad was not
opposed to modern education but he did not like the idea that
Muslims should support the British. ‘Whether Muslims or Hindus’,
said Azad, ‘we share the common destiny and to fight the British
we would have to unite’. This view did not find much support
from his co-religionists. Though in minority, believing that he had
to pursue the truth relentlessly, Azad remained steadfast and
espoused the cause of Hindu-Muslim unity. Through his fiery
cloquence and revolutionary writings first in 4/-Hilal and later {n
Al-Balagh, he roused Muslims from their political apathy. His
literary style was unparalleled and his message too, like his literary
style, was new and profound. Maulana was sccing ahead of his
time and the British naturally saw a great danger in the unity
thesis advanced by him. His press was confiscated and later he
was interned. In 1919, after his release from the Ranchi Jail, Azad
met - Mahatma Gandhi. He saw that Khilafat movement had
offered a great opportunity to unite Hindus and Muslims. Azad, a
ﬁcry speaker, inspired Hindus and Muslims alike to work together

* Discovery of India by Jawaharlal Nehru.
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and the same cverywhere, but it has various
our misfortune is that the world wofships

As President of the Indian National Congress Azad brought
understanding between those who wanted to enter the Central
who were opposed to it. As a great
of opposites, it was the Maulana who accomplished
marvellous task with consummate dexterity.
for
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nitional unity impelled him to take a stand
to the Muslim League. He found no truth in the two
propounded by the Muslim League. India to him
composite culture. He respected Indian culture not
be was part of it but also because he was fully aware
nic heritage is a dominant part of it. Once referring to
i be said at a forum of the Indian National Congress:
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our common achievements. Our languages, our
kiterature, our culture, our art, our dress, our
customs, the innumerable happenings of our
cverything bears the stamp of our joint eadeayour.
is indeed no aspect of our life which has escaped this

¢
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‘Here is a person singing in the praise of his God. But the
Lord he praises is not the Lord of any particular race,
community or religious group, but the Lord of all the world,
Rabbul Alimean, the source of sustenance and mercy... The
path that he (person who is chanting the glory and priase of
God) has in view is the royal road which the founders of all
religions and all faithful people have treaded
notwithstanding the time or the country they belonged to’.

ofhumwnhawhoﬁatyofmndneameof this sccular
and spiritual outlook of the Maulana, Jawaharlal Nehru thought it
fit to allocate the portfolio of education, natural resources amd
scientific research to him. After independence, Maulana Azad
became India’s first education minister and held the portfolio of
natural resources and scicatific rescarch from 1952. This portfolio
he held till his death in February, 1958. Maulana Azad worked for
thcprom&mdnmwmﬁcedm.mwdb
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opinion that there was no dearth of talent, scientific or otherwise,
in the country and that it only needed proper education, training
and encouragement. Inaugurating the Kharagpur Institute of
Higher Technology in August 1951, he said:

‘One of the first decisions I took on assuming charge was
that we must so improve the facilities for higher technical
education in the country that we could ourselves meet most
of our needs. The larger number of our young men who had
been going abroad for higher training could have received
such training in the country itself. Indeed, I looked and still
look forward to the day when the facilities for technical
education in India will be of such a level that people from
abroad will come to India for higher scientific and technical

training’.

Maulana Azad wanted that education in India should be
made both national and adequately financed. He wanted same
kind of education to be imparted throughout the country.
Elaborating this idea a little further and offering his comments
and suggestions on article 266-A of the draft Constitution, Azad
wrote on 28 April, 1948:

‘If it can be secured that education throughout India follows
the same general pattern, we can be sure that the
intclligentsia of the country will be thinking on similar lines.
This would be a better check against the dangers of
fragmentation than any centralization of Government or
concentration of power in the hands of the Central
Authority’.

Giving effect to what Maulana had wished to do some forty
years back, the New Education Policy lays stress on cstablishing a
uniform pattern of education throughout the country. Maulana
Azad also wanted to accord first priority to education in India
because ‘all our plans for the development of free India will
uitimately depend upon the quality of our human material. He
shared a scientific vision with Nehru and was instrumental in the
reorganisation of the All India Council of Technical Education
which was to set up a chain of nationa! laboratorics throughout
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the country. University Grants Commission was also set up during
his tenure as Minister. Being a man of art and culture, Maulana
Azad was closely connected with the activities of UNESCO almost
from its inception. He was also instrumental in sctting up the
Sahitya Akademi, Lalit Kala Akademi and Sangeet Natak
Akademi, the three famous organisations which are devoted to the
promotion of literature, art and culture in the country. To
establish our relations with other countries of the world at the
cultural level, Maulana Azad helped in setting up the Indian
Council for Cultural Relations. In recent years, under the
leadership of Prime¢ Minister, Rajiv Gandhi, the Council has
played an important role in promoting Indian culture abroad.
‘Festival of India’ organised in various countries and ‘Apna Utsav’
organised in various parts of the country, have, in fact, created an
understanding of the Indian culture in the minds of people living
in other countrics and have brought our people closer to cach
other by building a bridge of understanding between them.

I am related to Maulana Azad. My grandmother was the
elder sister of the Maulana. I have heard a number of childhood
stories of Maulana Azad from my grandmother which go to prove
that he was a ‘born great’. When he was about ten years of age
he used to stand at a height and would tic a cloth around his
head and would proclaim to his brother, sisters and other
childhood friends, ‘Look, there is so much of crowd here before
me and I am addressing this gathering as the Maulana of Delhi.
I am the Maulana of Delhi. When his sisters would tell him that
there was no crowd before him, he would say ‘No, you do not
know. What I said was true. ] am the Maulana of Delhi, I am the
Maulana of Delh’. Right from his childhood Maulana Azad
believed in truth and remaining straight and honest. Once his
father sent Maulana Azad and bis sisters to the farm house of one
of his friends. Maulana liked the place. He was very fond of
custard-apple. Onc day he went to bazaar and bought some
custard-apples. When his sister and my grand mother saw him
with the custard-apples, she felt very bad about it thinking that
Azad must have picked them up from the farm without the
permission of the owner of the farm. She, therefore, admonished
him for doing a wrong act. Azad felt so bad that he got angry and
started throwing all the custard-apples in a well in the farm itsclf.
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Looking at this, the sister said, ‘What are you doing?’ Azad
replied, “You think that I have stolen these custard-apples. Am I
a thicf” And he started weeping bitterly while explaining to her
that he had bought them from: the bazaar. Hearing this, my
grandmother, his sister, felt sorry for her behaviour and praised
him for his uprightness and sense of truth.

Maulana Azad was full of compassion. Love and forgiveness
were important aspects of his personality. Once his servant died.
The wife of that servant now wanted to go back to her village.
Maulana gave her money and assured her of whatever help she
wanted from him. Some other servants in the household found
that this lady had with her a lot of gifts which her husband had
stolen from Maulana’s house. They reported the matter to
Maulana and, in fact, showed some of the articles which actually
belonged to him. After hearing quietly what his servants had to
say, Maulana told that the onc who had died had already
committed a sin and he would be judged by Allah. He would not
like to judge anybody and said that the woman be allowed to take
cverything with her. This story speaks eloquently of the
compassion which Maulana had in his heart. There is another
episode which tells us about his tolerance and gentlemanliness. As
Minister of Science, Maulana Azad had his office in the South
Block in New Delhi, It was his habit to go to his house for lunch
in the afternoon. It was a very hot day. Summers in Delhi those
days were very hot and unbearable. When his peon found that
Maulana Sahib had gone for lunch, to avoid heat in the verandah,
he sat underncath the big table of Maulana Azad thinking that it
was a safe place and nobody would detect him there. Soon he was
fast asleep. After sometime he heard some sound in the room. To
his surprise he found that Maulana Azad had alrcady entered the
room. Afraid of the Minister, he:mmedmtelylefttheroomnd

and that he (Maulana) was sorry for having disturbed him in his
sleep and permitted him to go elsewhere to sleep for it was still

When he was Minister, he had come to our house in
Dhopnlﬂeakadmeumhowlwdmgmmymw
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mother replied that I was doing very well in my studies. I was a
child then. He asked me as to what I wanted to become. I told
him that I wanted to become a doctor. He commended my choice
of the profession but told my mother that I should be allowed to

He was indeed a great man. He represented the great
composite culture of India. He shared the vision of Jawaharlal
Nehru who was ‘overwhelmed’ by the ‘vast erudiction’ of Maulana
Abul Kalam Azad. In fact, like the two life sustaining rivers of
India — the Ganges and the Jamuna — Jawaharlal Nehru and
Maulana Abul Kalam ‘Azad provided us ideals which help India
stand today in the world as a sccular, socialist and democratic

Al
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Azad: A Great Visionary
and a Sagacious Leader
S.M.H. Burney*

Maulana Azad was a many-splendoured, multi-faceted personality.
He was at once a great scholar, a distinguished writer, a powerful
orator, an ardent patriot, a zealous freedom fighter and a great
leader with tenacious determination, a rare sagacity and vision.
His mission was for national integration and unity of the country.
It is a paradox of history that a great scholar born and brought up
in a Muslim family, soaked in Islamic principles and steeped in
deeply religious and mystical pursuits becomes an impassioned
advocate for nationalism while Mohammad Ali Jinnah with
thoroughly Western education and outlook should align himself
with conservative and obscurantist elements and espouse the cause
of separatism. Maulana Azad was a strange combination of
scholastic rationalism and also a modern outlook. Through his
writings in his famous journals A/-Hilal and Al-Balagh, and
through his moving spegehes he caused a sensation in Muslim
intellectual circles and created a ferment in the minds of the
* Chairman, Minorities Commissions.

Adapted from the speech at the Sypasmsium on ‘Maulana Absl Kalam Asad

and National Integration’.
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younger generation. He wanted to rouse the people of his own
community to joint the national mainstream and fight unitedly
with his brethren for the freedom of the country. This is one of
his great contributions. In fact, there are two contributions of
Maulana which are outstanding. One is, his contribution in the
field of practical politics and that is to bring the Muslims to join
the freedom movement. That is a great achievement which history
bas inscribed in golden letters and the other is his theory or
doctrine of unity of all religions.

Azad writes in Al-Hilal:

It is certain that a day will come when a political revolution
would have taken place in India and the bonds of slavery
which the country had put on of its own accord would have
been slashed by the winds of freedom sweeping through the
twenticth century. At that time, after this would have
happened, suppose a history of India were to be written. Do
you realise what would be written about a group of 70
million persons? It would be inscribed that there was an
unfortunate and ill-fated community which always served as
an obstacle in the way of the country’s progress, a blight for
. the country’s cause, a stumbling block in the way to
freedom, a play-thing in the hands of the covetous rulers, a

aat
jumping into the fray but shricked like demented persons
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that those who had joined the struggle, were rebels.

The future historian will write that ultimately whatever had
to be, did happen. No nation could remain a slave during
the twenticth century and none did remain so. But the world
will remember that whatever happened rebounded to the
credit of any community but the Muslim.

It was a very brive statement to have been made at that
point of time. An Urdu poet has stated:

7€ R W | ¢ I W T A,
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~ He fought all his life for Hindu-Muslim unity, for, he had
realised early in life that it was only through the combined efforts
of the two communitics that India could be emancipated. In
support of his call for Hindu-Muslim unity, he quoted both the
Quran and the Sunna and whatever that maybe, the Quran
supported the struggle for freedom for any country and any
nation. X

His appeal to the Sunna is about a particular incident in the
Prophet’s life. The Prophet had made a covenant with the people
of Madina and asked them to be ‘umma wahida’, viz., one nation,
regardless of religion. Azad argued that if the Prophet could do
this to oppose the enemies of Istam in Madina, why should not
Indian Muslims join hands with Hindus in opposing the British
authorities. He went to the extent of saying: ‘for Muslims to do
this is an act of religion’.

Azad also interpreted that the Prophet was negotiating a
treaty of peace not with the Jews alone but also with Pagan tribes.
In his address at Vishwa Bbarati Shanti Niketan, on the
inanguration of the Central University on 20 September, 1951,
Azad emphasised that Tagore’s conception of God rises sbove all
narrow limitations of race, religion or creed and observed that the
term ‘advaita’ (non-dualism) translated into Arabic would read as
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Svahdahu la shank’, the one who had no :second, which is the
highest affirmation of the monotheistic belicf.

Even after Independence, he decried what he called growing
‘disease of narrow mindedness’. He believed that every kind of
culture, every mode of living should be allowed to flourish. For
him, diversity was essential for unity.

. He was a great believer in the composite culture of India. In
the context of Indian culture, ‘composite’ would mean that wide
and general movement in thought and fecling which emerges
gradually from the intermingling of different groups and
communities as a resalt of the impetus given to it by changes in
social, economic and political life. As Firaq said in a beautiful
couplet:

A e w amad aew & e,
Hithe F97 T, B[t w=A@ ™™

The history of composite culture is thus a record of our
reactions in terms of shared thoughts and feelings to the changing
conditions of life. Composite culture is a process, not a
conclusion, an experience, not an abstract concept. It is a habit,
not a pose. It is not a dogma but a paradigm.

A noted Indian political scieatist, Prof. Rasheeduddin Khan
has pointed out that Indian culture, if properly examined, would
show that it is marked by three clearly identifiable causality
linkages, ie., continuity, assimilation and synthesis which bind the
texture of Indian society. And as Tagore has said: “Unity does not
mean uniformity’. And this is what Maulana Azad believed. He
belicved in the path of co-cxistence of religions, maintenance of
separate identity of minoritics and yet emerging synthesis of all
these cultures.
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The cxposition of this doctrine is found in his
Tarjuman-ul-Quran, a monumental commentary on the Holy Book.
Particularly, his commentary on Swut-al-Fatihe deserves to be
read carcfully. Here he brings into sharp focus the theme of the
unity of all forms of world religions and the uniformity of the
message of all the prophets. While explaining the duty of a
Muslim in the matter of enjoining the good, he emphasised that a
Muslim should not expect that everyone would agree with him:-

‘In all that a Muslim does, it should be a rule of action that
bhe helps whoever may be doing good, even if a non-Muslim
or an opponent, and avoid helping whoever may be doing
evil if a Musim and a compasion.. if even an idolator
bonour and worship God in his own way, he should not be
shown disrespect, for the honour and worship of God is, in
any event, the honour and worship of God'.

Finally, in summing up Maulana Azad’s contribution towards

promotion and strengthening of national integration, Dr. Zakir
Husain’s tribute to him is most significant:

‘In my opinion, the greatest service which the Maulana did
was to teach people of every religion that there are two
aspects of religion. One separates and creates hatred. This
i false aspect. The other, the true spirit of religion,
it creates understanding. It lies in
the spirit of service, in sacrificing self for others. It implies
belief in unity, in the essential unity or things’.

In conclusion it would be appropmte to quote these
couplﬂsmUtduwhd:mrdevantmthepruentsmum.

i
1
;E

TIQ XA A TR S W 9% BT U,
T TRW ¥ IRt & W aR e W,

A ¥ el ek e O R
% R 3R AW e T W an



7

Abul Kalam Azad:
A Beacon of Light for
the Future Generation
M.S. Gurupadaswamy, M.P.*

Abul Kalam Azad, an important figure in the Indian Freedom
Struggle, a scholar of great ability and cloquence, was born in
Mecca in 1888 and died in Delhi in 1958 while he was a Minister
and close colleague of Jawaharlal Nehru in his Cabinet. His tomb
is in an enclosed garden surrounded by a stone wall ncar Jama
Masjid which is not very far from the historic Red Fort. The
location is appropriate as it reminds us of the story and the
eventful part of the Mughal and the British Empires.

MauhnaAbanalamAudbyanymckonmgma
remarkable figure of eminence with great enduring qualities of
grace and unostentatious dignity willing always to serve the cause
of the people and the freedom of the country. He was a scholar
trained in the true Islamic values and culture with a keea

opennmofmmdformodemWestemthonghapdavilmm
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Quran should think and act on the notion and belief that Hindus
areth;nbrothexs.Heahodenomcedthcwrongviewhdd
i that is

to

that
mphutlyobeyed.l-{cndncnledthcldeathat Muslim principles
democracy are drawn from the French Revolution. In an article,
he said that the Prophet came at a time when human rulers were
virtually worshipped and introduced a new system of democracy.
He listed five basic principles of the French Revolution and

5. The treasury is the property of the people.

Azad’s association with the Congress and particularly of
Mmcandhmmdhmbeyonddonbtﬁa!uﬁahd
remain united comprising s arcas and religious faiths,
Hindus.Mmhms,Chrandecheﬁewddﬂthn.
Mustim unity should remain' a first priority. Mutual
misunderstandings between them must be done away with. The
political demands of the freedom movement made this question
. all important. Though his thinking on Muslim religion and politics
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seemed compartmentalised, he showed, however, pragmatic
concern for reality and compulsion. He pleaded for joint action
and common platform for Hindus and Muslims to oppose the
British imperialism and to liberate the country.

Tthusthcaguewasonctargetofattackforwhathe
considered as its lack of faith in democracy and freedom. He
resented the fact that it was under the influence of a few rich
Muslims who were loyal to the British. He sometimes complained
that the Congress leadership was not following a sagacious line on
the Muslim League and rather showing inconsistency and
wavering attitude.

Maulana Azad had staked his whole political carcer on the
hope of a free and united India. For him partition was a total
anathema and total undoing of what he stood for. Religious
fanaticism and communal hatred in his view were the vicious
daggers drawn against the very soul of the nation. He, therefore,
was inclined to accept the Cabinet Mission’s proposals and
perhaps shared Lord Wavell’s desperate wish to bring the warring
factions together. He was so saddened and embittered by the
partition of the country that at a huge meecting of Muslims of
India at Lucknow shortly after Independence, he said ‘what was
not to have happened has happened. We have now to think of the
future’.

As a Minister of Education he devoted to the. future shape
of things to come and envisaged the various possibilities for the
country:

Today India is free. She can have any kind of mental mould
she pleases. Will it be exclusive or will it be inclusive which
has been the characteristic of Indian culture throughout the
ages? ... In the advancement -of nations there is no greater
hindrance than narrow-mindedness. It is our duty to keep
ourselves free from this discase in the new .era of
independence.

Azad’s death came unexpectedly and was sudden.

February, 1958hefcllinhisbathmomandhob

his
Thercafter he suffered a stroke and died on 22 February,
Plhﬁfamnu.a-bhuofglorybﬁhoﬁsbsomforﬂum
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'lhcelemmtofgxeamwhwhadonedhiswmwouldbea

beacon light for the future generatioas to come. His respoase to
crmcnlslmmonsmlndlashstoryofﬁ'eedomwlllemmm

unique.
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Abul Kalam Azad:
A Balancer of Conflicting Faiths
Justice M.H. Beg*

based on a proper balancing of Hindus and Muslims. Maulana
put his overwhelming weight towards what he thought was ri
nomattuwhoopposedn,nomttetwhtamemhiswuy.no
matter eyea if it was Jinnah who propounded the idea. Whereas
Jinnah was after power. Maulana was mot. On the

Maulana opposed Jinnah as he considered it right
shouldreoe:ventsfreedomudthatmshouldstepnp
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have moved from that stage from which Maulana tried this trick
of balancing, which Jinnah had foist upon us, though, not very
honestly. When he achieved Pakistan, he also said, ‘Hindus and
Muslims will live here like brothers’. Pakistanis, like us, believe in
secularism and in equality of all. It is difficult to discern the
differences, if any, between us and the Pakistanis. They also
belong to the same race and the same culture. Culture is
communicable knowledge. We are not different in communicable
knowledge from those who live across the border. Essentially the
people are not different. It is the leadership which erred and
divided us. Maulana did not err. He spotted the error and
pointed it out.

We are confronted with fundamentalism as it is called,
fundamentalism that is opposed by super fundamentalism; which
propagate that you believe in one thing and nothing else. Beyond
a point our intelligence fails. Even the intelligence of the greatest
scientists fails to account for the universe. It is at that stage that
we start imagining and there the differences of religion start. So,
we have to go to the source and attempt at unity applying the
doctrmcMaulanahadpropounded.Hnsdoctnncwasbasedonthc

Eleven hundred years of common history have eariched
India with our common achievemeats. Our languages, our

daily life, everything bears the stamp of our joint endeavour.
There is indeed no aspect of our life which has escaped this
stamp. Our languages were different, but we grew to use a
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are vain fantasies. So also if there are any Muslims who wish
to revive their past civilisation and culture.

His attempt was to convince all of us that we are all part of
one nation and that we represent one and the same culture and
that it is in unity that our strengths lies. Of course, diversity is
there but it has to be confined to the individual level. At the
socictal level unifying factors should dominate. Unfortunately
many in India, today, don’t seem to be giving duc weightage to
the need for unity. That is why we think of reviving the Maulana
as onec of the great integrators, a great leader of our nation, onc
whose lead should have been followed, by Muslims and by one
and all.

The concept of ‘integration’ doesn’t seem to be properly
understood today. This is a discipline which is necessary in order
to enable us to march forward. Maulana was one of those few
who laid down the principles of unity and integrity which are
necessary for marching ahcad. He found in narrow-mindedness
the greatest obstacle to national integration. So if we want to
progress, we should follow the Maulana; follow his spirit and
understand what he said.

Unfortunately he did not live long enough to witness all that
had unfolded in the post-independence period. It is important for
India today to stand unitedly in the name of what the Maulana
was saying; to avoid the great catastrophe which awaits if we do
not. Appeal for national unity is the message that permeats his
philosophy. He laid emphasis on the nced for a joint eadeavour
between the various communities for joining everything in life, in
order to live together. That is the essence of Maulana.
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Maulana Azad: An
Uncompromising Fighter
for Justice and Truth
Homi J.H. Taleyarkhan*

Pandit Jawaharial Nehru had said that the Maulana was a man of
luminous intelligence, of mighty intellect with an amazing ‘capacity
to pierce through a problem to its core. Praising Maulana for
being President of the Congress for six years, Sardar Patel gave
him the credit for bringing us closer to freedom in the second half
of the 1940s.

encyclopaedic in philosophy, Islamic ideology and culture. He had
unparalicled courage and was an uncompromising fighter for
justicc and truth and was always ready to make sacrifices for
them. Maulana contributed substantially in making India world’s
largest secular democracy.

* Member, Minorities Commission.

Adapted from the speech st the Symposivm on ‘Mauiema Abul Kalam Asad
and Nations! Integration’.
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Maulana Azad was among the great stalwarts who fought the
British to win Freedom for India. With Gandhiji as the leader, he
fought alongside Jawaharlal Nchru, Vallabhbhai Patel and a host
of other leaders. He was the longest-time President of the
Pre-Independence Indian National Congress — from 1940-1946.

Maulana proudly preached that we should take pride in
being Indians as we are the inhabitants of onc of the world’s most
ancient lands and civilizations. He insisted that we are Indians
first and only then Hindus, Muslims, Christians, Sikhs, Buddhists,
Parsi or whatever one’s community or religion was. All his life
Maulana preached Hindu-Muslim unity and consistently opposed
whatever caused dissension between them. He considered Hindus
and Muslims as the two eyes of Mother India and urged them to
learn from cach others Scriptures or from any other religion. As
every religion preaches good thoughts, good words, good deeds
religion should essentially be considered a purifying and a unifying
force.

Religion is for the revelation or for the realisation of man’s
peace of mind, and is not a mere belief for conformity, creed or
dogma. It should be a unifying rather than a disruptive clement as
it has become today. Maulana told his co-religionists that prayer
is a power for peace, not for passion and that Islam taught unity
among people, not discord. It considers all people equal and thus
projected national integration. Without religious unity there can
be no harmony and without harmony, no happiness. In his effort
to clear the air of confusion surrounding the various belief systems
Maulana endeavoured to cxplain that religion was not a mystery.
He belicved in the universality of God. Allah is not the God of a
particular group of people but of all mankind and that mankind
is all but one family — the family created by God to live in peace
and harmony with onc another.

The discase of distrust among nations, communities and
MSthebncofomavﬂmhm.hadertolwemnmld

thcwwld'sgreatestapoﬂleofpewe,
MMlGndhi.wnteclmdakmgwnhpcaee,ofdevelopment,
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such as the Father of Planning, Pandit Jawaharlal Nehry,
visualised. But in order to achieve this, there must be national
integration at home and international integration in the rest of the
world as Panditji and Indiraji aimed, yesterday and as Gorbachev
and Rajiv Gandhi are aiming at today.

But integration can come about only if there is democracy.
Democracy can be a reality only if there is freedom. Freedom can
have a meaning only if there is humanity with a sense of love and
understanding, sympathy and tolerance. Without tolerance there
can be no peace and without peace there can be no unity and
without unity there can be no progress.

Maulana Azad firmly believed in the unity of the nation. As
he said, he would have subscribed to the poetic view, that unity is
the sacred symphony, the silver link, the silken tic which tied
heart to heart, and mind to mind, in body and soul combined.

Maulana was against the division of the country. He wanted
an undivided India — not a broken India — which broke
Gandhiji’s heart too. He vchemently opposed Jinnah who
championed the division of India. Maulana envisioned a united
Indian nation that would act as a vanguard in the struggle against
Western enslavement and oppression. Like Panditji, the Maulana
visualised a new world of frec nations in Asia, Africa and Latin
America, politically free of colonialists and imperialists, free from
economic exploitation, of ‘these self-same colonialists in
camouflage sucking out the life-blood of these nmew countries,
liberated but relegated to ruin, plunged into the graveyard of
poverty.

Fortunately, we rose above it all in our country by our
stability, our solidarity, our commitment to secularism and
socmﬁsm,andbyallowmgcompletcfreedomofwomhpwnhom

absorb the shocks of history over the centuries.

Our endeavours have always been that the people of
different creed and comvictions should not be sct against each
other but should be joined with onc another so that they can
mlycombatthefmmofwﬂ.mmmw&aa&eepaopb
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represennngavanetyofaﬂmra,hwadmhdtobe
woven into onc nation, into onc people 30 that they could be free

mdequalpattnusinutiomlli&,‘npolila.y.mdlcﬁm-

aberrations such as the ones we are experiencing today in
different parts of the country and with the diverse communitics,
religions, langnages, our people living from the Himalayas in the
North to the sca level of the Indian Ocean in the South, are
comparatively united. It is indeed a historical phenomenon. We
are far better off than say, Quebec in Canada, Scotiand, Ireland,
the Basque and scveral other countries in Africa and Latin
America, and West Asia, where there have been natiomal
uphecavals. We are definitely free from them. At any time of
dmtoﬂnebordcnofmeonnﬂyorebmdeumn
the States, the people instantly unite, forgetting all their
differences.
Bmwm;hmﬂdnastopwnhﬁpmnhtom
from the depth of the heart meaningfully. Indiraji had said that
freedom and unity cannot be taken for granted. Etornal vigilance
‘% the price of our integrity as it is of all libertics. That vigilance
is perhaps more required today than ever before. For this purpose .
we need to close the gap between our rhetoric and idealistic
assumptions and between commitments, and achicvements.

Indira Gandhi had ssic: ‘shod hatred; not blood. Manisna
said that educatioa should develop character, nnthmad.
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A study of comparative religioas is vital and essential and so
is the need for the manifestation of knowledge. Lack of
integration or unity is often caused by lack of knowledge and out
of ignorance. It gencrates doubts and suspicions and superstitions
which in turn play havoc with the socicty.

Communication gap leads to scedless misunderstanding and
consequent trouble. It is, however, a redecming feature that in the
midst of communal trouble, there are striking examples of the
manifestation of brotherhood when we see representatives of one
community go to the rescuc of persons belonging to the other
even at the risk of their own lives. Such instances should be
properly projected by the press and the politicians instcad of
indulging in inflammatory writings and speeches.

Political rivalries, rumour mongering, settling old scores,
personal feuds, grudges and grouses, bringing in anti-social
clements into communal tension pronc arcas — all these are
among the instigating factors for starting communal convulsions.
There are other causes too. The wide gap between the haves and
have nots, which Maulana had recognised, is one of them. The
dcmalofsoaal]usncensyctanothc:factor Class and caste
distinction in treatment are other serious trouble makers and
tension creators.

Electoral reforms are needed to uproot communal discord
and to de-link religion from politics. Articles 25 and 26 of the
Constitution may require to be amended to minimise the role of
communal sentiments which often influence elections. Perpetrators
of communal disturbances should be severcly punished and its
victims promptly compensated. In this context it would be
appropriate to refer to Indiraji’s Fifteen Point Programme for
protection and welfare of minorities. It provides for safeguarding
the interests of such people who comprise between 17 and 20 per’
cent of the population.

National integration and national development are
complementary to each other. Weakening of onc would adversely
affect the others. We must never tire of harping on the same
string, namely the melody of harmony in humanity instead of the
malady and malaise of ill-will among mankind.



10

Maulana Abul Kalam Azad
and National Integration
Sushila Nayar*

Maulana Abul Kalam Azad, a veteran freedom fighter and first
Education Minister of free India, was a great scholar, a poet, a
thinker and a great nationalist leader who endeavoured to foster
the nationali . . his ligionists and i
Hindu-Muslim unity and national integration all his hfe. His
personality and life extended beyond national boundaries. He was
truly an internationalist.

Born in a family of renowned scholars and sufi religious
teadlers,hehadhnseduanmathomcﬁrstmdthmutmm
university in Cairo. But be was really a studént all his life and
was happiest with his books.

HisfathcthndshnﬁedtoMemaﬁerthelSS?npriﬁngto
escape the indiscriminate butchery by British soldiers. There he
married an Arab woman who came of an equally cminent

* Dr. Sushils Nayar, cnmmmmmmumnm

** This is factually incorrect as Jawaharial Nehru later corrected while paying
mnmmnmm&mmawm
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scholarly family. Abul Kalam Azad was borm in 1888 om 11
November in Mecca as the youngest of five children. His mother
knew only Arabic which was the language spoken in their home.
His father was well versed in Arabic, Persian and Urdu and wrote
many scholarly books. He educated his children in the traditional
manner. Though an orthodox Muslim, he was modern enough to
provide the same education to his three daughters as he gave to
his two sons.

Arabic was Maulana’s mother tongue, but from his father he
learnt Persian and Urdu and had therefore a good grounding in
these languages when, at the age of ten, he came to India with his
father in 1898. His father was a sufi pir with a large following all
over India. He came to Bombay in 1898 for medical treatment.
His followers entreated him to stay on. He agreed and settled in
Calcutta.

There Azad was not sent to any school but was taught by his
father with the help of other Arabic scholars selected by him. His
progress in studies was phenomenal. Dars-e-Nizami, a full course
in Arabic and Persian — languages, philosophy, logic arithmatic,
geography and history — which takes a very good student ten

%
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univorsity in Cairo at his own expease, where he studied for two
years from 1905 to 1907 and also travelled about in Egypt, Syria
and Iraq.

Maulana Sahib told his biographer Mahadev Desai, ‘My
father. was of a severely retiring temperament. He had thousands
of disciples who would come to see him, but I never saw him go
out to call on anyone except on the Prophet’s birthday or the Id,
and oa those days too the visit was confined to only one disciple’.
There was a stern simplicity about cverything in the bouse. He
had an utter dislike of things modern, and there was no furniture
but a mat on which guests of the highest to the lowest station im
life were invited to sit. Among these were the Nawabs and the son
of Tipu Sultan. Said Maulana Saheb, ‘Dreading modemn
avihnnmshcdnd,gmngnschildlmanmenshtmmngm
farthest from his thoughts’.

||

Sir Syed Ahmed Khan had led the standard of revolt against
the forces of conmservatism and made ferveat appeals to the
Muslim community to go in for a study of English and modera
scicace. He came to exercise tremendous influence on young
Azad who read all of Syed Ahmed’s book. Later, however, Azad
Syed Ahmed’s advice to Musalmans to be loyal to the
and to keep aloof from the Congress and the Hindu was

i

eunghthmselenghshbymdmgtthiblchrdnnd

and later by reading newspapers with a dictionary ia
redords ‘It was oaly after the death of my father in 1909
at the instance of a friead I began to learn English with the
of a grammar and a dictionary’. ‘But,’ adds the Mualana, 1
not sorry that my father did not send me to an English school.
lost nothing and I think I gained much from having to depend
mmtokamtheﬁngﬁshlneededtobml
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cloquent preacher, sympathetic towards Shias and non-Muslims,
given to meditation and much study, gemerous, impeccably
dressed, self possessed..... calm in adversity..... like father like son,’
writes Ian Henderson Douglas, whose scholarly thesis is the basis
of one of Maulana’s best biographies.

m

Maulana Azad’s public career began with the first issue of
Al-Hilal in 1912. Its primary objective was to take away the
. Muslims from the path of loyalty to the British Government, on
which Sir Syed Ahmed, the founder of Aligarh Muslim University,
had led them. Maulana had been- deeply stirred by the sacrifices
of the revolutionaries of Bengal and the movement of Swadeshi
and boycott of British goods launched as protest against the
Partition of Bengal. The Reunification of East and West Bengal in
1911 had greatly encouraged the patriots. Maulana ‘was keenly
aware of the difference between the Bengal patriots who were
willing to sacrifice their young lives for the freedom of India, and
the slavish mentality urged upon Muslims by Sir Syed and others,
which was fully exploited by the British Government. He wanted
to arouse the Indian Muslims to effective action in the struggle for
political freedom. A/-Hilal was fearless and carried on a campaign
of education and criticized British policy fearlessly during the war,
The Government came down on it with a heavy hand. It
confiscated the paper’s security and asked for a heavy fresh
security, as a result of which the paper had to be closed down in
1914. It had been a very successful and popular paper, its paid
subscribership having risen to 11000 within six months of its start.
Azad started another paper Al-Balggh, which also had 'closed
down in 1916 when he was interned in Ranchi. He was relcased
in 1920 after four years.

This was a turning point in his kfe. In 1920 he came in
contact with Mahatma Gandhi and plunged into the Khilafat
movement. He became a staunch advocate of mon-cooperation .
with the British Government. He convinced Mussalmans and
Muslim religious leaders that they must join the Congress in the
struggle for frecdom, that the future of Hindus and Mushms lay
in working together for the commom camse of Indis's
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independence. The goal at that time was Homse Rule within the
Empire.

He toured the length and breadth of India, sometimes in the
company of Gandhiji, and somectimes with CR. Das aad
sometimes with others. As a result of these activities, both CR.
Das and Maulana Azad were arrested towards the ead of 1921
They were triecd and CR. was seatenced to six months’ and
Maulana Azad te one year's imprisonment. Maulana Azad was
very fond of his cigar, but be never smoked in jail.

In his statement before the court, Maulana Azad said that in
his view the greatest proof of the truth of his religion was that it
is another name for the teaching of the rights of man’.

‘1 am a Mussalman’ be said, and by virtue of being a
Mussalman it. had become his religious duty to work for these
rights. It was his duty as a man and as an Indian, ‘and religious

Islam never accepted as valid ‘a sovercignty
personalonseonstuedofabmuncncyof
exccutives’ be said. ‘Islam constitutes a
freedom and democracy. It has been seat down to
the human race the liberty which has beea snatched
Monarchs, forcign dominations, scifish religuous
powerful sections had alike misappropriated this
They had been fondle nursing the belicf that |
it proclaimed that ‘the highest right is not
NoonecxceptGodhasgottherighgtomhe
God's-creatures. All men arc equal and their fundamental
are on par’. He only was greater than others whose deeds were
most righteous of all.

The sovereignty of the Prophet of Islam and of the Khalif,
said Maulana Sahib, was a perfected conception of democratic
equality, and it could only take Shape with the whole nation’s free
will, unity, suffrage and eclection. ‘This is the reason why a -
sovereign or President of a republic is like a designated Khigt;'
Khilafat literally means nothing more nor less than a
representation, so that all the authority a Khalif possesses, consists .

;
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in his representative character, and he possesses no domination
beyond this representative authority’.

. “If then Islam defines it as a duty of Mohomedans to refuse
to acknowledge the moral justification even of an Islamic
Government, if full play is not granted in it to the will and
franchise of the nation, it is perfectly superfluous to add what
under Islam would be the ruling given about a foreign
burcaucracy’. If today there was to be established in India an
Islamic Government, Maulana Saheb added, but if the system of
that Government was based upon personal monarchy or upon
bureaucratic oligarchy, ‘then to protest against the existence of
suich a Government would still be my primary duty as a
Mussalman. I would still call the Government oppressive and
demand its replacement’.

In the last twelve years he had been continuously training his
community and his country to demand their rights and their
liberty, he said. He was only eighteen years old when he first
started speaking and writing on this theme. He had consecrated
his whole being to it and had sacrificed the best part of his life,
the whole of his youth, ‘to my infatuation for this ideal’. For four
years he had suffered internment, but during his internment even,
he had never desisted from inviting people to this national goal.
“This is the mission of my life and if I live at all I elect to live
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legislatures and embarrass the Government. The ‘no changers’
held that council entry would be a futile exercise and in any case
their pledge not to co-operate with the British Government
precluded participation in the elections. Maulana Saheb had to
use all his persuasive skill and ingenuity to bring the two factions
together. He made them agree to allow those who wanted to enter
‘the legislatures. to go their way while those who stood by
non-cooperation would continue to non-cooperate and concentrate
on constructive work. A special session of the Indian National
Congress was held in 1923 at Nagpur under Maulana’s
presidentship which endorsed the compromise formula. Gandlnp
was released in 1924 following an attack of appendicitis in jail,
which required emergency surgery. He fully endorsed the formula
evolved by Maulana Azad. He knew that those who wanted to go
to the councils would be disillusioned before long, and that is
exactly what happened.

Mustafa Kamal Pasha had come to power in Turkey. The
Khilafat issue was dead. Those reactionary communal elements
who were opposed to Hindu-Muslim unity all along, now had
their chance to come up. Hindu-Muslim riots took place in
number of towns in several provinces. The Kohat atrocities ‘were
particularly gruesome. Gandhiji decided to undertake a twenty
one days fast as a penance for the sins of his countrymen.

Gandhiji started the fast at the residence of Maulana
Mohammad Ali. Dr. Ansari brought him over to his own place in
Daryaganj. He and Maulana Azad held similar views. There were
many meetings of the two communitieS. It seemed nothing would
come out of it. Both communities were suspicious of onc another.
But Maulana Azad’s eloquence carried the day. He appealed to
the Muslims fervently. If they really prayed, the music would not
disturb them. It touched Malaviyaji and an agreement was reached
on the vexed problem of cow sacrifice and music before mosques.

Gandhiji broke his fast after 21 days and plunged into
constructive work and collection of onc crore of rupees for the
Tilak Swaraj Fund which was used for the propagation of Khadi.
Maulana took part in constructive work as well as in the
subsequent Satyagraha movements. :
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During the Hindu-Muslim riots in Calcutta in the year 1925
‘or 1927, writes Mabadev Desai, when everyone who actively
helped in restoring peace had to carry his life in his hand, the

in Mussalman

localities. A Mussalman had sheltered thirteen Hindus (cleven
men and two women) in his house. At the dead of night there
I

intelligence and inspired awe, the Maulana remained onc of great
figures like Hakim Amjal Khan and Dr. M.A. Ansari, who
represeated in their fives the best in Islamic culture. There was a
polish and refincment of manpers that compelled respect
wherever he went. There was also a reserve which did not make
it easy for any one to class him with some of those leaders who
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the Ali brothers joining the Muslim Leagne, Maulana Saheb
became the sole guide with regard to all matters concerning
Muslims.

Inl?ll,tthaulanawaspressedbytherehgmuslcada:,
the ulema, to agree to become the Imam, the supreme spiritual
head of all Musalmans. He did not agree. He was soon arrested
and put in prison. After his release, in 1923 the offer was
repeated but he declined it. He had found a different avenue of
sclf-expression and service to his country and his community. He
endeavoured to provide for them the much needed political and
sccular leadership through his speeches and in his writings. He
was maligned by Mr. Jinnah and the Muslim League in later
years. But he refused to hit back. He had accepted non-violence
as the means of winning India’s freedom. Non-violence was not a
creed with him as it was with Mahatma Gandhi. But he practised
it in his own life with regard to his detractors.

\ 4

The acceptance of the partition of India was the greatest
defeat for Maulana Azad. It was the negation of all that the
Maulana had tried to uphold and convey to the Muslims of India.
It made him very sad. In his presidential address to the Nagpur
Congress in 1923, he had said that the ability of Hindus and
Muslims to live together was essential to the ‘primary principles of
humanity within ourselves’. Almost twenty years later, when he
again addressed the Congress from the presidential chair, at
Ramgarh, he repeated this as an absolutely fundamental premise.
‘l am a Muslim and profoundly conscious of the fact that I have
inherited Islam’s glorious tradition of the last thirtcen hundred
years. I am not prepared to lose even a small part of that legacy.
The history and teachings of Islam, its art and letters, its culture
and civilisation are part of my wealth and it is my duty to cherish
and guard them. But, with all these feclings, I have another
equally deep realisation, born out of my life’s expericace, which is-
strengthened and not hindered by the Islamic spirit. I am equally
proud of the fact that I am an Indian, an csseatial part of the
indivisible unity of Indian nationhood, a vital factor in its ‘total
makeup, wnhomwhmhthnnoblcedxﬁceﬂmm
I can never give up this sincere claim’.
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On the eve of Independence many in Delhi kept a vigil on
14 August, 1947 to welcome the new Dominion of India at
midnight, ‘an ecstatic vigil of the kind that India had never known
before and would never know again, Freedom at last’ records
Mosley in his Last Days of British Raj. But there was onc among
them who could not share their joy. One observer noticed the sad
face of Maulana Azad, to whom the occasion was something of a
tragedy, ‘sticking out from the sea of happy faces like a gaunt and
ravaged rock’.

There was another man who did not share the general glee.
Gandhiji was sitting in riot-torn Calcutta to heal the wounds, to
wipe the tears and bring back sanmity to the angry Hindus and
Mauslims and purge their hearts of insanc hatred, through his
silent self suffering.

vi

Maulana Azad became the first education minister in 1947.
He did his best to keep education free from religious prejudices
and to make it truly secular. He laid great emphasis on social
education and hoped that it would enable Indians to learn about
their rights as well as their responsibilities as citizens of a free
country.

He had long since recognised the necessity of religious
pluralism in India. Hindus and Muslims were both Indians. This
idea was an integral part of his conception of what it meant to be
an Indian Muslim. In free India he felt the need of these ideas
cven more.

In a speech on 2 November, 1949 he said:
“The acceptance of unity in dlvuutyhnbeen (Indin)

peoplcdamamonopolyoftmthndm’

The concept that truth has many facets led him to approve
of Dr. Radhakrishnan’s explanation of the ‘miscellancous
character of Hindu religion,’ as showing ‘a refined sense of true
bumility and sympathetic understanding’. Dr. Radhakrishnan said
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that the Hindu ‘did not possess the pride of the fanatic that his
was the one true religion. If a god satisfied the human mind, in
ntsownway,ntlsaformoftruth Azad too had ‘hinted something
like this in his Tanuman. Similarly, says Douglas, he could treat
Gandhiji’s teaching as a part of the spiritual succession of
Buddhism, Christianity and Islam.

At the inauguration of Tagore’s Vishwa Bharati as a central
university, Azad emphasised that ‘Tagore’s conception of God
rises above all narrow limitations of race, religion or creed’. He
added that the term ‘Advaita’, non-dualism, translated into Arabic
would read ‘Wahdahu-la-Sharik’, the one who has no second,
which is the highest affirmation of the monotheistic belief. Thus
Maulana Azad, a staunch Muslim, had a broad vision which he
tried to impart to Indians to bring about national integration.

Maulana Azad’s last major public address was delivered in
February 1958 shortly before his death. In his address as President
to the General Association of the Indian Council for Cultural
Relations, he recalled how when the Council was founded in 1950,
its first division concerned relations with the Middle East, Turkey
and Egypt. Its work had resulted in those countries recognizing
that India is not only a Hindu land. He then welcomed the
representative from Pakistan, attending the ICCR for the first
time ‘I hope this marks the further strengthening of the ties of
friendship between our two countries. We have been separated on
political grounds, but we have been one people and our cultural

- life is such that it cannot be divided without loss to both’.

Douglas says, ‘This might be described as Azad’s dying wish.
The unity of the sub-continent was written on his heart’. We in
India know this. We have to realise it in our lives.



11

7/

Maulana Abul Kalam Azad:
A Tribute
Raj Bahadur

The background story of Maulana Abul Kalam Azad’s ancestry
and the name, fame and distinction that quite a few of his
his father, had carned for themselves

different religions? Why should each religion claim to be the sole
repository .of truth and condemn all others as false?” He has gone

* Former Union Minister



A Tribute

™
on record to say that in his mind ‘this unrest continued’ and 1
longed to find a solution of my doubts. I from onc phase
to another and a stage came when all the old bonds i on
my mind by my family and upbringing were completely shattered.
I felt free of all conventional ties and decided that I would
out my own path... I decided to adopt the pen name “Azad”
“Frec” to indicate that I was no longer tied to my inherited
beliefs’. This brought about a revolution in his ife and he became
a revolutionary in the real sense of the term.

However to his great dismay he discovered that while the
Hindus of Bengal had taken a leading part in Indian political
awakening, the revolutionary - groups there were recruited
exclusively from the Hindu middle classes and the Muslims
treated with suspicion. He found that the British were ‘using
Muslims against India’s political struggle and the Muslims
playing the Government’s game’. He has recorded that
Liecutenant Governor of the newly created East Bengal
Bamfield Fuller openly said that ‘the Government looked upoa
the Muslim community as its favourite wife’. As such the Hindus
of Bengal had begun to feel that Muslims were against political
freedom and against the Hindu community.

This was the atmosphere and the predicamental situatios,
when as a young man, the Maulana joined onc of the
revolutionary groups, through his friend and comrade Shyam
Sunder Chakravorty. It took him time and cffort to gain the
confidence of his new friends, the revolutionaries. But after that
he never looked back, and long before Gandhiji came back to
India and entered the political scene, the Maulana had plunged
head-long into the political strugglc of the country. He launched
his first journal the Al-Hilal in June 1912 which became the
Urdu journal that struck a new notc and preached
nanondnsm.ltattnctedawndcurdcofrudelsandawed
revolutionary stir. It had to pay the price for this by the
conﬁscatmofltspress.'l‘heManlmthenset p another press,

the ‘A/-Balagh’ and started publishing a journal under the samt
name. This too was confiscated and the Maulana was
from Calcutta in April 1916. The Governments of Punjab, Delhi,
UP. and Bombay imposcd a ban on his entry into these
Provinces. He went to Ranchi in Bihar, where too he was inteened
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after some time and remained in detention till the end of 1919. It
was then that Gandhiji appeared on the Indian political scene.
Thus the Maulana’s fight for freedom had begun years before
Gandhiji launched his campaigns and programmes. A pen-picture
of the Maulana drawn by Pt. Jawahar Lal Nehru in his Discovery
of India is reproduced here verbatim. It faithfully and
picturesquely portrays Maulana’s personality, character and role in
our freedom struggle.

Al-Hilal was started by Abul Kalam Azad, a brilliant young
man of 24, who had received his early education in Al Azhar
University of Cairo’ and while yet in his teens, had become well
known for his Arabic and Persian scholarship and deep learning.
To this he added a knowledge of the Islamic world outside India
and of the reform movements that were coursing through it; as
well as of European developments. Rationalist in outlook and yet
profoundly versed in Islamic lore and history, he interpreted
scripture from a rationalist point of view. Soaked in Islamic
tradition and with many personal contacts with prominent Muslim
leaders and reformers in Egypt, Turkey, Syria, Palestine, Iraq and
Iran, he was powerfully affected by political and cultural
developments in these countries more probably than any other
Indian Muslim. The wars in which Turkey became involved
aroused his intense interest and sympathy. And yet his approach
was different from that of the older Muslim leaders. He had a
wider and more nationalist outlook which kept him away from the
feudal and narrowly religious and separatist approach of these
older leaders and inevitably made him an Indian Nationalist... The
olderconscrvauveleadersamongtheMuslmsdldnotma
favourably to all this and criticized Azad’s opinions and approach.
Yet not even the most learned of them could easily meet Azad in
debate and argument cven on the basis of scripture and old
tradition, for Azad’s knowledge of these happened to be greater
than theirs. He was a strange mixture of medieval scholasticism,
ughteenth-centmy rationalism, and the modem outlook.. The

of Aligarh College was, however, different and
muve,bothpoﬁnanyandmaﬂy Its trustees came from
among the princes and big landlords, typical representatives of the

* This is factually incosrect as Jewaharial Nehru later correctod himeoif, while
puylag tributes 00 Azad in the Lok Sabha on 24 February, 1958.
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feudal order. Under a succession of English Principals closely
associated with Gowt. circles, it had fostered separatist tendencies
and anti-nationalist and anti-Congress outlook...

Abul Kalam Azad attacked this stronghold of conservatism
and anti-nationalism, not directly but by spreading ideas which
undermined the Aligarh tradition. This very youthful writer and
journalist created a sensation in Muslim intellectual circles and
though the elders frowned upon him, his words created a ferment
in the minds of younger generation.

Thus while the conservative tradition of Aligarh fostered
separatist tendencies and anti-nationalist and anti-Congress
outlook, Maulana Azad remained firmly rooted in his nationalists
ideals and objective of communal understanding and unity. He
rejected outright the two-nation theory adumbrated by Jinnah and
his Muslim League. When confronted with the demand for
Pakistan, he declared from the roof-top ‘as a Muslim I for one am
not prepared for a moment to give up my right to treat the whole
of India as my domain and to share in the shaping of its political
and economic life. To me it seems a sure sign of cowardice to
give up what is my patrimony and content myself with a mere
fragment of it’. And he added ‘if it can be shown that the scheme
of Pakistan can in any way benefit Muslims I would be prepared
to accept it myself, and also to work for its acceptance by others.
But the truth is that even if I examine the scheme from the point
of view of the communal interests of the Muslims themselves, 1
am forced to the conclusion that it can in no way benefit them or
allay their legitimate fears’. He passionately pleaded for a
dispassionate consideration of the consequences which will follow
‘if we give effect to the Pakistan Scheme’. He said ‘if the country
was partitioned, the Muslims will awakea overnight and discover
that they have become aliens and foreigners’ im their own
homeland, ‘where they had been living for almost a thousand
years and built up well known centres of i
civiliution.’l-!eadded‘tbebmofhkiﬂnisthefe«
interference by the Ceatre in M the
Hindus will be in a majority in the Centre’ and to ailay that fear
be disclosed that he had succceded in making the Coagress
acceptknfmuh.oomdmgtowhwhﬁ:ﬂu onomy would be
assured to the provinces alongwith vesting of all residuary power
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in the Provinces. Unfortunately Maulana Sahib’s pleadings and
protestations made little impact on the bigoted and frenzied
followers of the Muslim League.

On his part Maulana Sahib did not ever compromise or
water down his inveterate opposition to the two nation theory or
to the very concept of Pakistan and the division of the country.
But it is a fact of history now that evean our topmost leaders,
including Pandit Jawahar Lal Nchru and Sardar Vallabhbhai
Patel, ultimately yielded and willy-nilly reconciled themselves to
the partitioning of the country. Even so, Maulana Azad continued
to remain firm as a rock in his opposition to the vivisection of the
motherland. In this situation even Mahatma Gandhi acquiesced in
the inevitability of partition though he refused to accept or
recognize it for himself.

Many years later I once chanced to hear Maulana Sahib
expressing his distress at the futility of the division of the nation
on the basis of religion in his inimitable way in the following
words:
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opportunity, I will go to Delhi and tell Jawaharlal to forget about the
follies of the past and becomne friends again’.

Maulana Sahib’s commitment and devotion to the cause of
unity and harmony between the two major communities, and for
the forging and strengthening of bonds of understanding and
sympathy between the people of India and Pakistan did mot
subside or abate cven after the partition.- He continued to cherish
the faith that if this objective could be attained it would constitute
a step towards greater understanding among the peoples of the
world. With a view to attain this ideal, as the first Education
Minister of free India, he set-up the Indian Council for Cultural
Relations, to serve as an instrument for the achievement of
enduring friendship and close cultural relations between India and
other countries, particularly between the peoplc of India and
Pakistan, by strengthening the existing bonds of a common
composite culture between them.

Maulana’s life story is a saga of selfless service, suffering and
sacrifice and of a total dedication to the cause of the country’s
freedom. During the course of the freedom struggle, which for
him covered a period of about forty years between 1908 and 1947,
he was imprisoned innumerable times, spending long periods in
jail, and suffered hardships and privations. His wife and his sister
expired while he was in imprisonment in Ahmadnagar Fort, and
the British Gowvt. did not extent to him even the ordinary human
treatment and courtesy of a temporary release on parole to enable
him to be near the bedside of his dying wife and sister. One can
casily imagine the excruciating agony that he must have undergone
under the circumstances. But he bore all this with a philosophic
calm and resignation and when after more than three years of
incarceration he came, out of the Ahmadnagar Fort, he oaly
uttered the aphorism ‘Ordeal is to life as fire is to gold’. I read
this wise and inspiring message of his in jail where and when I
"was undergoing a trial on a charge of sedition U/sec.124-A. These
words touched me deeply and inspired me to turn down an offer
of the State Government to release me from Jail if I accepted to
be externed from Bharatpur. I quoted thesc words of Maulana

* Indian Express 19.7.1988, p. 8 and Muslim India July 1968, p. 331 — sourcs:
anllerMCoLEnhaBux—RepmbyMohmMYﬂpm
25 January, 1987.
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Sahib in my reply to the State Government declining their offer of
conditional release from Jail.

Maulana Sahib’s transparent nationalism and his deep
commitment and dedication to the cause of the freedom of our
motherland, coupled with his cherished ideal and objective of
communal unity and harmony, would always serve as a beacon
light to guide the footsteps of the coming generations, and as a
fountainhead of inspiration for service and sacrifice in the cause
of the motherland.

In the present situation, when our country is confronted with
a multitude of problems and perils, one may wistfully wish to
imagine how would have Maulana Sahib reacted to these
problems and crises had he been in our midst today. He would
have indubitably watched with consternation and dismay the
various ills from which our country suffers today. He would have
been particularly distressed to find that the monster of communal
tensions, conflicts and confrontations has once again raised its
ugly head in various parts of the country; and in some parts
secessionists and separatists are even threatening to disrupt and
destroy the very fabric of unity and integrity of the country and
are compounding their mischief by heinous acts of terrorist
violence.

He would have surely done his best to somehow ease the
communal tensions and conflicts whether they were caused by the
publication of Salman Rushdie’s infamous novel or by such
disputes as the Ram Janam Bhoomi and Babri Masjid controversy
in Ayodhya. Naturally he would have taken note of the sensitivities
and strained feeling of certain sections of both the communities.
He would have at once realized and recognised that such
controversies or controversial claims and counter-claims inevitably
turn into a fostering sore in our body-politics and becomes a
perennial source of tensions and troubles. He would have certainly
discovered .or 'devised some solutions or remedies to diffuse
tensions and settle such disputes once and for ever. It is a hard
fact of life, which we can ill afford to ignore that whether it be
a temple which has been defiled, damaged or converted into a
mosque by some conqueror or its images or statues have been
broken or disfigured by some marauders or vandals or iconoclasts



With Gandhiji and Nehru.
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With Helen Keller.
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Maulana Azad being seen off at Palam Airport, by Jawaharlal
Nehru and his other Cabinet colleagues, on his visit to some
European countries in June 1951.
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in the past, or it be a mosque which has been defiled, damaged
or transformed into a Hindu temple by rioters or marauders in
comparatively more recent past; both stand on the same footing.
Both remain standing monuments to the defeat and humiliation of
the forefathers and ancestors of the people of either of the two
communities at the hands of vandals or iconoclasts or the so
called conquerors. The question that confronts us now is whether
we should do something to remove such bitter irritants and
painful reminders of a more painful past by some process; or
allow these to remain as permanent sources of communal friction
and hostility. I feel confident that if Maulana Sahib was there he
would not have allowed this situation to continue and stagnate
endlessly and remorselessly.

In this birth centenary year of Maulana Saheb our best
tribute to him would be to find solutions and remedies to cure
such ills and save the country and its people from the bloody
conflicts, conflagrations or holocausts, it has witnessed and
suffered every now and then. Human mind has not lost its
ingenuity altogether, and given good will and good sense on all
sides, effective and lasting solutions can be found or devised to
ease or overcome these human problems, just if we bear in mind
the humane and saintly qualities and the catholicity of the views
and approach of Maulana Sahib to such problems.
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An Undisputed Leader of Indian
Nationalism
M.L. Dwivedi*

In the galaxy of Indian National leadership before and after
independence the personality of Maulana Abul Kalam Azad was
remarkably unique. So much outstanding was his contribution
during the struggle for independence of the country that he was
reckoned as one of the foremost of the leaders in the political
horizon. 1 still remember that whether it was the city or town or
the village throughout India, the Congress workers including
children took out processions in cities and villages from lane to
lane shouting slogans of ‘Mahatma Gandhi Ki Jai’, ‘Pt. Jawaharlal
Ki Jai’ ‘Maulana Abul Kalam Azad Ki Jai’. His name' in the
foremost leadership was not by virtue of his being a Muslim but
because he was really a staunch nationalist citizen of the country,
who did not belicve in communalism or narrow religious bigotry.
He was born in Mecca in 1888 and had his carly education in
Arabic and Persian but later on when his parents came to
Calcutta, his study continued. From his early childhood he showed

* Member of Constituent Assembly and Former Member of Parliament.
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remarkable intelligence and nationalistic outlook. His bent of
mind was literary from the very beginning combined with the
vision of a poet who excelled in writings of both the kinds. It was
due to in literary pursuits and forceful oratory that he began to be
assouatedthhhtenrygathenngsandmeeungsandhls
contributions in all such mectings and conferences were so
cxtraordmanlypwsworthy,xhathcwonthcapplauscofallthosc
who came in his contact with him.

He had barely entered the prime of his youth when India
was involved in the Non-Cooperation Movement against the
British regime in India. He became an ardent worker in that field
of activity also and he fondly associated himself whole-heartedly
into all the movements during the freedom struggle. He had to
undergo rigorous imprisonment on a number of times extending
upto 10 years. In the aggregate of population of 36 crores of
people of India before independence the Muslim population was
nearly about 25 per cent and there were a number of Muslim
leaders including Mohammed Ali Jinnah, Liakat Ali Khan and
others whose minds were engulfed in communal outlook, but
Maulana Abul Kalam Azad was so broad minded and full of
forethought that he did. not join hands with forces of the
communal minded Muslim leaders and willingly opted to serve for
liberation of the country under the guidance of Mahatma Gandhi.
He worked honestly, assiduously and devotedly for the Indian
National Congress which was fully involved in movement for
achieving freedom from the British yoke. His public speeches
were so forceful, influential and convincing that the rank and file
became his devotees and it was due to the co-ordinated cfforts of
leaders like Pt. Jawaharlal Nehru, Sardar Vallabhbhai Patel,
Chakravarti, Rajagopalachari, B.C. Ray, Chitaranjan Das, Pattabhi
Sitaramyya and Subbash Chandra Bosc including the Maulana
himself, that the Indian masses from all corners of the country
began to participate actively in the movements for independence,
irrespective of the fact that the British used extremely repressive
and torturous methods for crushing the movements. Maulana
Azad was not deterred and he faced all the tortures bravely in all
the movements and in the event of some trouble in the country or
in the Congress leadership, he played the role of a‘mediator. By
trouble it should not be understdod that there were difference of



that if he had leanings fowards communalism, he could have
ranked as onc of the foremost in Pakistan. The names of two
national Muslim leaders that ranked among the main pillars of the
edifice of Indian independence are of Khan Abdul Ghafar Khan
and Maulana Abul Kalam Azad. It goes to their credit that they
stood firm in their outlook for Indian nationalism. They were just
like rocks on the sea shore which remain unaffected by storming
waves.

He was a simple man of great character, honesty, and
nnﬂmchnglaynltytothelndunNmmlnn.Thuewmhpse
in his capacity as the Education Minister in the Indian
Govemmcntand:tmwuhteprdtothehwoﬂheUnm
In the Constituent Assembly of India, there was the question in
connection with determining the language of the Union as to
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whether Hindi or Hindustani should be the language of the
Union. A number of coastifution makers including Pt. Jawaharlal
Nehru and Maulana Abul Kalam Azad were in favour of
Hindustani and another set of them including Sardar Vallabhbhai
Patel, Purushottam Das Tandon, Kaka Sahib, N.V. Gadgil apd a
good number of others were in favour of Hindi in the Devanagri

Congress Party in the Constituent Assembly held for taking a

language of the Union. For the development of Hindi to be
acceptable for legal and all other purposes a time limit of 15 years
was decided.

After independence Maulana Abul Kalam Azad became the
Education Minister and development of Hindi as the language of
the Union was the responsibility of his ministry. It is rather sad
that during all the 15 years, this decision of the Constituent
Assembly of India could not get the desired practical shape.

The general view is that the Maulana perhaps may not have
been biased against Hindi but due to his having been born in
Mecca and in his carly education having been in Arabic and
Persian, he thought in favour of Hindustani and cven after
unanimous decision by Constituent Assembly of India, Maulana
Azad kept on harping the tunc of Hindustani. So much so that he
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Baithce Karna’ for Presiding The eatire vocabulary in the
so-called Hindustani abounded in words and terms and phrases
which neither belonged to Sanskrit mor Persian and Arabic and
was not in Common also with the prevalent Hindustani and the
coining of all thesc was so absurd that it could have been
impossible for them to be intelligible to any set of people.

When a printed copy of this vocabulary became available to
me, | was simply amazed. Therefore, I put a question in Lok
Sabha to Prime Minister Nehru in the language of Pt. Sunder Lal
but ncither the Speaker nor the Prime Minister could understand
what did it mean and when I read out the meaning of these terms
to them, giving their synonyms in English the Prime Minister also
was astonished and the glossary was discarded.

In my opinion Maulana Abul Kalam Azad may also not have
had in his mind the shape of this vocabulary as coined by Pt.
Sunder Lal and perhaps he had even not seen it; but it showed
his desire to bring about a vocabulary of the words and terms of
the Coastitution in Hindustani so that he could have thought that
this Hindustani could be understood more popularly. Maulana
Azad is not to be blamed for this because his early education
having been in Arabic and Persian, he did not want to ascertain
that a majority of the Indian languages, likc Bangla, Marathi,
Gujarati, Telugu, Malayalam, Kannada etc., enumerated in the 8th
Schedule of the Constitution, abounded in words and terminology
of Sanskrit origin. The words of Sanskrit origin are in abundance
in all these languages, some of them with 70 to 80 per cent, and
others like Tamil with at least 30% words which have their origin
from Sanskrit. Therefore, in the Committee, (which conmsisted of
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a matter of fact excepting the verbs and prepositions used in

Hindi, Hindustani or Urdu commonly, all other words, terms and

phrases ctc. used in the glossary were intended to constitute a

language of All India type, although the name given .to it
ined Hindi

The net result was that during the 15 years stipulated in the
Constitution after which this Hindi should have become the
language of the Union in practice, the goal could not be achieved.
Maulana Abul Kalam Azad as Education Minister, I think, does
not stand to blame for this as even after 40 years from the date
the Constitution came into force, there were little or no attempts
for introducing the use of Hindi, in the Government offices by any
other Education Minister or the Ministry of Home Affairs after
the passing away of Maulana Abul Kalam Azad. On the contrary,
in 1963, a Constitution Amendment Act was passed whereby
English is continuing as the language of the Union.

I have been associated with Maulana Azad in many ways.
First as a volunteer in the struggle for freedom and later as a
collcague in the Constituent Assembly, Provisional Parliament and
Lok Sabha and I always found him to be a refined gentleman
highly sophisticated in habits and manners. He has been held in
very high esteem in the society and as I have already meationed
he was the most popular and eminent Congress leader who
believed in secular and undivided India and worked for it till the
end of his life. I still remain devoted to him and offer my humbie
homage for his services to the country, the Indian nation, and to
all the people of the Indian sub-continent.
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Abul Kalam Azad:
A Prudent Nation Builder*
Chaudhari Ranbir Singh**

I am one of those few freedom fighters and lucky ex-Members of
Parliament who are still alive and who had seen and heard
Maulana Abul Kalam Azad from close quarters and who are
aware of his competence. Maulana Azad was one of those
outstanding national leaders whose contribution towards
nation-building was great and unique in many ways. In the words
of Jawaharlal Nehru, ‘Maulana Azad was a man of luminous

mtclhgenceandamghtymtelleathhanmmngcapaatyto
pierce through the problem to its core....

Maulana Azad was the best gift of Islamic culture. He was
a well known scholar in Urdu, Persian, Arabic Language, Islamic
theology and Philosophy. Though he had received traditional
cducation he was 'not a victim of obscurantism or fanaticism.

He participated in Khilafat Movement and then joined the
Congress Party where he emerged as a prominent leader at the
* It is the Eaglish veasion of an asticle ‘in Hindi’
4 Member of Constitueat Assembly and Former Member of Partiament.
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national level. He participated in the Quit India Movement and
became the President of the Congress. During the freedom
struggle, he worked hand in hand with the top leaders -of the
Congress Party. BeforetheontbrcakofSecondWoddWar, out of
eleven Provinces, Congress was in power in eight. The Punjab
province included the present Punjab in Pakistan as also Haryana.
Mian Iftikharudin .was the head of the Punjab State and Sikandar
Hayat Khan had formed his Ministry in Punjab in which
Chaudhary Chhotu Ram was also a Minister. Besides, non-
Congress Ministries had been formed in Bengal and Sindh
Provinces. But Muslim League had not formed Government in any
State. The Congress Government had submitted their resignation
to protest against sending Indian troops in the World War without -
taking the Indian leaders into confidence. British imperialists
covertly encouraged Jinnah and his party to make a demand for
Pakistan. When Maulana Sahib along with other Congress leaders
and workers were raising the voice of the country and filling the
jails in support of their demands Muslim League and its leader
Jinnah were fanning communal feelings with the help of the
British Government.

Maulana Sahib had staked every thing for the independence
and unity of the country. He believed thattheweﬂbcm&ofthe
Hindus, the Muslims and ‘other communities lay in the unity of the
country after it became independent. After the elections of 1946,
Maulana Sahib came to Lahore and tactfully frustrated the
attempt of Muslim League to form its own Government and in its
place was formed a coalition Government of Khizer Hayat and
the Congress Party. Maulana Sahib was a brave fighter for
freedom. He was a ‘Satyagrahi’ and we all tried to follow his
ideals and orders. He was a confident of Mahatma Gandhi.
British Cabinet Mission visited the country after 1946 clections
and Jinnah incited parochial and communal feelings among the
Muslims and insisted on the division of the country. The British.
declared India indepeadent on 15 August, 1947 but at
same time they divided the country. This resulted in ‘mass
exodus of the Hindus, the Sikhs and Muslims from Punjab and
Bengal to both the sides of the bosder as also large scale
amongst erstwhile brethren. The result was that lakhs
lost their lives because they did not heed the advice of

eg.

i
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Maulana Sahib for the unity of the country.

As 1 was a member of the Constituent Assembly, the
Provisional Parliament and Lok Sabha, I had the opportunity to
watch the efficiency of Maulana Sahib. While looking after the
Ministry of Education, Maulana Sahib, as a close confidante of
the Prime Minister, contributed his mite in managing the affairs of
the State and formulating and implementing the policies of the
Congress Party. Panditji gave due weightage to the suggestions
made by him for solving the problems of the country.

Maulana Sahib had contested the Lok Sabha election in
1957 from the Gurgaon constituency. At that time I had the
opportunity to see his farsightedness and efficiency when I was
the General Secretary of the Congress Party in Punjab.

It was due to the sagacity and the good offices of leaders
like Maulana Sahib and Shri G.B. Pant, that the Akali Party,
which sent about one lakh Satyagrahis in jail to get Punjabi Suba,
along with their leaders like Sardar Hukam Singh who later
became the Speaker of the Lok Sabha and Giani Kartar Singh,
joined the Congress Party even against the wishes of Master Tara
Singh, the then Leader of the Akali Party. Akali Legislators in
Lok Sabha and in Punjab Assembly contested election in 1957 as
Congress nominees. Although, their demand for Punjabi Suba was
not accepted and only the Regional Committee Scheme was
introduced. Sardar Pratap Singh Kairon, the then Chicf Minister
of Punjab, an arch enemy of Akalis, was persuaded by Maulana
Sahib to agree for the merger of Akalis in Congress Party.

Though Maulana Sahib was fairly conversant with the
English language he never used to comverse cven with the
forcigners in English. With his respect and understanding of the
needforanauomllangnagehcmdtotalkandwntem
Hindustani. He was also very particular about wearing Hindustani
dress. Thus, he was an embodiment of our composite natioralism.
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Maulana Azad: A Fearless Soldier

in the Fight for Freedom
Col. B.H. Zaidi

I belong to a generation which had many opportunities of seeing
Maulana Azad at close quarters. I had the good luck to listen to
some of his stirring and fiery speeches and to be moved by his
unique eloquence. Many scholars and intellectuals have expressed
their opinions about the depth of his religious thoughts, his
literary eminence and his role in politics. I propose to confine
myself to writing my personal impressions.

Maulana’s personality was like a diamond with many facets.
He was a thinker, statesman, orator, author, a deep scholar of
oriental learning and a teacher and guide for Muslims. His
extraordinary intellect, varied gifts and his deep devotion to the
cause of his country and community led him to take an active
interest in many fields and lcft his lasting impress on all of them.

Maulana Azad liked privacy, was not given to talking
unnecessarily, and took time to open up. He was conscious of his
mental gifts, scholarship and a richly endowed personality and so
was averse to mixing with common people. He took time to come

* Member of Constituent Assembly and Former Member of Parfiament.
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to a decision after examining every aspect of a problem but once
he made up his mind he stuck to his decision. He was one of
those who live in a world of their own and are so absorbed in
exploring it that they do not take notice of ordinary happenings
around them. As a scholar he was ever busy adding to his
knowledge and remained a student up to the end. In addition to
oriental learning and Islamic literature, he was interested in
studying Western philosophy, literature and history. In his early
years he had not studied English, but came to acquire enough
competence to read advanced books in English.

One outstanding achievement of his was the translation of a
commentary on the Quran. His translation retained the true spirit
of the Quran, and in his commentary he brought out with clarity
that the basic teaching of Islam is belief in the universality of
religious faith, and it confirms the greatness of all teachers of
truth and righteousness born in different countries in different
times who taught belief in God and the leading of a virtuous life.
He emphasised the Islamic principles of fraternity, equality and
peace and strengthened his argument by citing examples from the
early period of Islam.

Another great achievement of his was that he taught Indian
Muslims to love their country and have a secular outlook. He
insisted that Muslims should participate in the national struggle
for freedom without any mental reservation.or conditions, and
once India was free they should press for the protection of their
interests — religious, cultural, political and economic — in India’s
Constitution. The Maulana readily and cheerfully took part in the
struggle for freedom and his shrewd political sense often helped
the Congress to reach momentous political decisions. He worked
as the President of the Indian National Congress for many years.

The Maulana was vehemently opposed to the partition of the
"country for i, was negation of his unshakeable belief in
nationalism and secularism. He did his best to stop the division of
the country and never wavcrcdinhisoppositiontoit.l’artition
came. as a great shock to him, and he gave expression to his
feelings in the many emotional and i speeches
writings. He could not reconcile himse to the division of the

‘gL

pages made public recently. In this book Maulana has stated that
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if in 1946 he had proposed the name of Sardar Patel and not
Jawaharlal Nehru as his successor as President of the Congress
Party it would perhaps have turned the tide of history, for the
Sardarwoddncvcrhaveagreedtopamnon.lhavcreasonsto
disagree with this view.

I was closc to Sardar Patel and often visited him at his
residence. One day I gave expression to my grief and complaint
that the Congress did not oppose partition with sufficient vigour
and determination. Sardar ‘sat up and said that their experience of
working in the provisional government along with the Muskm
Leaguc was very bitter. The Muslim League, he said, held the
portfolio of Finance and it was difficult for us to get even an
ordinary post approved by the Finance Ministry. The Muslm
League’s nominees in the Ministry did everything to embarrass
and humiliate us. Their pinpricks made us realize that it would
not be possible to work with them in free India. ‘So I said’, spoke
the Sardar, ‘you take away your four annas and leave us alone
with the rest’. Maulana seems to have written it in an emotional
mood because his .dream of a unmited progressive India was
destroyed. Moreover, after partition both sides indulged in most
inhuman acts, and the widesprecad murder, riots and pillage
caused Maulana much pain and grief.

Once division of the country was a fait accompli. Maulana,
through his public speeches and writings exhorted the Muslims to
look upon India as their home, and to work for its greatness and
prosperity. He raised the shattered morale of the Muslims and
tried to renew their self-confidence.

Pandit Nehru was one of the friends in whom Maulana had
complete faith, but in matters where he did not agree with his
friend’s views or actions he was fearless in expressing himself.
There was a great deal of difference in the make-up of the two
personalities but their love of the country and joint participation
in the building up of a free Democratic India ensured their
mutual respect and regard.

Maulana Azad was a fearless soldier in the battle for_India’s
freedom and was among the earliest builders of the independent
nation. India owes a great deal to both of them and their lives will
be. a source of inspiration for the generations to come.
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Maulana Abul Kalam Azad:
A Visionary Minister
Malcolm S. Adiseshiah*

Maulana Abul Kalam Azad was one of our outstanding political
leaders, who was able to synthesize his deep political beliefs with
a highly action oriented public life. It is not without significance
that after Independence he accepted the post of Minister of
Education and remained in that post for the rest of his life. It was
- one indication of his deep and lasting commitment to matters of
the mind.

ImetandworkedmthhmwhcnlwasatUNBSCOandhe
was the Minister of Education.

As Minister of Education, he had wery clear prioritics,
including prioritics for UNESCO and other forms of inter-national
co-operation. In this area, it was his view which has lasted to this.
day, that the major area for India to co-operate with UNESCO
and other countries is in arcas of Science and Technology. He
helped to initiate the network of National Science Rescarch

* An emincat cOucationiil-aed former Member of Partiament (Rajys Sebha)
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Institutes and the technology and technological educational
institutions of the country. In these he used UNESCO and
bilateral aid fully and optimally.

He was a respected figure in the UNESCO circles, where
his addresses to the UNESCO General Conference, which he
attended on three occasions, were always heard with rapt
attention. He presided over the eighth session of UNESCO
General Conference and guided with all his knowledge, wisdom
and experience the debates along lines, where the limited
UNESCO resources were concentrated on a few major projects
— in Primary Education, in Arid Zone development and East
West Cultural values.

On one occasion there was a minor fracas in the general
conference which he helped to diffuse. One of the Indian
delegates in his statement to the conference got carried away by
the eloquence of his speech, and in criticising some programmes
of UNESCO run by the Secretariat, said that he felt that
something was rotten in the state of Denmark. Immediately the
head of the Danish delegation got up and wviolently protested
against this remark and assured the conference that all was well,
peaceful and happy in his country. It was not till it was explained
that this was a quotation from one of Shakespeare’s plays that the
matter was settled.

Maulana Abul Kalam Azad spoke in Urdu — the finest and
most flueat. He was lucky to have by his side, Humayun Kabir, to
translate his statements into English. Like all translations, there
was difficulty in capturing the originality and essence of his
expressed thoughts.
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Portrait of a
Great Patriot
Rasheeduddin Khan*

A child named Mohiuddin Ahmed was born to an emigrant
Indian pir (Muslim divine) Maulvi Khairuddin (1831-1908), in
Mecca in the month of Zul Haj 1305 AH (i.c., between 9 August
- 6 September 1888), from his Arab wife Alia (d. 1899), daughter
of Sheikh Muhammad Zahir Vatri of Medina. The child was
named Feroze Bakth from whose alphabets the year of his birth
could be “calculated according to the Arabic numerical system.
The family had a distinguished lineage of Muslim divines, one of
whose illustrious forebearers was Maulana Jamaluddifi, Sheikh
Bahlol of Delhi, a contemporary of Emperor Akbar, who declined
to sign the ‘infallibility decree’ sponsored by Mulla Mubarak,
father of Faizi and Abul Fazl. The precocious child Ahmed, who
migrated with the family to Calcutta in 1898, when he was ten,
changed his name to Abul Kalam Mohiuddin Ahmed Azad
Dehlavi, when he was barely 12 years old, and came to be
subsequently known only as Abul Kalam Azad.

Professor in Political Science, Jawaharial Nehru University and former Member
of Parliament (Rajya Sabha)
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- Maulana Azad was a child prodigy and a brilliant mind
revealing scintillating versatility. He composed poetry and
published a poetic journal whea he was 12; completed his formal
studies in Muslim theology Dars-e-Nizamiah; al kalam, philosophy
and logic, studied rhetoric in Arabic, Persian and Turkish, and the
rudiments of traditional Chemistry, Astronomy and Medical
Science by the time he was 14. He published a journal of literary
and informative interest Lisan-us-Sidgq at the age of 15, which
amazed established scholars of Urdu like Maulana Hali and
Maulana Shibli. He was great in several evocations that he could
combine in the course, of his life. He was a pioneer of nationalistic
journalism in Urdu and an intrepid editor; a stylist in Urdu prose
who exhibited not only felicity of expression with profoundity of
thought and analyses, but also an abundant capacity of the Urdu
language for learned discourses in several branches of knowledge.
He was a persuasive political orator and a prolific publicists; a
religious preacher and social reformer. He was recognized as an
outstanding luminary of Islamic studies, both theological and
secular; and a creative and rationalist interpreter of the Quran in
Urdu, and undoubtedly onc of thc greatest in any Indian
language. Maulana Azad was a consummate idcologue of the
composite culture and composite nationalism of India.

The memory of Maulana Abul Kalam Azad brings to mind
a cavalcade -of cvents and personalities of Indian national
movement — a whole geaeration of stalwarts, each glorious in his
own way, who jointly laid the foundation of resurgeat India,
dedicated to the values of democracy, secular polity, social justice
and composite nationlism.

Maulana Azad evokes respect and -admiration as a great
patriot, a valiant leader, a scintillating mind of creative versatility,
and a dauntless proponent of compositc nationalism in India. He
shone brilliantly even on the star-studded horizon of the national
movement, for his- coavictions, creativity and larger humanistic
copcerns.

In the struggle for national independence, which was the
main goal and central concera of his mellectual,)oumdnsnc,
political and, to a large measure, even of his religions exertions.
Azad’s life can be perceived in three phascs, which retrospectively



patriot’, imbued with the romantic passion for promoting
Pan-Islamic solidarity against the woridwide teatacle of Western
colonialism, and for a liberal and rationalist regeneration of the

islamic community. In this early phase he drew inspiration

Maulana Shibi Naumani (1857-1914). Sir Syed’s efforts towards
rationalism and modernisation as exemplified in his writings and
addresses in (ahzib-ul-Akhlag. Iafsir-ul-Quran, Magalat and
Khuthet-i-Ahmadiya, became a pace-setter for Azad’s writings on
Muslim social reform, cven as Shibli's erudition on a wide range
of Islamic studics from the biographies of the Prophet and
cminent Muslims to Persian poetry and literary criticism, and
above all his bumanism, wit and romantic inclinations to life and
letters, provided him a breath of new vision and broadmindedness.
Howover, soon he got disenchanted by Sir Syed’s political
ism and pro-British inclinat During this phase his
main contribution is as a journalist and an editor, culminating in
the publication of A/-Hilal and Al-Balagh, which moulded Muslim
thought aed opinion in India. In Discovery of India, Jawaharlal
Nehru wrote: '

‘.Because of his writings he was known in the Istamic
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In between Phase One and Two, Azad was interned in
Ranchi (1916-19). These four years gave him an opportunity for
contemplation and reflection and provided the necessary solitude |
for critical evaluation of his ideas, approaches and assumptions. It
was indeed a creative interlude for him. Much of his profound
writings like Tarjuman-ui-Quran begin in this period, and one
finds a great transformation in his outlook on religion and politics,
often he comes out of Ranchi.

In Phase Two: 1920-23 (when his age was 32-35 years) Azad
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the leader of the first rank, mor Vallabhbhai Patel, C.
Rajagopalachari or Rajendra Prasad had emerged on the national
scene. Of course Mohammed Ali Jinnah was there, prominent and
respected as a top leader, hailled by many, in the words of Sarojini
Naidu, as the best ambassador of Hindu-Muslim unity. But it was
precisely on this issue of satyagraha and mass civil disobedience in
1920, that not only Jinnah violently disagreed, but also left the
Congress, never to rejoin it again but to fight against it till the
bitter end, in a long drawn battle, in which he castigated the
Congress as an Hindu organisation and denigrated Azad as its
Muslim ‘show-boy’.

It is interesting to recapitulate that Gandhiji’s programme of
non-cooperation was first presecated and endorsed in a
predominantly Muslim congregation, presided over by Maulana
Azad. This was the Meerut meeting of the Khilafat Committee
held in May 1920.

Gandhiji and Azad remained together during 1920 and 1921,
while touring the country for popularising the civil disobedience
programme. In December 1920, Azad did something reminiscent
of mediacval Indian history, whea the Sikh Guru Arjun Dev
(1581-1606) had invited the great sufi-saint Mian Meer of Lahore
(1550-1635), to lay the foundation stone of Harminder temple in
Amritsar, Azad invited Gandhiji ‘as an embodiment of sincerity
and sacrifice’, to open the Madrasa-i-Islamia in Calcutta, in the
Jama Masjid complex on 12 December, 1920. And Gandhiji in his
inaugural speech said ‘let this Madrasa produce true Muslim and
truc Indian, ...who would -avoid slavery and die for independence’.

In the Third Phase: 1923-58 (ic., from the age of 35 till his
death at the age of 69), covering almost half of his life-time, Azad
remained a stalwart of the National Movemeat and a most

m,mmumss).neumdnnu
three paths, as if they were incvitable stages in his evolution
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towards the final goal of national independence; as if these phases
were unavoidable, obvious and logical for anyone born in a highly
traditional and orthodox Muslim family. Maulana Azad symbokzed
dramancallythcennrespectmmofthesouahnuonmn
Indian politics that appeared incvitable for a typical Indian
Muslim, brought-up in a conventional Muslim ecavirameat,
subscribing to traditional values and norms, heir to inbuilt
prejudiwsandgivenprmisesofsodallife,begimingednaﬁm
in a maktab or a Madrasa, circamscribed in his home and family
environment by customs, conventions, social attitudes, civic
manners, restrictions and taboos. That is, an atmosphere in which
every progressive change and attempts at modernisation were
decided as slavish imitation of western, rather British and
Christian forms and patterns of life, hence repugnant to the
dignity of Islam and pride of India. Exposure to Western
education was considered a strategem of enslaving the mind and
consciousness of the colonized people thereby vitiating the
impulse to revolt against western-Christian domination. Azad’s
journey towards secular enlighteament began from such an
ascriptive and hide-bound environment. But it is instructive to
observe the paradox that exists between Azad born in a traditional
household and Jinnah born in a cosmopolitan household, in their
trends of political development. While Azad moved from the
particular to the general, from the limited to the universal, from
sect and community to nation and humanism, from
religion-dominated political- consciousness to secular, liberal
democratic consciousness, Jinnah on the contrary moved just in
the opposite direction.

There were four basic assumptions of Maulana Azad’s
political credo: (i) that Hindu-Muslim unity is a decisive clement
notodyfanmomlmdependemcbmakofa’bmldingl
democratic national ideatity in India; (ii) that the Khilafat
Msmmthem@efammm
therefore it was nocessary to promote joint Hindu-Muslim mass
action: (i) that noa-cooperation and boycott of British goods for
the Muslims is not oaly a pol'mdnaeentybm:hoanipo.
wimbmdmwmmmmm
is apparant in the circumstances in which the British govorament
has bocome a belligorent opponeat; (v) that the building of
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compositc nationalism and stabilising its foundations is not oaly
politically desirable but also a duty of the Muslims, in tunc with
the injunctions of the Shariah and in pursuance of the example set
by the Prophet Muhammad himself.

Like Gandhiji, Azad considered Hindu-Muslim unity as an
axial principle of national lLiberation and national reconstruction.
For both of them it was an article of faith, a moral imperative. On
25August,1921mhnsfamomaddrestotheAyamofﬂ:e
Khilafat Conference, referring ‘to Hindu-Muslim Unity, with
dramatic emphasis and sincerity he said: ‘Friends! if I recognize
any work as my life-work, it is this’. And it was in this address —
probably one of his greatest oratiom, so compact with new ideas
and radical propositions — that he expatiated on the religious
dimension of Hindu-Muslim unity. He said: ‘If the Muslims of
India would like to perform their best religious and Islamic duties
... then they must recognize that it is obligatory for the Muslims
to be together with their Hindu brethren... and it is my belief that
the Muslims in India cannot perform their best duties, until in
conformity with the injunctions of Islam, in all honesty, they do
not establish unity and cooperation with the Hindus. Tlnsbclxcf:s
based on the imperative spirit of Islam’.

As a conclusive religious argument in defence of composite
nationalism, he cited the example of Prophet Mubammad himself.
In the very first year of Hijra (623 A.D.) the Prophet himself

non-Muslims, as a document declaring that the Muslims (‘the
Mubhajecreen’ — the Meccan emigrees and ‘the ansaar’ —
Medinian helpers) enter into a political compact with the Jewish
tribes, the Christians and Scbacns and Pagans, living in and
around Medina, for mutual security, aid and support against the
belligerent invading tribes from Mecca.
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multi-religious political community even in his own time, that
there is greater and more pressing need for creating a unified
nation in India, by strengthening Hindu-Muslim unity and
solidarity, and indeed bringing about multi-religious harmony for
political unification and nation-building. No one before Azad, nor
since, has argued so vigorously from religious angle, about the
validity of constructing composite nationalism in India.

Maulana Azad integrated in his personality, deep reflective
scholarship of the classical Islamic mould with capacity for
rational and pragmatic thinking, attuned to the abiding concerns
of social transformation and political emancipation of his
motherland. -

Maulana Azad remains a shining example of the fusion of
the rationalist heritage of Islam and the compassionate heritage of
India. He coalesced with endogenous creativity the Vedantic
vision of many paths to truth with the Islamic doctrines of
Wahdit-e-Din (Unity of faith) and Sulhe-kad (Universal peace).

He could find the echoes of Vasudhaiva Kutumbakam in the
repeated Quranic message

PRV LS AL L2 ONT=) g

(the entire Humanity is one community nation). Indeed in
continuation with the intellectual excrtions of carly pioncers like
Al-Beruni, Amir Khusro and Emperor Akbar’s great grandson,
the heir-apparent of Shahjehan, the Moghal Prince Dara Shikuh.
Maulana Azad sought to examine the formulations of Upanishadic
lpecdnuvethouhtwnhtheqmn(essenceoflshm,morderto
build bridges of understanding between two great systems of
social cthics, namely Hinduism and Islam, that dominated the .
multi-religious scenario of the sub-contineat of India.

Maulana Azad's world view is reflected in his monumental
work the Tarjuman-d-Quran, Azad argues powerfully sbout the
‘oncacss of religious faiths’ (Wahdat-i-Din) that has boen vitidted
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by the incvitable divergence of Shariah (laws) necessitated by
different socio-cultural environments, and by formalistic and
institutionalised schism, promoted by the followers of the diverse
faiths. In his monumental commentary on the brief seven verse
opening chapter of the Quran, Surat-ul-fatiha, (which he calls the
natural introduction to the study of Quran), Azad emphasises the
doctrine of rububiyat as the quintessence of Islam in its universal
appeal and validity. Rububiyat as a doctrine entails the recognition
of God as Rabb-ul-Alameen (Lord of all Being; author of all
Existence, circumscribing all Creation). The word Rabb. in Arabic
implies ‘the Cherisher’ ‘the Nourisher’ ‘the Sustainer’, ‘the
Provider’ for all His creation. It encompasses the attributes of
Brahma, Vishnu and Shiva, in the henotheistic Hindu pantheon.

The system of Divine Nurture (Nizam-e-Rububiyat)
transcends all divisions and fragmentation of mankind based on
any consideration like creed, colour, region, nation, etc. Hence
Rabd is not the God only of one people, but of all the people.
Then Azad emphasises that three attributes of God are reiterated
continuously in the Quran, and hence should be recognised as
fundamental — namely al-Rahman (‘the benevolent’ ie., one who
gives even without seeking) and al-Rahim (‘the merciful’ ie., one
who responds when asked, and is forgiving), and Malik
Yaum-ul-Din (Master of the day of Judgement, ie., who shall
dispense justice). Providence, Benevolence, Mercy and Justice, then
are the four cardinal values inherent in a universal, omnipotent,
omnipresent God. Azad lays stress on reason (agl) as the
instrument of comprchension and explanation of all matters,
divine and secular. He concludes his commentary of
Surat-ul-Fatiha by saying that when such a universal God, Rabb wl
Alameen guides on the right path — (ihdenas-Sirat-al-Mustageem)
it is not the particular path of any race of nation, but the path on
which their is universal consensus of the leaders of all the
religions and of all right-minded human-beings, may they belong
to any race and any age. Commitment to universal humanism, he
says is indeed the essence of the Quranic message.

n

Maulana Azad is revered without being understood. He

/emains only partially understood and a much ‘misunderstood
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personality among the stalwarts of the Indian national movement.
Because to a large bulk of our people be has been reduced to a
noble ‘totem’ of the political tribe called the ‘nationalist Muskms’
— a tribes whose political legitimacy acquired credence in the
pre-partition milicu only as a contra-reference-point to what was
then known in the vernacular as the ‘League-¢ Muslims’. Today
for most of his compatriots Azad is part of the sentimental
heritage of the national movement, a relic, a bygone phenomenon,
whose name and memory evokes appropriate scatiments of
admiration, veneration, felicitation, adoration, etc., but never of
clear and critical understanding, never of rational intellectual
comprehension of, his life, his role, his struggles, the lesson of his
tragedy, and the abiding message and relevance cf his dreams.
This is partly due to the fact that the ‘nationalist Hindw’,
whose clan has thrived and multiplied in post-partition India, and
who constitutes today the mainstream of Indian polity, had always
taken the so-called ‘nationalist Muslim’ for granted, as a
natural allayin the national movement. This sometimes entailed
neglect’ and oversight and an attitude of condescension and
underestimation of their role and importance. It is not often
realised that due to their convictional opposition to Muslim
communalism, the habitual obedience of the nationalist Muslims
to the cause and purposes of composite nationalism has been
axiomatic and heroic. And for a considerable measure it was more
than that of the nationalist Hindus, because of an obvious
situational difference. The majority status of the nationalist
Hindus, provided them with an ambiguity of being communal and
muonalmathesameumc,xfﬂleywcresomdmed,becam

stands-off and shricks, so to say, and exposes itself as ‘differeat’,
‘divisive’ ‘scparatist’ and ‘anti-national’. It was a gntutous insult
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sophisticated diction. It is not often realised that the alienation of
the Urdu language in India, is one of the cruelest cultural
tragedies of our times. It has robbed us of a significant part of
our heritage, also of the national movement. Most of Maulana’s
creative works, ideological speeches and journalistic writings,
memoirs and account, are almost all in Urdu. There is not much
of consequence, cither written or spoken by Maulana, which is
available in the English language. Humayun Kabir’s English
version of Maulana’s Urdu narrative — called India Wins Freedom
is the only readily available book that is read by a large number
of people. The book is a reconstruction of Maulana’s successive
conversations on certain aspects of the last phase of freedom
struggle, that is from the formation of Congress ministries in the
Provinces in 1937 to Gandhiji’'s murder in 1948. Stylistically and in
emphasis, the book appears more in harmony with Humayun
Kabir’s Anglo-Bengali assertiveness and occasional blatancy, which
makes it a rather sad caricature of Maulana’s own Urdu style
imbued with subtlety, wit and nuances, and the inevitable grace
and generocity, which was integral to his style in life. In other
IndmnhnguageswhatsavmhblemsullmcayeLackof
communication is obviously a serious impediment in
comprehending a personality. The telling words of a contemporary
Urdu poet, Majrooh comes to mind:
Zabaan hamari na samjah yahaan koi Majrooh,
Hum ajnabi ki tarha apney he watan mein rahey

(No one here understands my language, O Majrooh, Like a
stranger, I lived in my own country)
-Tthaulanawasnmchmmdentood,mhadeli)antdy

‘lhmemcdbcymdhmﬂ,thﬂmmidnmpectitoba
hatred”.

The Muslim communalist could not tolerste a
profound in Islamic theology and catology, and who was capeble
of quoting the Quran and the Sunnsh in defence of his basic
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credo of composite Indian nationalism. The orthodox and
tradition-bound Ulema were disturbed by his endogencous
creativity and rationalist exertion in the interpretation of the faith
(ijtihad-fid-din) in harmony with the great Hanbali reformer Ibn
Taimiyah (1268-1328), who had emphasized God’s transcedence to
underline oncness of faith (Wahdat-i-Din) and fraternity of
bumankind involving reciprocal obligations. Sectarian opposition
to Maulana became fierce with his continued affirmation of
composite nationalism, not only as a desirable political objective
but also as one dictated by rational understanding of the Shariah
and the Covenant of Medina prepared by the Prophet. His
detractors derided Injumen-ul-Quran as Congrmtafur’ and as a
tafsir-bil-ray (interpretation by personal opinion), in order to
prejudice the ignorant Muslim masses from assimilating its great
message of reason, humanism and compassion. The Muslim league
had wipped-up a compaign of hate against him. In the measure in
which Maulana lost his Muslim political constituency, some of the
Congress factional groups, tried to weaken his legitimacy and
hold.

Azad’s fascinating personality had its own points of
contradiction as well.'There was always an inner tension in his
conduct and style and public posture due to dichotomies that his
personality had to recondile. ‘l‘hercwasthednchotomybetwecna
life of profound scholarship pursuing nmultaneously a life of
active politics; between involvement in Islamic religious
reformation and commitment to secular democratic nationalism;
between promoting Muslim mass consciousness on religious
symbols and idiom, and yet promoting composite nationalism,
involving in its wake strugglc against Muslim communalism,

Maulana Azad was onc of the greatest intellectuals that the
NltmalMovmnthdprodneed.Hismteﬂectmhsmwoﬂhe
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interests and concerns of the plebians, his inborn aristocracy of
the mind and learning; so evident in his scholarly speeches,
profound writings, his style, his manners, his values, that he could
never really get firmly rooted in mass-culture and mass-politics.
He was with them, but not of them. He knew it, and never
pretended otherwise. There was always a wide chasm between him
and his audience. He over-awed them by his oratorical skills, his
fluency, the flight of his poetic imagination, the flourish of his pen,
his learned references and appropriate political lines. Most of his
persuasive and erudite Urdu diction, most of the time went over
the heads of common mortals, whose clemental response was
applause and adoration, without clear understanding.

In the life of nations and civilisation, sometime great
personalities are also great tragedies. When ‘time’ and
‘circumstance’ do not harmonize with the main exertion of a
personality, discordance occurs, which casts a gloom on an
otherwise brilliant career. Only those personalities betray the
tragic touch, whose previous accomplishments, prompt
expectations beyond that which can be fulfilled. The tragic
clement endemic in Maulana Azad’s career was due to the fact
that he was Muslim in a predominantly Hindu environment, and
yet bold enough to recommend and propagate composite
“nationalism to Muslims in variance with the prevalent political
consciousness based on communalised politics. But precisely
because of this Maulana Azad remains an undaunted symbol of
defiance against unreason, sectarianism and parochialism, whose
brilliant exposition remains the heritage of generation which still
has to fight the battles he fought — battles against communalism,
hate and voilence, for building an enlightened India of his dreams.

I have vivid but poignant memory of Mualana’s funeral
procession. Tens of thousands of his compatriots belonging to all
castes and creeds bade him a tearful farewell. I remember a
moving personal episode of a more-or-less illiterate pahari Hindu
cook who retorted when told why are you mourning, because
Maulana was a Muslim. He said: Jane do Sahib, Na woh Hindu
thay na Musalman. Woh to barey shareef admi thay'. (Forgive me
Sir, be was scither a Hindu nor a Muslim. He was a very good
man). Indeed this can be his abiding cpitaph, that be was a good
man. And that I thisk is enough to say on anyone’s death.
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Adult Education,
Technical Education

and ‘Language Policy*

...There is no doubt that the problem of adult education is as
important as that of child education. The adult education has far
greater aims than merely teaching adults how to read and write.
It is our duty to impart to adults an education which should
develop their thinking faculty so that they are enlightened and
enabled to take due interest in the affairs of a democratic State
and society. In no walk of ‘our national life can we progress
without the considered and judicious co-operation of millions of
our countrymen. Anyhow, no body would deany the extreme
importance of this work. What we have to sec is how best this
work can be accomplished in the shortest time.

~ The report sabmitted by the Central Advisory Board in the
year 1944 contained also a scheme for adulkt education. But this
scheme could not be enforced. It was after the last general
‘clections, when the Congress Ministries were re-established in the
Provinces, that attention was paid to this dnng Work was taken

* Speech delivered ia the Coastituent Assembly of India (Legisiative) 11 March,
1948



116 Maulana Abul Kalam Azud

in hand but on too small a scale to meet the demands of the day.
After my assumption of office as Education Minister last year the
first task that confronted me was the basic Education and Adult
Education schemes. But the political condition of our country at
that time was such that no time could be spared for attending to
the task of education. Government was over head and ears
engrossed with other affairs. I wanted to convenc a meecting of
the Provincial education ministers and representatives of the
Universities. Twice a date was fixed but every time it had to be
postponed because conditions at that time made it impossible for
men to assemble for a conference. Opportunity offered itself at
last, and in January meetings of the Educational Conference and
the Central Advisory Committec were held. I placed before them
a new scheme for Adult Education; and you know that it was
approved by both of these bodies. The report of the
sub-committee appointed for this purpose by the Standing
Committee of the Central Advisory Board was presented and
accepted with some modifications. Qur scheme is ready now. Its
one branch concerns literary education and the other with the
development of mental faculties. The latter provides besides oral
lectures, the media of radio, films and modern methods of open
air dramas. Efforts are being made to secure the best equipment.
For this very reason this year money has been carmarked for a
film Lbrary. Production of educational films is being undertaken.
A separate section has been started under the ministry for the
purpose of helping in the preparation of necessary literature. The
sub-committee appointed by the Advisory board had stressed the
inclusion of certain amount of technical education in this scheme
"because a majority of the adults receiving education under this
scheme would be connected with some profession or art. This
suggestion has therefore also been incorporated in the scheme.
Opinions of the Provincial Governments have been invited in this
connection. We intend to introduce this scheme in such a way as
should enable the schools of Basic Education to become centres
of all activitics of the Adult Education as well. In this way we
want to create a new intellectual atmospheres in this country.
So far I have told you the story of Adult Education. But
mere paper scheme does not do. It requires material and for

material the question of monecy comes firstt The House is



Adult Education and Language Policy 117

been adopting in this connection. Government proceeds upto &
certain point beyond which it cannot proceed. I wish we could
cross these old limits and move along new lines.

I wanted to have double the present grant but due to the
emphasis laid by the Ministry of finance on our limitations for the
year I had to content myself with it. The political conditions and
especially the misfortunes of the Punjab, have suddenly burdened
the finances of the Central Government; and due to this we have
been forced to proceed slowly. Nevertheless I admit that other
things can affort to wait but not education. It is necessary that
somchow or other provision for money for this work must be
made. This was also one of the Fundamental questions which
were raised in the Educational Confererice which met on the 16th
January. The Conference has appointed a committee to go into
this question and to make its recommendation. I hope
Government will receive their recommendation by June and we
will be able to arrange sufficient funds for carrying out essential
schemes of ecducation. '

In moving the second cut motion the Honmourable Shri
Deshmukh has drawn the attention of Government to the
neccessity for technical education. I may assure him that
Government bave been doing cverything possible in this
connection and in our plan for the next year’s Budget we have
tried to move quickly. If the Honourable Members had glanced
through the statement circulated to them, this cut-motion would
probably have not been necessary. I will briefly tell the House
what has been done in this connection.

The Government of India have decided to open four Higher
Technical Institutions on the model of American Institutes of
these two will be located near Calcutta and Bombay and work has
to be ‘started atonce. From the files I find that this matter has
been under coasideration for the last two years, but so far neither
any sitc has been sclected mor any progress made in pushing
through the work. I tried to remedy this state of affairs, and to
eaforce the scheme as soon as possible. The site has now been
scleated and arrangemeats for the staff are being made. Each of
the four institutes would cost Rs. three crores as. Capital
expenditure and Rupees forty four lakhs as recurring expeaditure
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and will provide for the training of 3,000 studeats — 2,000. Under
graduates and 1,000 Post-gradustes. The whole scheme is
expected to be completed within two or three years.

scheme was not followed properly. Therefore the first thing was to
try to raise the status of the existing institutions to a level so as
to train students with much higher qualifications, and thea to
determine according to the plan the subjects for the study of
which scholars should be sent abroad and thea to grant
scholarship for those subjects only. Accordingly with this object in
view a committee called the Scientific Manpower Committce was
set up to investigate into the country’s immediate scientific
requircments and to prepare a plan.

The committee is still fonctioning It has submitted its
mmmcmmmmmm
it and have accepted most of its recommenmdations. The
recommendations stressed the need for giving fresh grants to the
country’s umiversitics and institutions to enable them to augment
technical subjects: We have started giving grants from this year,
Universitics.

" Inaddition to thesc activitics of the Ceatral Government the
" techmical education work is also being generally accelerated in all
uhmmmwmmmw
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handsomeamountstothel’rmaaleunmenutoenblethen
to implement their development schemes quickly.

Accordingly; 29 Junior Technical Institutions are being
reoxganised.mdthdrieopeofins&ud:msbmenh;pd,4
Technical High Schools are being opened; 11
Institutions; 140 Junior Techmical Schools; 38 Technical High
Schools; 16 Polytechnics; 4 Seaior Technical Institutions, will sooa
begin to function.

These statistics relate to the general Post War Development
Plan. ’

In moving the third cut motion, the Honourabic Mrs. Hansa
Mchta has drawn our atteation to the fact that no rules have yet
been prescribed for grants to the universitics. And it is necessary
that the Central Government should clucidate its policy in this
respect. 1 feel that no such question arises. The practice followed
by the previous Government was to give grants to the three
Central Universitics only and with a view to give these grants, a.
committec called the University Grants Committec was
constituted. The presecat Government felt that if it was desired to
raise the standard of education of the catire country to the same
level, thea the scope of Central Governmeat’s help should sot be
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clear that legislation establishing these Universitics was passed by
this House and until the Acts arc amended we cannot make any
point stressed by Shrimati Mchta. Any Honourable Member of
the House can move for an amendmeat of the Act. In any case
this change must be made.

The Government are also in full agreement with the point
stressed by Shrimati G. Durga Bai. Nothing can retard more the
growth of our national life than the encouragement of ‘community’
‘religion’ and ‘caste’ in the educational sphere and placing of such
limitations as would scparate onec class of people from the other.
When we oppose this, it is not our intention that the backward
classes should not be provided with facilities for advancement. On
the contrary they should be helped in every walk of life and there
is no doubt education is the high-road for their advancement. If
they have been left behind in the sphere of progress it is not their
fault. The society is to be blamed for this. It is all the more
nccesarythereforethatthesoaetywhchhunotupulnow
placed them on an equal footmg. should help in their

they would be lost and will not be able to receive the benefit of
education according to their share. The Government quite agree
with the view that there should be no distinction of caste or creed
in the sphere of education and whatever policy the Government
and universities of the Provinces have so far followed in this
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mafter. It must be known to the Hondurable Members that I was
ﬁtutormsemyvmceandmthepeopbwuhnghmy
steps and to move slowly. In my comvocation address at the
Patna University I first expressed my view that we should
substitute the language in the course of five years and though we
should start the process now the English language should continue
for five years. This opinion applies not only to matters of
education but also to matters of administration. Later on in the
month of January when the Central Advisory Board and the
Educational Conference met, I placed the same view before them
and laid emphasis on the point that English should be replaced
gradually and after due conmsideration. I am glad the Central
Advisory Board and the Educational Conference both agreed to
this view, and I .can say with confidence that the general policy of
the Government in this connection will be as was indicated by me.
Thus the Central Government have, so far as they are concerned,
laid down a definite and clear policy on this subject and as
medium of instruction Enghsh will be replaced by one or more
Indian languages. We do not want a sudden change but the
change should be cfl,'eetcd step by step. Our plan is that this
should be accomplished in five years and in such a manner that
in the sixth year the need for English should vanish.

To put it succinctly the Government policy can be described
as follows:

So far as the primary and secondary stage is concerned it
has been decided that the medium of instruction will be the
mother tongue, and this is being put into practice by all the
Provinces. For the University stage, it has been decided that
English cannot continue as the medium of instruction but this
change we should bring about in five years so that in the sixth
year English will be fully replaced.

. This then is the policy of the Government.on the language
question and the representatives of the Provinces who came to
attend the Educational Confcrence also agreed to it. It is,
therefore, not correct to say that the Government have no uniform
policy in this matter.

As | have already said it has been decided that the medium
of instruction even in the University will be the national language. |
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But we have act decided yet whether we are going to have one or.
more national languages. The All India Educational Conference
which I convened in January last has appointed a Committec to
go into this matter and we are awaiting the recommendations of
this Committee.

The Honourable Member has specially mentioned the U.P.
Government. I cannot say what exactly his point is? In November
last I saw a press report to the effect that the U.P. Government
will stop printing the UP, Governmeat Gazette in English from
the ncw year. I immediately wrote a letter to the U.P. Premier
suggesting that it will not be proper to do away with English so
suddenly. In his reply to my letter he assured me that his
Government was not in favour of making sudden changes and that
he fully concurred in my opinion expressed in my address at the
Patna University. Now I am aware that the U.P. Government
Gazette is still being published in Engflish as usual.

I will also tell the House that it is welcome to make as many
requests as it pleases regarding matters educational and I will
welcome all such requests but it should not forget that I am only
a Minister of Education and not an Officer-in-charge of paradise,
nor have I a magician’s basket with me to produce a full grown
trec at a moment’s notice.
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Education Policy*

I feel that giving a general outline of the Government's
educational policy is necessary in view of the fact that this is the
First Budget for a full year of free and indpendent India. I am,
therefore, availing of this occasion to place before the Honourable
Members a statement not only of schemes we have in hand and
the moneys involved in their execution, but also a blue-print of
our future educational edifice.

When the National Government was formed in August 1947,
it entered into a heritage which was burdened with many
encumbrances. There was no clean slate to Write upon but a

* Statement of Pofiicy in cofnection with Qut-Niotions on the Budget propossls
ntm-m»wrmu MM B
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the slate has been wiped clean, for the work of generations cannot
be swept away in a day. No efforts have, however, been spared for
the reorientation of the policy of Government, and I hope that the
house will agree that success in a large measure has been
achieved.

I assumed charge of what was then the Department of
Education on the 15th January 1947. My task was to survey the
schemes, some of which were alrcady in operation, some just
started and others yet in the planning stage. These schemes were,
however, all conceived at a time when an alien Government was
in the seat of power and I had to examine what modifications
were necessary in order to bring them into line with the spirit of
the changed times and circumstances. I also conceived it as my
duty to undertake new plans in the educational field to enable us
to realise the objectives for which the Indian people have been
striving for the last 60 years or more.

I need not dilate on the difficulties which we have had to
face during the last year. There was almost from the begmnmg
political uncertainty and the fate of the country hung in the
balance. The Cabinet Mission’s plan was in the melting pot and
soon after there emerged the plan for a division of the country
into two States. In addition, there were as every member of the
House is aware, internal stresses inside the Government itself
which made it impossible for us to function as a homogenous
Cabinet and pull our full weight in advancing the interest of India.

It is true that after the 13th of August most of these
uncertainties were set at rest and the internal stresses within the
Cabinet resolved. There were, however, new and stupendous
happenings beginning with the Punjab upheavals when for full
threc months the Government had to suspend and held in
abeyance almost all its activities and gear the administrative
machinery to one and one purpose alone, viz. the rescue of those
unfortunate countrymen of ours who had been involved in this
terrific catastrophe.

In spitec of all These distractions, the Government have
spared no effort to advance the cause of education in the country.
Onmwhdmndmymmnaﬁulmmdmm
was that cven where the Govermment had formulated well
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thought-out and beaeficial schemes, the exocution was so slow that
B0 appreciable results could be expected unless the was
mlﬂmmmummda

of the Government machinery when we took over charge. It was
decided to establish a central institute of Education full two years
ago and a budget provision of Rs. 22 lakhs was sanctioned for the
purpose. It is truc that lack of building material was partly
responsible for failure to implement the plan, but in my opinion,
this is not sufficient justification for having failed to bring the
institute into existence. If necessary, a start might have been made
and the institute housed in a temporary or hired building while
its permanent edifice was being constructed.

Another example to which I must draw your attention is the
scheme of basic education for the country. Both the Central and
the Provincial Governments had agreed to put into effect
immediately the first Five Year Plan of the basic education
scheme which aimed at providing free and compulsory training to
the citizens between the ages of 6 and 14. I feel that the Ceatrally
Administered' Areas should have served as a model and even if
there were delays eclsewhere, these arcas should have put the
scheme into immediate effect. I regret to say that though huge
files of correspondence piled up between the Central Government
and the Delhi Local Administration, the work did not start.

I now come to schemes which had already started when I
assumed charge but not in the spirit and manner that I considered
necessary. The scheme of overseas scholarships was conceived in
1944 and a beginning was made during that very year. This was a
most important scheme and should have been carried out
according to carcfully thought out plans. We should have
cxamined what is the capacity of existing institutions in India and
how far they can be quickly expanded in order to meet our
requirements. Where conditions in the country demanded that
students must be sent abroad, it was necessary that great care and
thought was exercised in the choice of scholars and the
institutions to which they were sent. We should have comsidered
that the exigencies of war made conditions extremely difficult in
both, the UK. and the US.A. Even when war was over, 90 per
cent of the seats in most of their universitics and technical
institutions were reserved for their own ex-service personnel. In
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addition, there were great difficulties with regard to housing and
food for students who would go to the UK. I am afraid that these
factors were not properly weighed, and a decision was taken to
send 500 students abroad every year. Two batches had already
gone and the selection of a third almost completed when I
assumed charge. I did not want to stop this third batch from
going abroad but considered that a further survey of the entire
scheme was necessary. Accordingly I appointed an Overseas
Scholarship Committee which has already submitted its report and
the Scientific Manpower Committee. which also has submitted an
interim report. In the light of their recommendations, new plans
are being made and I can indicate the general policy of

circumstances will selected candidates be sent for training abroad
at Government expense.

One of our biggest, and perhaps our most important scheme
is the Basic Education Scheme for universal
education. Important and valuable work was done by the the
Central Advisory Board of Education under the last Government.
We could not, however, take their recommendations as they stood
and felt that certain important modifications were necessary.
According to that plan, the full implementation of the scheme
would take 40 years but people of India are not prepared to wait
for even half that period. I have said carlier that in my opinion
the Centrally Administered Arcas should serve both as pioneer
and a model, and accordingly I have set up the Delhi Provincial
Edwntoard,andlamtakmgstepstoseethnfromthem
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the plan is fully executed and worked out within a period of ten
years. The Conference agreed with me and unanimously resolved
that steps should be taken to bring this about. There were the
problems of trained teachers and finance. The Confernce held
that while every effort must be made to increase facilities for
training tecachers. We cannot wait till a sufficient number of
trained teachers arc available but must go ahead with existing
material in the country. It was therefore proposed that there
should be some kind of educational conscription for five years
during which every literate man in the country would be expected
to put in a period of service as a teacher of the nation. The
finances involved are an additional expenditure of about Rs. 24
crores per year for the next five years. The conference suggested
that a Committee should be appointed to examinc all available
methods for meeting the financial requirements.

non-remrﬁngandks.ﬂﬁhklmmmﬂp.yurmﬂ-f&
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You will find that a provision has also been made in the
budget for helping the universities, in schemes' of fundameatal
research. The importance of such fundamental rescarch need
hardly be emphasized before so responsible a body as this House.
¥ may only add that with same end in view, we have also provided
moneys for research in Higher Polymer Physics and Chemistry at
the Indian Association for the Cultivation of Science, Calcutta,
and the establishment of a Power Enginecring Department at the
Indian Institute of Science, Bangalore.

Honourable members are aware that the Central
Government have special responsibility for the development of
Central Universities and under this head provisions has been
made for implementation of the interior scheme and the execution
of the post-war development plans.

I have reffered earlier to the new policy of Government to
expand facility for training within the country itself instcad of
sending scholars abroad. In pursuance of that policy you will find
that the budget provision for improvement and development of
existing technical institutions according to the recommendations of
the All India Council of Technical Education. The most important.
projects in this respect are the establishment of Eastern and

advertiscments issue simultancously in India, UK., and US.A. for
recruitment of 1 Director and 8 Heads of Departmeats for the
Eastern Institute. They will also be responsible for the planning
work for Western Institute in the initial stages. Provision has also
" been ‘made for the establishment of regional committees for the
All India Council of Technical Education.

There is today an extreme emphasis on development of
facilities for scientific and industrial training. I, however feel that
a country like India with the age-long traditions can ignore the
mmummammmmm
asd culture. Provision has, therefore, beea made in the budget for
the reorganisation of the Mafris College of Hindustani Muc,&e
establishment of Ceatral College of Karsmatak Music in South



Cultural life of the nation in one common Ceatre.

Schemes have also been formulated for the establishment of
a Training College of Physical Education and a sum of Rs.
2,10,000 provided in the budget for the purpose. Provision has
also been made for a Training College for teachers in Domestic
Science in cooperation with the Lady Irwin College in New Delhi.
Admission will be on an All India basis with provision of
scholarships as well as maintenace in deserving cases.

I have referred earlier to the necessity of the increasing
facilities for training of teachers. The two schemes of training
CollegeforPhynalenanonmdforDomSmm

and music and in basic education will be provided there.
Provision has also been made for the establishment of a
Central Braille Press for the service of the biind. There are.
several other schemes which had to be cither postponed or slowed
down because of financial stringeacy. 1 may refer to the proposal -
for the establishment of a Central Institute of Foreign Languages.
With India’s expending contacts with all countries of the world,
needfornwhuMnMACe&dhmof
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Indian Architecturc and Regional Planning had also to be
postponcd for financial reasons. I would not have, in normal
circumstances, agreed to anyone of these schemes being
postponed or slowed down, but on account of the extraordinary
circumstances of last year and particularly the drain upon the
nation’s resources on account of the Punjab calamity, I have
reluctantly agreed to this slowing down. I, however, trust that this
is purely temporary and we shalt soon be able to go fullsteam
ahead.

"1 have given some account of the work in hand. I may
frankly say that I am not fully satisfied either with the progress
achieved or the number of schemes in operation. I would,
however, like the Honourable Members to remember that nothing
can be done without adequate finances. I will give three further
instances of the way in which extremely important work has had
to be postponed or slowed down because of shortage of funds.
The Honourable Members are aware that the Archacology
Department is one of the most impostant sources from which we
get material for the “Discovery of India”. It is well known that the
history of India is still a wide and uncovered ficld and it will be
no ecxaggeration to say that our real history lLes burried
underground. Excavations of large scale are necessary to uncarth
the relics of the past and reconstruct our history, but mean funds
which are not at the moment available.

Our National Archives, formerly known as Imperial Records,
arc a treasurchouse for the history of last 200 years. These
records must be carefully preserved for the loss of ome record
means that one chapter of our history has beea lost. Further, once
these records arc lost, they can never be recovered again.
Schemes for air-conditioning and use of modera scieatific
methods for the preservation of these documents had been
planned. We had also planned the classification and arrangemest’
of the records. for facility of reference and study, but the. lack of
funds prevented the provision of any moncy this. year aad there is
nothing in next year's budget as well.

WRMMdeWBMIM
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. manuscripts. It is esseatial that immediate ‘steps must be takea to
restore and preserve 9000 of sach manuscripts. Air-conditioning is
indispensable in a climate like that of Calcutta but this again
means additional expenditure. I propose to appoint a Committee
to report on the best methods of preservation of these records
and finding necessary finances for the purpose.

There are also new schemes of study which are necessary, if
we are to give a proper oricatation to our national outlook. There
must be a revision of syllabus and courses of study from the
primary to the university stage. I will mention only two fields
where immediate work in this connection is essential. The history
of India is a proud heritage of every Indian citizen. Yet there
does not exist as yet any truc natiomal history of our land. It is
necessary that a history of Indian civilisation and culture from the
carlicst times must be taken in hands at an early date.
Honourable Members arc also aware that Indian philosophy is
onc of the proudest possessions of human civilization. In our
college historics of philosophy, Indian philosophy is however,
relegated to an obscure corner. In order to get a true perspective
of philasophy, it is necessary that student should know of the
great contributions of Indian, along with the developments which
took place in Greece and Modern Europe. I propose to appoint
a committee of eminent philosophers with Dr. Radhakrishnan as
the Chairman to write a history of philosophy in which due and
propuemphuswillbemtothesefaas.lnsmymennonto
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young, full of promisc and in such financial conditions that they
require Statc help to develop their genius. The artists were
selected by a Committee of experts of established reputation.

I have again and again emphasized the nced nor providig
more funds for education. I would like Honourable Members to

consider the proportion of moncy spent by the Central
Government for educational purposes. For the year 194647, the
total Central budget was Rs. 421,35,86,000. Out of this only Rs.
1,87,13,500 were spent on Education. This represents only
0’1 percent of the total budget. If the expenditure on Defence,
Posts, Telegraphs and Railways is excluded from the budget the
percentage of expenditure on Education would work out at 13
percent. This represents an unhappy state of affairs and must be
remedied as early as possible.

It is true that Education is a Provincial subject but during
the present phase of the country’s development, it is absolutely
imperative that the Centre must take the initiative. I have already
referred to the Scientific Manpower Committee. In its interim
report, it has urged the necessity of the Centre taking the
initiative in the provision of technical education of different grades
and types throughout the country. What applies to technical
education holds equally true of art, archaeology, anthropology and
other specialised studies.

I know that generally the Treasury Benches want to avoid
pressure from honourable Mcmbers and arc happy if their
‘proposals are accepted without comment or criticism. I, however,
welcome the constructive suggestions they have made and shall be
glad if they put further pressure on me and the Government to do
as much as possible for a ncw expansion of education in this
ancient land. I need hardly say that whatever be our programme
for industrial, scientific, agricultural, commercial or material
progress and development, none of them .can be achicved without
an improvement of the human material which is the basis of our
national wealth. That human material is largely conditioned by the
training and education which it reccives. It seems to me that
whclhcrwethmkoldcfcnecoro[foodorofmdwwand
commerce we must take every step to sce that education is gven
the first pnomy among all our national requiremonts. If this is.
also the opinion of Honourable Members. ald they urge upon the
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Government to act in that light, no one will be happier than
myself, whatever may be said in criticism of pmposalsfor

schemes that I have presented before the House.

I know that thesc schemes are not fully satisfactory. I
myself would have liked to present before the Housc a3 more
ambitious scheme of Educational programme and development.

Coanditions, were, however, against us and we had to fight against
tremeadous odds, unprecedented in the history of our land. I

would, therefore, plead that the House should judge us, not by the
quantum of results achicved, but by the effort and strain involved
in achieving them in the face of stupendous difficulties.
Honourable Members are aware of the existence of these

obstacles, but perhaps do not always realise their magnitude and
extent. The Government have no Alladin’s Lamp which can build

palaces overnight and must, through days, months and years, strive
to erect the edifice which all of us desire. In the words of the
Persian poet:

Mai Khwahi o tund o tez wangah bisiar

Een badah farosh hast Sagi-e-Kausar nest.

Thou desirest wine : wine that is strong and powerful -

If you remember our difficultics and also remember what
hsneverthclessbeenachieved,lfeelconﬁdentthatyouwin

Sir, my Hoa. fricod Acharya Kripalani began the discumsion |

dlyhefue yesterday. He' emphasised in his speech that the



134 Moaulana Abul Kalam Azad

Central Advisory Board of Education in January last. I thought
that perhaps he was going to offer some suggestions of his own in
thatbehalfButhassurprmdtoharhmnytlutweappomted
a commission for University Education, a commission for
Secondary Education and now perhaps after a few days we might
appoint a commission for Primary Education. This shows that he
has no idea of the way the Govermment is doing the work of
education. Either he does not get the time to read these things or
his remarks that now a commission would be appointed to
examine Primary Education is catircly meaningless, becanse so far
as Primary Education is concerned it was decided by the
Government, not today but five years before, that it would follow
the basic pattern. All the State Governments have accepted this
and are acting accordingly. Now the question, that remained,
related to University Education and Secondary Education. The
question of Secondary Education was cven more important than
that of University Education because, as a matter of fact, the real
defect that lics in our system is to be sought therein. The British
Government cvolved this system not to give education to the
people of our country but for the recason that they needed
English-knowing persons of a special type for carrying on the
work in their offices. It was for this reason that they established
Universities. University Education could not exist without the
co-existence of Secondary Education and Primary Education.
Secondary Education was evolved only as a means of University
Education. No consideration was given to the fact that for
thousands and millions of persons who cannot reach upto the
stage of University Education, Secondary Education will not be
the ‘means’ but the ‘end’. Secondary Education, therefore, should
be of that type and contain that clement which can serve as an
‘cnd’intheedmﬁonofﬁnetypercemdmpeopknthum
remain a mere ‘means’. The result was that the whole system of
our cducation was misshapen. However, themonmponutdlq
was to hold an inquiry in regard to the Secondary Education and
then to recognise it anew. Therefore, 3 commission was appointed.
It submitted its report in nine months. Now the report came up
beforg the Central Advisory Board. The Ceatral Advisory Board
appointed a committee in November to examine this report and o
mbm&rmmndmalmuytothnﬂmdutbetnq
nholdsmmAmofmeMwbld@n
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January. The recommendations came up before the Board. The
Board accepted them and then chalked out a programme. To say
that nothing is being donec by way of reforms in the system of
education is entirely meaningless and wrong. It has become a
fashnontodayforanyandcverymantostandupandglve
expression to the platitude that the education system is defective.
There should be reform no doubt, but tall talk leads us nowhere.
What needs to be considered is that if there be reform what
should be the mode thereof. The Education Ministry considered
this and it can be claimed that the programme of reform that it
has chalked out for itself at present, is the onmly correct
programme. Given full co-operation of the State Governments we
will reorganise Secondary Education within a short time. So far as
University Education is concerned, there was for that too the
need to have some such agency by which the necessary reform
could be carried out. It is known to the Honourable members that
a University Grants Commission has been appointed for this very
purpose. Thcworkhasbecnstartedanditishoped,sofaras
University Education is concerned, that steps will be taken



19

Job Opportunities for
Foreign Returned Scholars*’

Su,aslamnotfechngwellthacforelthmkyoumuldhndly
allow me to speak while sitting.

At the very outset I wquld submit a few words about the
time that has been allotted this year for Education Budget. It has
generally been complained that very little time has been allotted
and not only for Education but for Health and Labour Ministries
also an acute shortage of time has been felt. I am fully in favour
of this complaint. Without the least doubt it is essential that we
may take more active interest in thosc matters that pertain to the
nation building activitics and be able to scrutinise the matter in
more details. I assure you that the treasury beaches also from
whﬂelamspeaking,ha fehthnsnemsity.Wehnwdedded
that from next year onc full day will be set apart for Education.
As regards Labour and Health also I hope more time will be
allotted.....



Job Opportunities for Foreign Retuned Scholars 137

In this connection oaly six speeches have been made. The
object of the first speech, as far as I have been able to
understand, was that while planning scheme of national education
we have not to copy the Western education only but have to plan
our own particular scheme of education. I think that it is such an'
acknowlcdged fact that there can be no two opinions about it.
Without doubt we cannot refrain oursevies from imparting
instruction in modern sciences and knowledge. We have to go
forward on the way of learning. We have not to recede. But
besides this we have to keep in mind certain other facts also. We
cannot forget them in any way. India has got a definite civilization
of her own. India has a history of her own and has well developed
philosophy and metaphysics. She has her own traditions about
mental and spiritual life. She has taken a conspicuous and
splendid share in the development and diffusion of human
knowledge and civilization. Hence it is essential that we should
preserve our splendid heritage and draw up such a scheme of our
national education, in the outline of which the influence of Indian
Culture and Spiritualism may be fully apparent. The outline of our
national education should be modern but the spirit must be
Indian. I will assure this House that the Education Ministry has
before her such a plan and as far as this aim is concerned the
Government is wholcheartedly with them.

My honourable friecnd has drawn attention towards one more
point. He acknowledges the fact that for higher studies in
scientific and technical subjects Indian students should be sent to
forcign countries. But be likes this work to be done in such a
manner whereby our objective may be achicved at the carliest and
then after that we may not stand in nced of sending any more
students to foreign countries. I am fully in support of.this view
point. 1 would like to assurc them that the Government have
drawn_up the new over-scas scholarship scheme with this very
objective in view and this scheme has to come into force from the
new financial year. Under this scheme the Government wish to
send every year a certain number of Indian students to forcign
cowatrics. But the object of seading them to foreign countrics is
that nocessity of scading students abroad may at the earliest come
‘buud.l’ormsthnobpanwwmdmwe_
the educational facilities that are svailable in all the existing -
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institutions of the country and to ascertain their weak points also.
Then in order to substantiate those aspects that may prove to be
weak, particular educational subjects be selected, and for those
subjects only students be sent to foreign countries. Besides this
special help may be given to the existing institutions for making
suitable arrangements for higher technical education and as far as
possible new institutions also be started at the earliest. So the
Education Ministry is working in this manner and the details you
have read in the report of the Ministry.

As you know the over-seas scholarship scheme was started
by the previous Government in 1945 and some batches of students
had been sent to the foreign countries. But when I took charge of
the Education Ministry on 15th January, 1947 then at once I came
to know that the scheme has not been worked on proper lines and
some defects of fundamental character are working therein. The
first and foremost defect has been that the scheme was not
planned in such a way whereby efforts may have been made to
take into consideration all these important aspects. Special
emphasis was laid on the fact that maximum number of students
be sent to foreign countries for technical subjects but sufficiant
attention was not paid for the selection of the subjects for training
for which students were to be sent abroad so that they might

i properly make up our present needs and deficiencies in the

* educational institutions. The result was that the sphere of benefit
accruing from this scheme was considerably narrowed down and
as much benefit the country was to have could not be had.

One more mistake was committed whereby a new type of
complication has been produced, namely a great difficulty is being
felt in giving immediate employment to all the students who are
returning from foreign countries after completing their studies. An
honourable member has just given out in his speech that he has-
come to know of the case of a certain gentieman who was sent
abroad under the over-scas scholarship scheme. He has now
returned after completing his studies but is sitting idle. The
honourable member has come to know only 6f one such case, but
I would like to tell him that-more than one such case, have come
within my knowlcdge and I fear that in future more such cases
will come to our knowledge, but this is the inevitable result of the
defects of the previous over-seas scholarship scheme. As far &
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possible we arc trying to improve the situation but we cannot
escape the consequences of the past mistakes.

In that scheme it was decided that the various departments
of the Provincial and Central Governments may be consulted as to
what kind of persons they would require for their work in future
and for which technical subjects they want students to be seat to
foreign countrics. So the Education Department of the past did
likewise and questionnaires were sent to the different
depamncmltwaswar-nmcmdnwasmnythow the
development schemes would surely be started after
theseschemestechnmletpmswonldbemqmred.l(mm

imaginary plan of bope and expectation before them every
dcpamnentselected a number of subjects and referred them to
the Education department. The Education Department announced
those very subjects and the selection board after selecting the
students sent them tg foreign countries. In the meantime the war
came to an end but the financial and political condition
country assumed such a trend that the development schemes,
whose imaginary plans had been drawn up, could not be started
and even now it cannot be said be
mneresuhmthatwhathuemﬂolmretma&a

. . of
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Besides this a huge influx of refugees had to turn its face towards
India. It was the foremost duty of the Government to provide
employment to these unfortunate persons. So we had to come to
the decision that the refugees should be given first preference
while making appointments for all thosc posts that might fall
vacant. The result was that the vacancics that could be created for
these state scholars in Government service were to a great exteat



employment in the very near future. Of course, the Government
expects at least so much that it may not be held responsible for
thcstatcofaﬁansthathasbecnva'eated.

I am in full agreement with the motive behind the things
nponwh:d:sﬂeshasbeenladbyShmathgaBm.No

also exert pressure to a certain extent but the final decision has
to be made by them. At any rate, I should assure her that the
Government would certainly make whatever endeavours it can in
that direction.
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Language Policy and
Expenditure on Education’

The Honourable Member Begum Aizaz Rasul has drawn attention
towards the necessity of imparting primary education to the
children in their mother-tongue and urged the Government of
India to lay down a clear-cut policy in this respect. I would hike
to tell her in this connection that this question has alrcady beea
decided once for all and there is nothing more to be done. The
Central Advisory Board of Education have explicitly laid down
that the medium of basic education should be the mother tongue,
because this is the natural and appropriate medium for imparting
education. The Government of India have alrcady emphasised
upon this principle through their Resolution of August last year
and this fundamental principle has generally been accepted. As a .
matter of fact, the difficulty arises only when there is a differeace
between the language spoken by one group of people and the
State language of the Province concerned, ¢.g., in Bihar there are
Bengali speaking classes. In such a case, the Central Advisory
Board have proposed that -the medium of primary education
should be the mother tongus, and after the fifth class the State

¢ wrm'unecm:m Assembly of India (Legislative), 18 March,
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language should be taught. But the medium of education should
strictly be the mother tongue.

If the language spoken by a certain group of people is not
the same which has been adopted by the Provincial Government
concerned, then in such a contingency it shall have to be admitted
that every inhabitant of the Province should learn the State
language; otherwise he will himself suffer. This is also obvious that
the University education cannot be given through the medium of
different languages. One language only shall have to be adopted
and that shall be the State language. Except this, there cannot be
any practical solution of this problem.

In this connection, I shall also admit that complaints are
regularly pouring in from certain Provinces to the effect that this
fundamental principle is not being fully acted upon. If these
complaints are correct, then I must admit that this is really a
deplorable state of affairs and it is most essential that it should be
remedied. The Government of India are already in
correspondence on this subject with certain Provincial
Governments, and it is very likely that a conference of the
Provincial Education Ministers may be convened in this
connection. In any case, I shall assure the Honourable Member,
Begum Aizaz Rasul, that the Government are fully alive to the
importance of this matter, and they shall do their utmost to
remove genuine complaints.

Now, I shall say a few words with regard to the last speech
delivered by my honourable friend Mr. A.V. Thakkar. As a matter
of fact, the point raised by him is the crux of the entire subject
of education. If the problem of education is treated as the
fundamental basis for the uplift of the nation, then is it- mot
necessary that more money should be earmarked out of the
revenues of the Central Government for this purpose than what is
being spent at present? The previous Government used to spead
Rs. 2 crores at the most for the purposes of education which did
not form cven onc per cent. of the Central Budget. It was hardly-
5 per cent. After having put in strenuous efforts for the last two
years, | have been able to get it raised to Rs. S crores, and now
it ‘can bc said that 1 per cent. of the Central Budget shall be
spent for the purposes of education. But I would like to know
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whether this amount is adequate for a country whose literate
population does not exceed 15 per cent. even. And should our
conscience feel satisfied after spending this amount?

Today, there is no other matter which more vitally affects
the country than this problem. When will we be able to ¢onfer
upon 85 per cent. of the subjects of the Indian Union their
birth-right of learning 3 R’s? The Sargeant Scheme had
contemplated a period of forty years. But I do not think that
today anyone of us shall be prepared to wait for such a long
period. On my assuming charge of the Ministry of Education, I
devoted myself towards this aspect; and prepared a fresh scheme
for imparting basic education in the junior standards by means of
which the basic education upto this standard can be made
universal and compulsory during a period of ten years at the most.
‘Kher’ Committee was set up to consider this scheme. This
Committee considered all the aspects of the matter and prepared
a comprehensive scheme covering a period of sixteen years, viz.,
10 years for junior basic education and again six years more for
senior basic education. The Ministry of Education were eager to
implement this scheme from the beginning of the new financial
year. A sum of Rs. 540,00,000 was needed for this purpose. I am
deeply constrained to say that this could not be arranged and the
implementation of the scheme has had to be postponed. '

I was rather much pleased to find that my honourable friend
Mr. Thakkar shares with me in my present predicament, and
other members too have seriously felt the paucity of funds. But I
would like to tell you that this is not quite sufficient. You should
realise your responsibility in right earnestness and think over as to
how to remedy this state of affairs. Certain friends have
complained against the Ministry of Finance and drawn their
attention for attaching morc importance to the nation-building
programme. But I will dare say that the mere complaint against
the Ministry of Financc cannot solve the problem. As a matter of
fact, the real solution of the problem lies in your own hands. The
Ministry of Financc mercly maintains an account of your treasury,
while you have got full powers to spend it. If you really feel that
morc amount should be spent under ‘Education’, then you should
accept a plain and well-balanced proposal in this House-that at
least 10 per cent. of the Central rcvenues should be allocated to
this head, So long as no such action is taken, the Gordian knot of
the national education shall ncver be discntangled.
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Visva-Bharati Bill®

“That the Bill to declare the institution known as “Visva-Bharati”
to be an institution of national importance and to provide for its
functioning as a unitary, teaching and residential university, be
taken into consideration.”

While moving for the consideration of this Bill, I feel that
my task is quite simple and a brief one. I am sure that there is
none in the House who is unaware of the importance of that
institution. I also feel confident that everyone of us is fully
conscious of the place of honour and the estcem which it has
created for itself in the minds of people both within and outside
India during the last thirty years. As a matter of fact, by passing
this Bill, we are giving it nothing new or anything which it has not
achicved alrecady. What is it then that we want to declare by
passing this Bill? Toere are two things, first of these is to
recognise that the institution has national importance. Whether we
declare it to be as such today or not and whether we acknowledge
it or not, the fact remains that this is an institution of national
mportancc.Thcotherob,ectoftthillutomM
recognition to it as a umiversity. The fact is that ewer since Dr.
RahndraNﬂhTagaehadeﬂabhhed&nmnﬁ&hlﬂl,t

Speudeﬁmdnlhmmuw,m
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has .been working as a full-fledged umversity. Not only in India,
but outside also it enjoys the esteem of a university. Scholars and
students from all over the world come to Visva-Bharati to carry
and spread the impressions gathered from here in all parts of the
world. It was, therefore, only our fault that we had not given it the
official recognition so far — a status it had already achieved and
had deserved since long. We are giving credence to that status
today.

Another consideration that I want you to consider carefully
is the general form in which this Bill has been drafted and
presented. All along our efforts have been to give this Bill such a
shape and include in it only such new things and provisions of law
which are absolutely necessary for a university to have. But as far
the type of education and system of education in this particular
institution are concerned or even as far the general principles of
education are concerned, we have been careful to preserve their
original character and we have exercised maximum caution not to
introduce even a shadow of an alteration. A study of the Bill must
have made that quite clear that Dr. Rabindra Nath Tagore, while
opening this institution, did not care to adopt the general terms of
the existing universities. He had made cfforts to adopt Hindi
terms for the different posts and the committees in his institution
— for instance the word he adopted for the Executive Counail is
‘Karya Samiti’. All terms like this have been taken by us as such
while within brackets we have given their English equivalent, so
that people may not feel any difficulty in understanding them. We
have not altered them anyway. Some of the amendments tabled by
some hon. friends seek to adopt other terms in place of those
which are current at present. But I hope you will agree with me
that it is inadvisable to alter the terms which were adopted by Dr.
Rabindra Nath Tagore himself. For instance the term ‘Karye
Samiti’ chosca by him for the Executive Council does not appear
as good 1o certain fricnds. We can have another word in its. place.
But I fcel that. we should not indulge in such an attempt and the
words he had sclected, should be left unaliered. For some of
these words he had given no new equivalents. For instance, he has
suggesicd no cquivalcnt for the word ‘principal’. Some hoan.
friends: have tabled amendments in which they have augmptcd to
make the words likc ‘Vidyapith' or ‘Vidyalaya® currcat in place. of.
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the word ‘university’. I feel this course is also undesirable to
adopt. What Hindi words should be adopted for words like
‘university’, ‘principal’ and so on, is a matter which cannot be
decided here. We cannot coin definite terms on an occasion like
this while passing a Bill. This is a job of the experts. You are
awarc that the Government of India have set up a Board to
consider all such technical terms and compile a Hindi dictionary
of the same. This is the function of the Board. But for the present.
we have also left those words which Dr. Tagore himself had left
which he has used. Similarly a question has arisen regarding the
spelling of certain words for instance of the very name of the
institution viz. Visva-Bharati. Certain friends think that the letter
‘s’ having. been used in the Bill, it will read as ‘Visva’ and not
‘Vishva’. It is not so. It remains still ‘Vishva’. In this regard a
method of writing Sanskrit or other oriental words has been
settled. It has been decided that ‘s’ whenever used for Sanskrit
words, will pronounce ‘sh’ and no ‘s’. For this very reason from
the very beginning ‘s’ and mot ‘sh’ has been used while spelling
Visva-Bharati. Similarly there is the word ‘Sikhsa Samiti’. Certain
friends want ‘s’ to be replaced by ‘sh’ there too. I will like to say
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it was his desire to hand it over to the Government of India. I feel
a pleasure in having this opportunity, although somewhat delayed,
to set the Government of India’s seal on the preservation of this
institution. 1 also hope that the House will give me an early
opportunity to request it for the passage of this Bill. I do not
thmkthcrcnsanythmgleftmthc&llforwhchntncédbe
circulated for eliciting public opinion or be referred to a Select
Committee. The few clauses of the Bill are the same which are
normally provided for the administration of any other university. I
coasider it to be better and, as such, I request my hon. friends
that instead of taking much time in the discussion over the Bill it
should be passed at the carliest. .

Those of my friends who have taken part in the present
debate have tried to shed light on the various aspects of education
and some of them have even broached the subject relating to the
recommendations of the Universities Commission. With regard to
the present Bill, however, particular stress has been laid on two
matters, wviz., powers of the Visitor and the framing of the
Statutes. I shall, in my speech, confine myself to these two matters
alone. So far as the Visitor’s powers are concerned the power that
has been vested in him is not really of a novel character. It is the
same kind of power as is provided in every University Act in
some form or the other. The university is an autopomous body. As
soon as an Act is passed it starts the work of its internal
administration in accordance with that Act. There is no external
interference with its work. But the need has been felt in every
University Act for the provision of some avenue for reform and
correction in casc of an emergency. If a time comes whean the
administration of the university is in danger of a breakdown or the
standard of its education deteriorates to the extreme there miust
be some authority that might supervisc its intorests in that
contingency and be of help. This is borne out by a glance at the
Indian Universities Acts. According to the practice that has beem
followed heretofore this power was vested in the Chancellor, oy,
the Lord Rector. lnunwemﬂeswherethehﬁedoﬁwmu'
of the Chancellor, who used to be cither a Governor or the
Governor-General this power was reserved for the Chancelior, as
mthemoftheCalmUnmsly the Delhi University and
o&etddmmmnmthemedmmmm
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right to clect the Chancellor has been vested in the Court and a
higher office of Lord Rector has been provided for the relevant
Act vests these powers in the Lord Rector, as in the case of the
Aligarh University. As the Universitics Commission has made a
recommendation that the office of the Visitor should now be
assigned to the President of the Indian Union the Government
has in this Bill appointed the President to be the Visitor and
vested in him just those powers that have hitherto been vested in
the Chancellor or the Lord Rector. No new power has been
conferred nor has any new supervision been imposed. Just have a
look at the Acts of Delhi. Aligarh, Banaras and other Universities
and then say which is the new power that has been vested in the
Visitor which you regard as excessive. What, then, is this power?
Is it the kind of power that seeks to interfere in any way with the
internal administration of the University? Not at all. It is just a
kind of check that has been provided to serve in case of special
emergency (which need never arise). If, God forbid, an occasion
were to arise when those entrusted with the Administration of the
affairs of the University act with wilful neglect in the discharge of
their duties and the advice and the warning by the Visitor fail to
produce any satisfactory results it would become essential under
the circumstances, in order to save the University from falling a
prey to various evils, that the Visitor should adopt proper
measures for conducting an enquiry and then send his findings to
the University. Itlshopedthatthnsamononthcpattofthe
Visitor should prove effective in putting matters nght but if the
conditions deteriorate so much that even that action does not
prove effective then the final decision shall liec with the V'mtor
and it shall be binding on the university.

If we are §oing to do away even with this healthy provision
for reform in case of emergency I should like to know what other:
course can be adopted to meet an abnormal situation. The need
of such a provision has been felt in the case of every University
Act and it is essential with a view to safeguard the future of the
Visva-Bharati that the Visitor be vested with q)eall powers to
cope with a special emergency.

Viewed from the praancalpomtofmthsdoummmy
way - affect ‘the internal admiinistration’ of the. mvmity .whose
fupctions will - not “be interfered “with: It rems r
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independent in all its affairs. A ‘watchful cye’ has been provided
only to serve for unusual circumstances (which, it is hoped, may
never arise). If, however, an emergency does arise at some time
this eye would be open to watch things, it would not remain
closed. I feel that that much amount of watchfulness is
unavoidable. ‘

The second point that has been very much stressed by my
friend. Dr. Kunzru, is that the Statutes should also have been
framed and presented along with the Bill at the same time so that
the House might have been afforded an opportunity of studying
them and that they might even now be placed on the table of the
House. The Government would have been pleased to do so could
the Statutes have been framed immediately but as this could not
be done it was not considered necessary to postpone the
presentation of the Bill on that account. This is not the first
occasion that the Statutes have not been presented along with a
University Bill. Many a time before now has also the same
procedure been followed. The Bill is passed and the Statutes are
left to be passed later on at leisure. The Statutes do not have the
same value as the sections of an Act. They are passed on the
basis of the Act and have just as much scope as is permitted by
the Act. They are not enduring like the Act but are subject to
continual change and the University is empowered to insist on a
change in them. If it has not been possible to frame them
immediately along with the Bill I fail to understand how it affects
our task prejudicially and why it should come to be considered
that our debate on the Bill would remain inconclusive without
them.

Some of my friends have stressed the point that the ideal for
which Visva-Bharati was founded should remain intact and that it
should not be allowed to develop into a University like other
Universities in the country. I am glad to note they have a full
consciousness of the fact but I think it was not quite necessary for
them to have emphasised that point so much for the Government
themselves have that objective fully in view. Let me now tell you
in greater detail how the Government fel't induced to "bring
forward this Bill. Thé"Government was aware of the importance
of this iastitution and was anxious to ensure for it a stable future.
But it was unable to decide what nicthod should be adopted for
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doing that. In the meantime our friends of the:Santi Niketan made -
a proposal that it should be given the form of a Central
University. They thought that it was the oaly proper course for
safeguarding the future of this imstitution. The Government did
not accept that proposal straightaway but kept thinking over it for
a fairly long time. Personally, I was cager for the Government of
India to do cverything in their power for its protection. I had
made a promise to Mahatmaji os that scorc and it was my
to fulfil that promise at the carlicst. But the basic question
cmfrontedmem‘whatdoesprotemnp:fy,utt
protection of the body or of the spirit?” Any safeguard that
provide it physical protection but ignore the protection of its
was not acceptable cjther to me or to my colleagues. If we
to make it safe physically but let its spirit be lost this would
been no protection but rather destruction. I fully apprised
friends of the Shanti Niketan of these views of mine. We
to them that the Government could agree to give it
of a Central University only on the condition
educational set-up remams intact aad should
i . of the Shanti Nikctan
us that weakomwdbythemobem&ﬂ
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Visva-Bharati has been established since 1921. It has a sct aim
and has developed a special system of education. This Bill gives
the status of a University to the Visva-Bharati as it stands. The
Visva-Bharati having been recognised as a University it is no
longer necessary to determine afresh its position, its aims and its
cducational set-up. Had an effort been made to do so cven the
original objective would have been defecated. We are not out to
establish a new university-but are simply giving the status of a
Government university to a University that has been in existence
at Shanti Niketan for the last thirty years.

Shri R.K. Chaudhuri has drawn our atteation to the need for
rendering financial assistance to the University. Let me assure him
that the Government have already made the necessary
arrangements in that connection. An annual grant, as also a
non-recurring grant, has been decided upon in consultation with
the friends who are at present responsible for the management of
the Visva-Bharati. They have assured us that that much assistance
would be sufficient for the university and that it would not stand
in nced of any further help for at least ten years. In any case,
since the Central Government have assumed responsibility for its
up-keep they would certainly see to it that its activitics do not
suffer in any way for lack of funds.

You should also bear in mind that we cannot form an
estimate of the expenditure of this University by making
comparison with the ecxpenditure incurred by the other
nmversmm.lnotherummnuahrgeamountofmeysspent
in the construction of imposing class-rooms but the Visva-Bharati
is not in need of any ‘building’ for its class-rooms. Nature has
provided it with the canopy of the sky and the open places and
they do not want to make any additions to them in the form of
brick and stone. Its only building requiremeats are a hostel and a
library.

There is no other expenditure to be incurred om building
barring staff quanters. The amount that has been set apart for
these purposes is sufficient for these buildings.

Let me also make one more clarification. I bave considered
all the amendments that have beea put in. Out of them I would
accept seven. As for the rest I hope they would not be pressed. I
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have again considered the amendments that seck to modify the
spellings of the words ‘Visva-Bharati’ and ‘Shiksha-Sammelan’. I
have decided that if the Government Préss has such ‘S’ founts as
are provided with the sign which makes them pronounce as ‘sh’
the letter S’ in words. like ‘Visva-Bharati’ etc. shall remain being
in accord with international practice, but if the ‘S’ with the sign be
not available these words would employ ‘sh’ so that there may not
be any possibility of an error.

-
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Budget Allocation
Expenditure on Education*

Sir, I listened attentively for four hours to all the speeches which
were made by those of my friends who took part in the debate the
day before yesterday. But I am sorry to say that they disappointed
me to a great extent. With the exception of one Hon. Member
who made a complaint about the Scheduled Castes Scholarship
Scheme and to whom I would reply later on, the substance of all
other speeches made was that the Government’s educational
activities were insufficient to mect the requirements of the
country. They suggested that more should be donc than what was
already being done. My friend, Dr. Meghnad Saha, moved a cut
motion and his whole emphasis was on the point that we were not
spending as much of money on Education as we ought to have

spent.
Regarding Basic Education it has been complained that no
steps have been taken to spread it in the country. With regard to

adult cducation it has been complained that nothing is being
done. Similar remarks have been made about technical education

as well, It has been said that very little amount bas been provided
* Speech delivered in Lok Sabha, 16 June, 1952
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for scholarships to the scheduled caste students and that at least
one crore of rupees should be carmarked for that purpose every
year. My friend Dr. Mecghnad Saha regrets that the
recommendations of the University Commission have not been
implemented. Among other things onc recommendation of the
Commission was that a sum of supees five crores should be
provided for meeting the requircments of the Universities. This
sum has not been provided so far. Again, he complained that the
recommendation of the Kher Committee which suggested that the
Central Government should spend ten per cent. of its budget on
education have not been given a practical shape.

Sir, so far as the problem of education is concerned we had
five occasions to discuss its annual budgets during the last five
.years. Every time all these complaints were made and grievances
expressed and every time I had to express at length my inability
and helplessness. Besides that the Minister in his capacity as
chairman of the Central Advisory Board of Education gets a
chance in the annual meetings of the Board to place before the
country a complete picture of the activities and achievements of
the Ministry. And I have repeatedly expressed in these meetings
the difficultics and handicaps that the Ministry of Education has
to face. Its reports have come up before the country. Its last
annual meeting took place in the month of March and in ‘my
address I placed all the relevant facts before the Board. I am
aware of the fact that the present House contains a large number
of members, who were not here in the old House. But whatever
has been said about this problem during the last five years in the
House or whatever has featured in the reports of the Central
Advisory Board, was not meant for Members of the House only,
but for the whole country; and 1 hope it has come to the
knowledge of every person through the press.

Under these circumstances, Sir, you can yourself imagine the
extent of my surprisc whea the hon. members one after the other
rosc and began to raise those very old issues which have so often
been raised here. I was surprised to see that everybody was trying
to repeat those very old complaints and there was none who could
have felt the necessity of making an attempt to cut the Gordian
knot which has come in the way of our educational progress. No
cmmmcanbecﬁedwemdessnuaceompamedbyaposnm
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suggestion. And not only that but anything said, should be said
with a sense of responsibility. But I am astonished to sce that
whatever my hon. friends have said does not contain even a
shadow of these things. Dr. Ram Subhag Singh is of the opinion
that we should not take the trouble of dealing with the problem
of education in parts but on the other hand we should settle this
problem once for all. He complained that nothing was being done
for the sake of education and suggested that everything should be
donc in that respect. ‘Nothing is being done for education’, this
declaration can come only from him. And that ‘Everything should
be done for education’ these words too can only be expected from
him. Because in both the cases no question of responsibility arises
for him. The question is whether this knot, which has come in the
way of education and which is being lamented for the last five
years can be cut by complaints of this nature. My budget speech
last year was not just a speech, it was an expression of my mental
agony which thus found an outlet. I have stated in detail how the
Government decided to go ahead in all directions in the
educahonalﬁclddmthelastﬁvcyearsandhowthcyhadto
stop for sheer helplessness. If you are prepared to give me a
solution of this fundamental impediment and are prepared to tell
me to-day that the Government could work out a solution but it
has not tried to do so deliberately, then I say, I am prepared to
submit to all your complaints etc., and your complaints would be
justified. But if you go, on ignoring the fundamental issuc and
only make complaints, I am afraid no problem of the country
could be solved by such a lip service.

With a full sense of responsibility I have been telling you
and do so again that there is no aspect of the educational
problem in the country which the Government have not
considered and on which they have not made plans. Today, you
have mentioned only a few matters connected with the educational
problem. Four years have already rolled by since the Government
notmﬂyeonndemdthesemncrsbmfmahsedlheupohcyabom
all these fundameatal and important matters also. They appointed
committces on almost cvery. subject, - comsidered the
recommendations of these Committees and finalised plans for
wmk.’l'herenhardlyanybnnchofedmsudum
cducation, - adult education, technical education, . yniversity
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education, physical exercise education etc. etc. which has beea
ignored and for which a finalised scheme is not ready now. But
when all the schemes were ready and the Education Ministry took
final decisions to implement them, we came to know that the road
was blocked and that we could not take even a single step in that
direction. Why is the road blocked? The reason is that we
required money to get every scheme implemented and
unfortunately we have not got sufficient money. If we cannot
provide money for this prupose it is obvious that we cannot do
anything practical, no matter how many schemes we may work
out on paper. Will any Hon. Member out of five hundred
Members of this House be pleased to suggest to me how to
remove this impediment?

Only four days back the defence budget was being debated
here. So far as I remember, no Hon. Member excepting one who
is sitting.in front of me on the oppositc benches expressed the
opinion that expenditure on defence should be curtailed. Not only
that but it was emphasised that more mopey should be speat
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place and about one-third of the country seceded from the rest of
India forming itself into a separate State. Along with that went
about one-third of our army too. If we keep our old estimates, we
ought to have curtailed our defence expenditure by one-third, that
is to say, the maximum expenditure on the defence ‘of the
country should not have come to more than seventy crores of
rupees. But you see we are spending about one hundred and
ninety crores of rupees on our. defence now, instead of seventy
crores which was our original estimate. In brief we are spending
about one hundred and twenty crores of rupees more on defence .
now than was originally estimated. And, in the very nature of
things, neither the Government desire to cut this expenditure nor
would you like to have such a cut. Hence, so far as the question
of defence is concerned, one hundred and ninety crores of the
total income is being spent on it with your consent and approval.
Partition brought a big burden on the Government in its
train which nobody even dreamt of. Lakhs of people lLiving in
Pakistan were uprooted from their hearths and homes and this
Government had to take the responsibility of rchabilitating them
in India. You know how much money the Government had to
provide for this work during the last five years. Shri Ajit Prasad
is sitting here behind me; he will tell you the whole story about it.
We have spent about one hundred and forty crores of rupees to
solve this problem and still it has not been solved in its entirety.

Another heavy burden is that of food. Food production in
the country is not sufficient to meet the requirements of the
growing population and as such it is essential that foodstuffs
should be imported from outside. We purchase foodstuffs from
the world market at high prices and scll it to the people at
cheaper rates. Besides that it has become necessary for us to give
a practical shape to the various projects in order to increase the
productivity of the country. We are not in a position to shelve
those projects either, so that crores of rupees have been spent on
them and we require many more crores to accomplish those °
works. All of us know what these irrigation and hydro-electric
power projects mean to our national welfare. If we fail to find any
money. for them, it means that there is no way out for the
fulfilment of all these capital projects in future. We had to find
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moncy for these things, though financial considerations compellec
us to go slow with them.

The incvitable result of all these things was that very little
scope was left to provide more moncy for education. We can have
more moncy for education only when we can save money in other
works. But things being as they are at present, money cannot be
saved in the other departments. So it is apparent that more
money cannot be found for education.

I would like to know the logic of the arguments of those
Hon. Members who while participating in the debate complained
that there were no educational activities going on. I say we cannot
have more money for education because we are spending it on
other works, the expenditure on which cannot be curtailed. What
are those items, on which we are spending the major part of our
income? They are defence, rehabilitation, food and river valley
projects etc. The line of action taken by you on this occasion is
that expenditure on all those items should not only be not
disturbed but should on the other hand be increased. Defence
budget has been debated and with the exception of one solitary
voice nobody expressed the view that defence expenditure should
be curtailed. One-half of the total budget is being spent on
defence. It is one hundred and ninety crores. You not only agreed
to that expenditure but also demanded that more should be spent
on it. Only after a few days the House will have the demands for
grants to the Ministry of Rehabilitation before it. My mind is
already occupied with the echo of the voices that would be raised
in the House on that occasion. You would certainly say that the
money provided for rehabilitation is not sufficient and that more
should be provided for it. The demands for the Ministry of
Commerce and Industry would follow those of the Ministry of
Education. I have no doubt in my mind that everybody would
complain that what is being donc is not sufficient and that more
should be done. This would be followed by the demands for the
Ministry of Food. Everybody amongst you would rise and say that
food subsidics which were formerly being given by the Central to
the States should be continued and that they should not ‘be
stopped; which would mcan that the Central Government should
shoulder an additional burden of several creres of rupees more.
Besides that, demands for thc Ministries of Production and
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Housing arc coming up for debate in the House and the House
would certainly put forth its grievances, the sum and substance of
which would be that the Government should spent more and more
money. If in your opinion, expenditure cannot be curtailed on all
these items, but that, on the other hand, more money shoyld be
spent over them, wherefrom can you get the money for education?
It cannot come from the skies. The total income of the Central
Government excluding the Railways is not more than four
hundred crores. Whatever amount of money we may have to
provide for any subject, it has to be found from the revenues of
the Government, which you would agree, are limited. An Hon.
Member made an appeal to the Finance Minister that more
money should be provided for education. No doubt it is the
Minister of Finance who is the cashier of the Government, but he
can provide money for anything only when there is sufficient
money with him. And if there is no money in his bag, he can
certainly search for it but he cannot provide it. Now just see what
your logic comes to in this connection? We cannot have sufficient
money for ecducation because we spend it on defence,
rehabilitation, food and river valley projects. You say that
expenditure should not be curtailed on all these ministries and in
the same breath you suggest that more should be spent on
cducation. If we take both these cases together we come to the
conclusion that while we are not in a position to find money for
education, we should spend more and more on it. For God’s sake,
tell me what conclusion you want to draw from these ‘major’ and
‘minor’ premises. After all Aristotle did not do anything foolish in
laying the foundations of ‘Logic’.

I have been telling both inside as well as outside the House
as to how we finalised the schemes one after the other during the
last four ypars and how we failed to take any practical step
because of financial considerations. The proposal for making
primary education compulsory was worked out during the British
period. This is known as the Sergeant Report, which envisaged an
educational programme for the country for about forty years. But
as soon as 1 took over the charge of the Education Ministry, Kher
Committce was appomted. It recommended the reduction of the
period from [ony years to sixtecn years, ten years for j junior basic
andsuycmforscmorbwc Awordmgto(hnspmgummeng
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burden of seventy per cent. of the total expenditure was thrown
on the State Governments and thirty per cent. on the Ceatral
Government. If the Scheme could have been implemented the
Government would have had to pay four crore rupees in the first
year, cight crores in the next year and so on. The Government
accepted the recommendations of the Committee but could not
implement them because money could not be found. I struggled
with my colleagues saying that if the programme could not be
implemented fully as envisaged before, let it be started with a
lesser amount and on a limited basis. But in the long run, I had
to give in, because I had no answer to the bitter reality as
revealed by the facts and figures of the budget.

My friend Dr. Meghnad Saha has complained that an
amount of rupees five crores has not been provided in the budget
for the betterment of the Universities, as was recommended by
the University Commission. His tone was cool and business like as
if somebody were to ask his home people is lunch not ready yet?
But does he know the difficultics and the handicaps which the
Education Ministry had to face during the last five years? I would
like to tell him that five crores of rupees is a big amount. There
are several important works which are not being taken up onmly
because a sum of fifty or sixty lakhs even cannot be found. K I
come to narrate all these facts I am afraid I am not going to
finish within the time limit. You know the Ministry of Education
has accepted a social education scheme, which was founded on
the understanding that fifty per cent. of the total expenditure
would be shared by the Centre and the rest by the States
concerned. In the year 1949, I somehow managed to have one
crore of rupees for starting social education. In fact, it was a
nominal amount if we were to look to the needs of the country
as a whole. But, even then it was a beginning in that direction.
The Ministry called a conference of the State Ministers in
connection with the distribution of this money and decided that
the said amount may be distributed among the various State
Governments in a set manner. The amount was mot still
dlstnbutcdwhcntheMmsu'yomen&cenddedxmtohow
that there was going to be a deficit of forty crorel rupees in that
year’s budget and that efforts should be made afresh to meet that
:dmsmmummsmmmwm
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Minister in those days. The result of this development was that
the cabinet had to decide that all the capital grants should be
stopped; and that a twenty per cent. cut should be imposed on all
other grants. Now, see what has been its effect on the Ministry of
Education. With much difficulty this sum of one crore rupees was
provided for an important work such as adult education; and all
the State Governments were informed that each of them would
get a certain amount of money for this purpose. They were asked
to supplement this amount with some more money from their own
resources and start the work. They had just started their work
when suddenly a cut of twenty per cent. was imposed and the said
amount of one crore rupees was reduced to ecighty lakhs only.
Anyhow the Ministry of Education distributed this very amount of
eighty lakh rupees among the various State Governments and
thought that every year a sum of rupees eighty lakhs would be
given to them for this purpose. But when the time came for the
framing of the next year’s budget, the financial stringency had
come to be still more acute and this amount of eighty lakh rupees
had also to be stopped. You can yourself imagine the difficulties
that the State Governments might have faced on that account.
They trusted us and chalked out their programmes under the
impression that they would be getting at least so much of
assistance out all of a sudden they came to know that it was all a
dream and no reality.

Day before yesterday complaints were voiced that the
various measures relating to education had not been taken. I
assure you that there is no measure which Government has not
fully considered and regarding which a complete blue-print has
not been drawn up. If you can arrange for money today, I can
assure you, Government would start the work tomorrow, for the
consideration stage is already over. It is not the mind which is
empty, but the pocket. You need not try to infuse intelligence 8r
wisdom into the Government’s mind. So far it has not felt any
lack of it. What is lacking is money, which you should try to
make available if you can.

You have not tried to give thought to this matter.
Government cannot follow the path suggested by you. It has to
act and not merely to talk. The question is: how is this problem
to be solved? It is not a temporary difficulty which we can tide
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over in a year or two, but a long-standing difficulty which is
blocking our path and we cannot say when it will be removed. If
it is not resolved somehow, we must admit we can do nothing for
the sake of Education, rather for the sake of any ‘nation-building’
work. It is clear that in the near future no such revolution is
likely to occur as would increase the reveaue of the Governments
suddenly from Rs. 400 crores to 800 crores. It is also clear that
the expenditure now being incurred on other Ministries is likely to
continue for some time and I do not think any substantial amount
can be saved from this expenditure. Under these circumstances,
what is the way out? And then, this is the impediment not only
in the way of Education, but also in the way of all kinds on
nation-building work. We have to find a way out for the sake of
progress.

I have devoted my attention to this matter for a good many
years and I have come to the conclusion that there is only one
solution of this problem and that is that we should, to a certain
extent be prepared to take the risk of ‘Deficit Fimancing’. Of
course, this risk can be taken only to a limited extent and with
certain definite conditions. We cannot afford to race along this
path. We will have to watch every step and to sce how it affects
the general economic condition of the country and whether it
gives rise to the danger of inflation. But if we want to fulfill the
basic nceds of the country, we will have to take this risk, and for
this purpose, not only financial acumen, but courage also shall be
nceded. You will have to take courage in both hands.

All our efforts so far have been directed towards balancing
the Budget somehow. This is, without doubts, the natural thing to
do and, under normal circumstances, we cannot do without acting
up to this principle. If we do not follow this principle, we shall
have to print more money and in the event of this amount
exceeding a particular limit, the danger of inflation would rear its
head. Bmthctmes(broughmhwcarenowp&mgmnot
normal times. In these abnormal circumstances, one ¢annot help
employing extraordinary methods.  With regard to deficit
financing, the foremost thing is to fix a limit upto which the risk
cas be taken. The second important point.is to detecmine on
which measures this additional amoust is to.be spent. If they be
tbon-lem projects which can yield results in a short. time, our
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path remains clear of financial hazards. And then it is not
becessary to make up the defict by printing more money. We
should tap all sources of loans and take full advantage of the
Compulsory Savings Scheme. We can get pleaty of labour
without wages and this can be employed as capital In ary case,
this is a question, which needs to be given much thought. These
days we are discussing recommendations of the Planning
Commission, so that its report might be expedited as much as
possible. During this discussion, this problem has also come
before us and we are examining it from every point of view.

Education has also come under the sphere of planning and
we have not only to determine the Budget for one year, but also
to prepare a blue-print for five years. At the present moment, I
am not in a position to place before you with responsibility the
full scheme, but I shall tell you certain fundamentals which have
come to the fore in this connection. The first thing is that we
have already decided to revise in a few days the figure of the
amount set apart in the Budget for Education. My colleague, the
Finance Minister has agreed to consider how and to what extent
this amount can be increased, when the full report of the Planning
Commission becomes available, I believe this occasion would arise
in a month’s time.

The other question which came up before us was whether
the sum which would be set apart for Education in the Five Year
Plan, would be in addition to the amount already being spent on
Education or would this amount be deducted from that? You
will be glad to know that Government has decided in favour of
the former alternative ie., the amount which is at present
provided for Education every year shall continue to be so
provided and the sum earmarked in the Pian would be in addition
to it. The Education Ministry is spending about six crores of
rupees every year on Education. This amount shall continue -to
be provided and, besides this, the amount sanctioned in the Five
Year Plan shall also be drawn.

Another question for our consideration is how much money
should be sanctioned for Five Year's Planning. 1 cannot give a
particular figure, because no final decision has beea taken as yet.
But T can say that an amount totalling from Rs. 30 crores to
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Rs. 50 crores has been suggested to the Commission and this
matter is under consideration.

Supposing a sum of Rs. 50 crores is set apart for the next
five years. In that case we shall get Rs. 10 crores every year for
Education. To this add Rs. 6 crores, which we are now spending
and we will have Rs. 16 crores. This amount will be only 4 per
cent. of the total Budget. It is clear that it is much less than what
it should be. Referring to the recommendations of the Kher
Committee, my friend Dr. Saha said day before yesterday that the
Central Government should spend ten per cent. of its Budget on
Education. Four per cent. is not even half that figure. But even
then if we are able to have this much amount, we shall be much
better off than at present and we shall be able to implement
certain basic schemes immediately. As regards the real solution
of the educational and other allied problems, it shall be possible
only when we are prepared to comsider and decide our financial
policy from a new point of view and with courage and
determination.

Sir, I intended to finish my speech in half an hour and the
dock is reminding me of my promise. I would now briefly reply
to the complaints made about the Scheduled Castes scholarships
and the recommendations of the University Commission. Two
complaints have been made in regard to the Scheduled Castes
Scholarships. The first is that the amount sct apart for this
purpose is very small and that it should be increased. The second
is that Overseas scholarships should be given to them. I would
deal with the latter complaint first. The two friends who have
stressed this point are under the wrong impression that Scheduled
Castes students have not been given scholarships for education
overscas. Under the Government’s general scheme of overscas
scholarships all Indians were to be given scholarships and students
belonging to the Scheduled Castes were selected and sent abroad.
A few days ago, a list of 21 students who were sent to England
and America under the Overseas scholarship Scheme was laid on
the Table of the House. In addition to this scheme, there is
another special scheme for Scheduled Castes, Scheduled Tribes
and Backward Communities, for which a sum of Rs. 3 lakhs was
set apart previously.  Now this amount has been imcreased to
Rs. 17 lakhs 50 thousands. Under this scheme, the selection is
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not made by the Government, but by a Board which includes
Scheduled Castes representatives. From the very beginning this
board has been of the opinion that money sanctioned-under the
scheme for  university education should be spent within the
country. It would be more bencficial to the community, because
this is the thing which is most urgently needed for its educational
progress. Now if these friends wish that a part of the money of
this scheme should be spent on overscas education, there is no
reason why Government should oppose it. Government would not
need fresh funds for it; the expenses on this would be- met from
the funds already provided. Government would confer with the
Board in this connection.

As regards the complaint that the amount provided should
be increased, I have already related the Government’s difficultics
in this matter. Still I assure my friends that Government is in full
sympathy with them in regard to this work. There can be nothing
more pleasing to the ‘Government than to provide the maximum
funds for the progress of the Harijans. It is the Government’s
duty. Government fully realises its responsibility and it would try
its utmost to do whatever is possible.

Now, in the end, I come to the cut motion tabled by my
friend Dr. Meghnad Saha. His real complaint is that Government
has not implemented the recommendations of the University
Commission. One of the recommendations of the Commission
was that the Central Government should also form a Committee
on the model of the University Grant Committec of England and
entrust to it a fund of at least Rs. S crores to be spent on the
improvement and progress of all the aniversities in the country.
In his speech he stressed the fact that a mew spirit should be
infused in university education. He wanted that their standard
should be increased and their equipment made up-to-date and

Iwonldventmtotcllhmthathsmphmnsnotmsuﬁed.
A responsible member like Dr. Saha should have shown a greater
sense of respoasibility than he di ubhqgamouolof&shnd
in the House. HeuysthntheGmnnenthsnot
the ‘recommendations of the University Commission. Will he
Myretumthckgpoﬂnhdnewhﬂm&e
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recommendations of the Commission, so far as they concesh the
Central Government? I would ‘like to tell him that Government
considered all the recommendations of the Commission and
implemented them without declay. The Commission had
recommended that the Banaras Hindu University Act should be
amended. Government introduced a new Bill for the purpose and

now in force as an Act. Similarly, the Commission had-also made
a recommendation in regard to the Delhi University. This
recommendation was also accepted and a new Act was enforced.
Another recommendation was that the institution of Vishva
Bharati should be given the status of a Ceatral University. This
was also implemented and since a year, Vishva Bharati has beea
fanctioning as a Central University. Now I would like to ask my
friend how far his statement that Government has not
implemented the recommendations of the Commission is correct.

Now let us consider the particular recommeadation in
regard to which the Hon. Member has deemed it necessary to
tablc a cut motion ie, the formation of the University Grant
Committee. I am surprised to note that it has not come to the
noticc of the Hon. Member that the Government decided last
year to form a University Grants Committee afresh. This
Committee is being formed and I hope its personnel shall
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Grants Committee is feasible for the universitics there but India is
a sub-continent and there arc separate spheres of work for the
Central and State Governments. Excepting the four Central
Universitics, all the other Universities are the concern of the State
Governments and the respossibility for their finances also rests
with them.
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Promotion of Urdu, Adoption of
International Scientific Terms n}
Hindi and Other Matters

Tandonji next referred to this year’s non-recurring grant of 60,000
rupeces to the Shibli Academy. This Academy coatinues to
function for the last 30 or 40 years. It is true that all the books
published by the Academy are in Urdu and that Gandhiji liked
their books, patronised the Academy and wrote many articles
about it. Anyway, the Academy has done useful and valuable
work in Urdu. As the people working in this Academy are those
who took part in the Congress movement, they have contacts with
Congressmen. About cight months ago, these people waited upon
Pt. Jawaharlal Nehru in a deputation and explained to him the
condition of the Academy. They said that prior to the partition
their books were largely in demand in the Punjab and Sind but
now they had lost this market and owing to differences in the
value of the rupee also much complicacy had been created. They
stated that the condition of the Academy was so precarious that
in the absence of an emergency grant of Rs. 60,000 they would be
compelied to close it down. They did not ask for a recurring

-*-Speech delivered in Lok Sabha, 29 March 1954.
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grant but on the basis of their figures demanded enly an aid of
Rs. 60,000 which would cnablc them to make nocessary
adjustments and the society could continue to function. The
Prime Minister wrote a letter to the Finance Ministry and one to
continuc to function and that it would be undesirable for
want of such a small fund it should be compelled to close down
and suggested that the matter should be comsidered The
Ministry also felt that it would not be desirable if this socicty was
not given a small fand and had to close down, and that Pakistan
could exploit the fact for propaganda purposcs and say that after
the partition the conditions in India are such that a society of this
type cannot exist there. So, I also agreed that a lump sum,
non-recurring grant of Rs. 60,000 be given to this society.

I want to draw your atteation to onc point and I want that
we should think over it in a calm and cool manner. We should
once for all try to see how our mind is working. The Central
Education Ministry spends about fourteen crore rupees annually
and if out of this amount a sum of Rs. 60,000 is for once given to
a society that works for Urdu, is it anything against which there -
should have been such severe complaints and such strong
opposition? We should try to sec in what narrow grooves our
mind is workingg A sum of Rs. 60,000 has beea granted for
another language of the country, and we cannot tolerate it and we
complain of it.

Urdu is not the language of any religious group. Hindus,
Muslims, Christians and others speak this language. Even if it
were oaly Muslims who spoke Urdu — though that is not the
truth — do we not have four and a half crore Muslims in India?

-Who is opposed to Hindi? All are of onc mind so far ss
theproyeuof!-lhdiuconeumd. They do aot voice - this
not want 0 sce any other language make progress. That is the
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motive behind . If you want to rise to great beights, you are
welcome to it; but in doing so do not try to dwarf other. That is
not the right way. So far as Hindi is concerned, I can assure you
that there is not a single individual in the whole of North India’
who does not want this language to progress or who is opposed
to it. In North India even those people who do not themselves
know Hindi ask their children to study this language. If anything
stands in the way of the progress of Hindi, I should say it is this
mental attitude. Only in 1949 a sogiety in Madras was working on
the compilation of an encyclopacdia in Tamil and it requested
Government of India for help. The Government that they
were doing a good and useful work and granted Rs. 80,000 for the
society. I remember how people protested and what was said at
that time. The fact that we had granted Rs. 80,000 for the
preparation of an encyclopacdia in Tamil was not a thing that
should have disturbed anybody. But at that time also the same
strong fecling was at work. It was not love for Hindi that
motivated all the criticism. The fecling was: why should another
language be given an opportunity to make progress? There is a
desire that no other langiage should conmtinue to exist. This
means that you do not want the progress of Hindi but the fall of
other languages. This is a wrong attitude. It is because of this
attitude that Hindi does not make progress as speedily as it ought
to. What is behind the opposition that Hindi has to face in the
South? We should see that we do not oppose any other language
of India. We want to sce cvery language prosper. But all the
same, we must remember that Hindi is the national language of

te a socicty meant that this was done in the interest of Islamic
ailture. This is absolutely incorrect. No question of Islamic
culture is involved in it.

1 want to tell you that you should aot expect me to talk in
a tone of flattery. Only that man induiges in flattery who has his
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my friends sitting around here, I decided to dedicate my life to
the service of the country. I am talking of 1907 when I was 18 or
19 years of age and joincd the Revolutionary Party of Bengal
Since then my whole life has been an open book before The World.
There is no desire left in me now. The larger part of my life is
over. Whatever little remains will also end onc day. Ihave no
desirc and no ambition now. I may tell you that when a man has
no personal motive left in him, he loses his identity. I mean that
such a man is immune from wordly setbacks. Such a man is
unassailable by weapons because this body is assailable so long as
there is sclf-interest in a man. Once this weakness for the self
disappears nothing can harm or imjure a man. I may tell you
frankly that for the misfortune that befell this country as a result
of the two-nation theory and the establishment of Pakistan this
sort of mentality, this sort of attitude has been as much
responsible as the misguided Muslims and Muslim League.

This responsibility falls on people of such mentality also
because you are treading the path of narrow-mindedness when
you say that there is no place for any other language, there is no
place for another community or for others’ rights. It is but
natural that people who want to be scparate will get an
opportunity which they will exploit. They will say, ‘How can we
leave our Governmeat in the hands of such people?

You know that 1 resisted such forces. I said that the Hindu
intellect in India, tht Hindu mind in India is not represented by
this mentality. The Hindu mind and outlook arc represented by
Gandhiji and other who stand by him. I drew the attention of the
Muslims to this fact and waged my struggle. I brought about a
revolution in the minds of lakhs of Muslims. I have not been able
to control my feelings in this matter, and I must tell you that so
long as you coatinue to have a narrow minded approach to such
matters, you cannot achieve your objective. Your dbjective will,
on the other hand, be harmed everyday...

- What I mean to say is that for years together we have beea
giving grants to thosc Hindi institutions in regard to which it has
been said that they are not recciving any grant. A mention of this
fact should -also have been made. He. says be did meation it but
_fouslw_umedl‘odyahlhdm&
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attention to the fact. Actually I brought this to his notice twice,
once in regard to the Nagari Pracharni Sabha for which the
Government sanctioned a sum of rupees onc lakh. Then he
admitted that this amount had been given. But while adducing
facts in support of his argument, he overlooked this thing. Only
when I made reference to it he said that these institutions were
also receiving the aid.

I would take a little more of your time. Seth Govind Dass
made his speach. He started by saying that there were just two
hurdles in the path of Hindi. One of these, he said, was English.
He also said that he considered those people who had a liking for
English to be the offsprings of Macaulay.

Then he said that Urdu was the second obstacle. I am at a
loss to understand how Urdu comes in here.

How is Urdu concerned with this? So far as the Education
Ministry is concerned it has not created any Section for Urdu, but
it has established a Hindi Section. It has chalked out a
programme for Hindi and not for Urdu. Urdu in no way comes
into the picture.

I do not want to speak any more on that. But I wish to
bring it to your notice that he said at the top of his voice, ‘The
Education Ministry- has decided to keep the international terms
for science. This is absolutely wrong. 1 went to England and to
France and everywhere I found that they had not adopted the
international terms.’ I do not understand what was the source of
such information for Sethji. ... I do not know how Sethji has come
to the conclusion that there are no international terms in science
which we are going to retain. In the first instance, let me tell him
how this decision came to be arrived at. It is not correct to say
that the Education Ministry made this decision. The Education
Ministry has nothing to do with it. The Government set-up a
University Education Commission.  This Commission submitted a
report in which it was recommended that for science studies
international terms should be adopted in Hindi. This thing was
put before the Central Advisory Board of Education. This Board
is a body which represents the State Governments, the
“Umﬁﬁcedmnsofthem Naturally the
Governmeant attaches value to its recomsiendations., Whea the
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matter was with the Board I received a letter from Dr. Raghuvira
in which he said that he was not a member of the Board but he
wanted to say something in the matter. I replied that it did not
matter if he was not a member of the Board, that I was
empowered to extend a special invitation to him and that he
should gladly take part in the deliberations. So I invited hin. He
attended the meeting and spoke for an hour and a half The
members of the Board took it ill. Dr. Mudaliar stood up and said
that it was not a school where a teacher could teach things to the
students collected there. I interrupted him and pointed out that
it was a matter of vital importance and we should mvite and
consider all points of view. He was therefore givea full chance to
express himself. Thereafter the Board unanimously accepted the
recommendation of the Enquiry Commission. Which says that for
science international terms should be adopted in Hindi Thus
they endorsed the recommendation of the the Enquiry
Commission. The Government received this recommendation of

Ministry. As a matter of fact, this proposal was made by the
University Enquiry Commission. The Board agreed with them
and the Government also accepted the proposal.

, 1 am not going to draw too much on your time and
would like to be brief It is our duty to abolish Engfish as the
official language of the Central Government in a period of 15
years and to make carnest efforts to adopt Hindi. But how arc
we going to do so? Would it serve to repeat the word Hindi over
and over again. Certainly it would not. It is quite a difficult task
to replace one language by another in administration which is not
+n ordinary thing. It involves difficultics. We have to overcome
and remove them.

“The Education Ministry considered this question in the year
1951 and chalked out a.programme. The preliminary and
fnﬁmﬁﬁt&mthuweadopbdaptm‘-&c
Counstitution that Hindi shall be the official



English by Hindi in the Central Secretariat, for completely

take us at least five yearss The Education Ministry has a
programme before it that after ten years ie, in the cleventh year,
Hindi should be the official language side by side with English.
Our friends from the South will have no cause for complaint
because in the cleventh year we will not abolish English.
gomgtokecpntforfullﬁﬁwnmthonghmndi
adopted, alongside with it. Asforthe i
would involve heavy on the part of the Government,
almost double, I would say that this question of
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a great importance that the Governmest should gladly bear the
increased expenditure. But, let me reassure you that the
cxpenditure will not increase to that extent. All States in

Northern India have already declared Hindi to be their official

sbpnld:tnﬁtbeadoptedntheﬂhye. My reply to that is ¢
ﬁamuhemanmamtmdoptkn&om
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ycar. This is a matter in regard to which we cannot move ahead
unless we prepare the grouad.

Anyhow, the Education Ministry have made their
programme for Hindi They have divided these 15 years into
three periods of 5 years each. The programme for the first five
years is to prepare terms. So far as education is concerbed all
terms upto the school standard must be finalised. Similarly terms
for administration should also be formulated In so far as the
State Governments are concerned, attempts should be made to
make Hindi a compulsory subject at the secondary stage.

Now, three years out of the first five have already passed.
During these three years, one is glad to find that in the matter of
schools, Travancore, Cochin State has given us its fall
co-operation and, notwithstanding the fact that they are strangers
to Hindi, they have made Hindi compulsory at the secondary
stage. I was pleased to learn that the Government of Mysore had
also made it compulsory. It is also compulsory in Orissa and
Assam. In two States onmly, viz, Madras and Andhra, although
Hindi has been introduced at the secondary stage, it is an optional
subject and has not yet been made compulsory. From the
requests that are received, we, however, find that, in spite of this,
considerable number of people there take up Hindi and qualify in
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I shall not takec any more time. I would ask you not to
imagine even for a minute that the Ministry of Education has
grown static. It has an active brain. It has made every possible
effort in the past and will continue doing so in the future. It will
gladly welcome any suggestion that you might make for any
reform or improvement in its methods. But if ever any doubts
arisc or any whispers are heard I would like you to come to me.
I am not far away; I sit at a distance of just five yards from the
Hall. You can meet me and find out what the matter is. I assure
you that insofar as it is a question of the development of Hindi,
the Education Ministry realises its duty and will not be found
wanting.
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Tributes to Maulana Azad

In the carly hours of Saturday, 22nd February 1958, death
removed from our midst Maulana Abul Kalam Azad, one of
India’s most illustrious sons, a great servant of the people and
redoubtable fighter in the cause of the country’s unity and
freedom. His mortal remains were interred near the Jama-Masjid
in Delhi, a city which provided the scene and setting for many of
his activities.

Deeply read in the philosophies of the East and West, he
attracted attention in many countries, besides India, by his
scholarship and lcarning, and his writings command respect
wherever the Urdu, Arabic and Persian languages arc read or
spoken. His commentary on the Quran has come to be known as
an authoritative work in Islamic literature.

MyyemagoSmcethenhewasmthefore&ontofthemmnﬂ
.stn@e for freedom, participating in the Khilafat and

Mmmcnt;me(}nlbmbemm
theQunlndnmrcmcntandothers,devotedly
country as national Jeader and President - ofthehﬁmw
Congress on several occasions. On the last occasion, he was,

ﬁ‘
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President from 1940 till 1946, and in that capacity acted as the
chief spokesman of the Congress Party in the negotiations with
the British Government. When Independence was won, his great
personality continued to be a symbol of steadfastness of purpose
and a beacon of faith and hope. In January 1947, he joined the
interim Government as Minister for Education, and continued to
preside over the Ministry of Education till the day of his death.
His interests and activities covered the entire field of national
activities, and in all the great tasks to which he set his hand, he
brought the impress of his great personality and his exceptional
qualities.

A true representative of the culture which has been evolved
in India through the contributions of people of many languages,
many religions and many traditions, Maulana Abul Kalam Azad
had a profound faith in the destiny of the Nation. In failing
health, he worked without rest or respite in the service of India
and as a true soldier died at his post in discharge of his duties.
To the people of India and to the Governments at the Centre and
the States, the loss of Maulana Abul Kalam Azad is grievous and
irreparable. His humanism and his spirit of tolerance and
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Maulana Azad had by his great eloquence and powerful
writings, aroused the people and prepared them to fight for
freedom. He had shown by his work and sacrifice how difficulties
in the way of a nation had to be overcome. At a very carly age,
Maulana Azad had become a scholar and a thinker. He had
come to the conclusion—to which he stuck steadfastly throughout
— that Hindus and Muslims had to live together in this country
and that they had to live in harmony and goodwill. In this
mission of Hindu-Muslim unity, Maulana Azad faced many
difficulties and suffered rebukes but he did not mind these and
fought for what he considered right.

We should place his example, which was a life of dedication
and sacrifice in the cause of unity and freedom, before us and
learn from what he had preached and worked for. That is the
best tribute we can pay him and that is the only way we can
strengthen and safeguard our independence.

Let us resolve in our hearts that we shall try to follow the
path shown by Maulana Azad, namely, placing the welfare of the
people above everything clse. If the people of India understand
the meaning of his life aright, we cannot fall a prey to conflicts
based on caste or religion or language.

Heltoodmd:em,hewmtedtobrmnbo\nthe
consolidation of our country. He made no difference betweea

and Muslim, Sikh or Christian. He felt that all those who
are i this ocountry belonged to onc country and that mational-
spirit was the driving force of his life. He was an apostle of
national usity and communal harmony, the lcssons which we have
to remember even now, since there are forces which are still at
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work in this country to divide us, one from another. This is one
great lesson on his life.

Another thing which he taught us was the need for probity
in administration. lfwemlachngml,thembilkynfthe

standards in public administration. That is another lesson which
we have to remember. There are forces which undermine
dissensions, and lack of probity and integrity in administration.

sickness, squalor, illiteracy etc. and cleanse our minds of
superstition of obscurantism of fanaticism. He stood for, what
onc may call, the emancipated mind, the mind which is free from
narrow prejudices of race or language, province or dialect,
religion or castc. We had in Maulana Saheb the civilised mind.

-Whenever 1 went to talk with him, he was full of quotations
from Arabic and Persian. I do not know, but I am told that his
command over these languages was unsurpassed and his speeches
which he gave in Urdu, whenever he gave them, cast us into a
spell.  They were firm in their structure, dignified and polished in
their diction, and cogent and pointed. I do not think that his
place can be replaced in our country. He was a great figure in
every sense of the term.

Let us remember that he worked for the ideals of natiomal
unity, probity in administration and economic progress. These are
the things which we have sct before ourseives. The only way in
_which we can honour his memory is for us to adopt these ideals
and question oursclves every day whether in our acts we are
promoting integrity, national unity, we are promoting integrity in .
administration, we are promoting cconomic and material progress.
That is the one way in which we can imbibe the lessons of his life.
There is no. doubt that we will not see the Jike of him-again — a
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great man, a man of stately presence, indomitable courage and
fearlessness, that is what Maulana was.

DR S. RADHAKRISHNAN
24 February, 1958

It has fallen to my lot often to refer in this House to the death

Now, it has become almost, if I may say so, a commonplace,
whea a prominent person passcs away, to say that bhe is
irreplaceable, that his passing away has created a void which
cannot be filled. To some extent that is often true; yet, I believe
that it is literally and absolutely true in regard to the passing away
of Maulana Azad. 1 do not mean to say that no great men will
be bomm in India; certainly not. We have had great men and we
will have great men; but, I do submit that that peculiar and
special type of greatness that Maulana Azad represented is not

be . .
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may become more and more advanced in scientific and technical
ways. Even though we may scek to reach the Moon, we do it
with a lack of graciousness, with a lack of tolerance, with a lack
of something which have made life worthwhile since life began.
So, it was this strange and unique mixture of the good qualities of
the past, the graciousness, the deep learning and toleration with
the urges of today that made Maulana Azad what he was.

Everyone knows that even in his carly teens he was filled
with the passion for frecing India and he turned towards ways
even of violent revolution. And, then, he realised, of course, soon
after that that was not the way which would gain results.

He was a peculiar and a very special representative in a high
degree of that great composite culture which has gradually grown
in India. I do not mean to say that everybody has to be like
Maulana Azad to represent that composite culture. There are
many representatives of it to various parts of India; but he, in his
own venue, here in Delhi or in Bengal or Calcutta, wherever he
spent the greater part of his life, represented this synthesis of
various cultures which have come one after another to India,
rivers that had flowed in and lost themselves in the ocecan of
India’s life, India’s humanity, affecting them, changing them and
being changed themselves by them.

He came to represent more specially the culture of India as
affected by the culture of the nations of Western Asia, the Iranian
culture, the Persian culture, the Arabic culture which affected
India for thousands of years — especially Iran — as every one
knows. So, in that sense, I said that I can hardly comceive of any
other person coming who can replace him because there was
already a change in the age which produced him and that age is
pest. Afwdmne;uunhmhmmhmmadm
age that is past.

Idonuhownfdnmmthnumnpwilm
mqmmamm We are functioning in
4 diffefent waly, we think in & differcnt way; and a cestain gap in
-atﬁmndm»pmmuwm
gederations.
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It is right we change; I am not complaining change is
essential lest we become rooted to some past habit which, cvea if
it was good at some time, became bad later. But, I cannot help
expressing a certain feeling of regret that with the bad, the good
of the past days is also swept away and that good was something
that was eminently represented by Maulana Azad.

We mourn today the passing of a great man, of course
man of luminous intelligence and a mighty intellect with an
amazing capacity to pierce through the problem to its core. I
used the word ‘luminous’. I think perhaps that is the best word
I can use about his mind — a luminous mind. Whea we miss and
when we part with such a companion, friend, colleague, comrade,
leader, teacher — call him what you will — there is inevitably a
tremendous void created in our life and activities.

It is possible that the initial reaction may not be a full
realisation of that void. The initial reaction is one of shock and
sorrow. Gradually, as days pass, the void appears decper and
wider and it becomes more and more difficult to fill that place
which was filled by a pesson who has passed away. But that is

have left us — captains and gencrals of our peaceful forces who
have worked for Independence and progress and advancement of
India who have come and who have gonc lcaving their message
behind. And so, I hope though he may go, he will live and his
will live and illumine us as it did in the past.

E
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. Maulana had a many-sided personality. He was not only a
fighter for freedom and a great statesman. He was a great
theologian and a great scholar as well. He was a great literary
artist, and possessed an excellent taste and rare - aesthetic
sensibility. He loved books ardently. Let nobody imagine that he
ever forsook scholarship and literature for politics. To the last,
bhe was faithful to his first love. - Yet he knew that
could become a burden. It could weigh a person down and make
him utterly ineffectual. While he was supreme in learning, be was
also fully conscious of his social responsibilitics and the duties he
owed to his country. He showed that he could fight for what was
right, that he could devote his whele life to wrest the freedom of
his country and, after achicving that freedom, to strive to make
something out of it, to build on its foundations the grand edifice
of a good and graceful national life. He proved that lcarning is
not some cabbalistic incantation meant to outwit and confuse
simple folks, but a radiance which could light the path of others.

This scholar, thinker and warrior of rightcousncss has left a
glorious example behind. Persons of discernment know that to
speak out the true word, to declare the truth, the bitter truth, is
the greatest ‘jehad’ (righteous war) of all.

He did not mix much with people. Of late, he had become
even more retiring in his habits. But ecvea though he met few
people, be was a friend of all. Even though he kept to himself in
his room, he was our comrade. He made us feel that he shared

our life, for he shared and inspired our highest aspirations.

smwymhﬂdnpﬂsmdm
trick: which can .achieve . Not onc but
have to Jive and die. for India; not oae but s
have to give their all before we can build ug-our aaticn.
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DR. ZAKIR HUSSAIN
23 February, 1958

Maulana Saheb was a great national bero and a great patriot. He
of dedication to the service of the motheriand. His service and
sacrificc wors immense. Ho fought releaticasly and was a good
fighter. * In the winnieg of freedom, he was next to none. He was
the right-hand person of Mahatma Gandhi. Afer the winaing of
freodom, he was a great architect of our acw State.

He was o Momber of the Comstituteat Asscmbly, the
Provisions! Parkismeat aod the Lok Sabha, and he was tho
-Mdmmnmmunm '
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He was a great theologian and divine. He was devoted to
religion, but he never allowed his religion to interfere with his
politics. These are the lessons that we have to draw from the life
of the great soul that has departed.

I trust that the House joins me in conveying to the members
of the bereaved family our deep sense of sorrow. His loss is
irreparable to the Motherland.

M. ANANTHASAYANAM AYYANGAR,
Speaker, Lok Sabha.,
24 February, 1958

Since the martyrdom of Gandhiji, the country has never been
shaken so much as by sad demise of Maulana Saheb. The entire
nation is in mourning today. The vast crowds that lined the route
from his residence to the Jama Masjid, attended the funeral when
his body was laid at rest, and the huge gathering that was there
in the memorial meeting yesterday testified to the universal
esteem and affection in which he was held by the people of all
classes, creeds and persuasions. Similar meetings have been held
in all parts of the country. Tributes have been paid by the
thousands. There has been in a way a spontaneous expression,
almost universal, of the gratitude which the nation owes to
Maulana Saheb for the services rendered by him continuously for
more than 45 years.

The history of India for the last many years would to a large
extent represent the part played by Maulana Saheb in the making
of that history. He was the embodiment of the synthetic culture
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from the path: of truth and rightcousness. He devoted his all to

the good of others. He worked for human freedom, for the

Independence of India and for the unity of all living in this land.
We owe our Independence to a large extent to leaders ke

him. His memory will ever be cherished with affection, and

manner
within as well as outside the Government. I can only pray that
our country may be able to'stand the shock, and that the .
objectives for which he stood, the aims which he always kept in
view, and the principles which he actually practised, may contiune
to guide us. '
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European languages yet could talk of political and historical
matters with a familiarity of the expert.

He rendered the greatest service to Islam, when he
recognised that Islamic countries could only be saved from the
clutches of Imperialism when India was free. One does not know
whether he loved Islam more or he loved India more; it was
absolutely a blend where there was no first or second but both
were the first. And, he made his Muslim countrymen to realise
that in India while working for the freedom of India they were
also working for the freedom of the countries that in Europe are
called near East — and we call them West Asia.

He was a man of many brilliant facets. Any one of them
would have given him fame. He was a great divine, and if he had
just confined himself to the spiritual heritage of his people he
would have been the first in the field, and so he remained, inspite
of his political activities. He was a great orator; and if he had
simply remained an orator, the nation would have remembered
him among the country’s great orators. He was a great scholar
and if he had devoted his life to scholarship, he would have
produced valuable and learned books and he would have been the
leader in that field. But he took to the political field. Let it be
understood that he and some of the old leaders who took to
politics were not taking to politics for its sake. They had to leave
pursuits dearest to their hearts; they had to leave things in which
they could shine best.

Bcfomlndependencc,thcrcwasnopoﬁnamln&.nue
was only one thing and it was the love and service of the country
that was lying low and that was in slavery. Many of ps did
enter in politics and if we had been left alone, i
circamstances, we would not have beea in politics; but
have gone on with the work dear to us. We
workbecanscthecountrydemandedn.and
was the love of the country that brought us
Mauhnaako,b\stiorthcmdmonmhch.
dmm@dmndmdmmmm&
‘lay in ‘this,*that he thought that all Iralip, &N KBOWSd
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National Movement. He joined it when he was almost in his
teens, and I had occasion to be in contact with him in those days.
There were revolutionaries inside and outside India then and
there were to be comnections, and I was one of the persons
entrusted with this liaison. Many times literature came from
outside; letters came from outside and they had to be transmitted.
I have very, very vivid memories of him before 1920. In 1920 we
all realised that violent revolution was not the way to freedom and
that what Gandhiji had shown was the real way of rousing the
masses and working for Independence.

It is very rare that people keep on throughout life in a
revolutionary movement. It has been my experience that many,
tired, fall by the wayside. A poet said it does not matter whether
a spinner spins fine or he spins thick, but let it be that that thread
does not brecak. And here, not only Maulana Sahib spun fine but
the thread did not break. He had to suffer difficulties and
humiliations. It is very difficult to stand out against the majority
of one’s community and to feel isolated. But he did not mind.
He was insulted many times and he was a sensitive soul, yet he
remained faithful to the causec that he had made his own and
which he propagated throughout life, the cause of the
independence of his country and its unity. Here was the person
who has left a void in our nation. It is literally true, it is certain
that we cannot fill that void. May be, many people will rise; great
people rise; great people have arisen in our history, but the place
of Maulana, I am afraid, cannot be filled. There are many who

with perfect clarity, and whether onc agreed with him or not, one

4
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But I hope the gap created by the loss of exceptional people will
be filled by the general rise in the average intelligence and
average patriotism of the commoa people.

I pay my respectful homage to the great man who has just
passed away.

ACHARYA KRIPALANI
24 February, 1958

It is no doubt that we who came to the non co-operation
movement in 1920 and had been recared up in the national
movement for 5o many years feel now that with his passing a sort
of a whole period is summed up.

Maulana Azad reminded us of the encyclopaedist of the
French Revolution and the Leaders of the Renaissance. When I
used to sec him sitting cither here of in the movement outside, I
was reminded more of the great Arab leaders of the 10th century,
combining philosophy, mathematics and something of Omar
Khayyam’s litcrature all together. It is a beautiful personality and
a beautiful ideology of the new period combined with all the
grandness that was in the past.

I sometimes used to feel how Abul Fassal would have
looked when he translated the Upanishads in Persian and I think
Maulana was the same picture here. It was not a small thing,
when 12 or 13 years ago, whea the floods of communalism were
sweeping away many persons, to stand like a rock on the ground
of nationalism despitc adherence to ome’s religion,. onc’s own
community. For Maulana Sahib to remain with the national
movemeant required tremendous courage.

Many people were washed away in the flood. But Maulana
Sabib stood there. Thetdnm,iuqmmmuyﬂm,mdy
mmmﬂumm&epﬂmdhnpwd
eu-otbeﬁlhdnp.
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The ‘news of the passing away of the late Minister for Education,
Mr. Abul Kalam Azad, came to me as a shock. In him the Indian
Government and people have lost a great patriot and one of
India’s ablest sons who devoted his whole life to the struggle for
Independence and to the building up of India as a strong national
ally, I deeply sympathise with the Indian people in their
bereavement. )

DR. HO CHI-MINH
President of the Democratic Republic Of Viet-Nam.
_February, 1958

I heard with deep regret the news of the death of Maulana Azad.

He was one of those who battled for the freedom of his country

for most of his life. As an Islamic writer he had few rivals. As

a gentleman he was supreme. I send my sincere condolence to

Your Excellency, to the Government of India and to the bcrcavcd\
family. P

GEN. ISKANDAR MIRZA

President of Pakistan.

February, 1958

Maulana Azad’s death is a tragedy for all Muslims. He was a
great general of the war of Indo-Pakistan freedom.

FRONTIER GANDHI
KHAN ABDUL GHAFFAR KHAN

February 1958

W‘n‘h,thedcathofManlanaAzad,theIndianUnionhslostone'
of its ablest administratoss and an elder statcsman. We have had
that, nobody could deny that he was one of the most learncd mea



™ Mauiana Abul Kalam Azed

of the sub-continent. He had both courage and coaviction, and

the position he occupied in the Congress was due to him by his

merit. It will be difficult for that country to find a man of his
capacity to replace him. '

HAMIDUL HUQ CHOUDHURY, M.P.

President, Krishak Sramik Party

February 1958

Azad’s sacrifices for Indian Independence were very great. In

"spite of political differences, the Muslims of India and Pakistan
held him in high estcem. May his soul rest in peace.

ZAMEERUDDIN, M.P

“Joint Secretary,

All-Pakistan Awami League

February, 1958

o

A man of Maulana Azad’s talents cannot be claimed as only its
own by any particular country. Though an Indian, he belonged to
the whole world. The Muslims of Pakistan owe much to Maulana
Azad. True, he did not support the demand for Pakistan, but his
contribution to the freedom movement was immense. Without his™
contribution to the movement for freedom, Pakistan may not have
beea put on the way of its conception, and may not have been a

. ~ MAULVI TAMIZ-UD-DIN KHAN,
February 1958
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a sane, far-sighted and tried patriot, and the Islamic world
been deprived of a religious leader of the first rank.

KHAN ABDUS SAMAD KHAN ACHAKZAL

President, Quetta Division of the

National Awami Party

February 1958

EE

MaulanaAmdwasoneofthoscdisﬁnguishedpersomliﬁeswho
would be remembered with respect in the history of this
sub-continent. Though he differed politically from the vast
majority of the Muslims of undivided India, one feature of his
political life which stood out prominently was that he belicved in
standing unmoved like a rock in the teeth of strong opposition.
The Maulana was an eminent scholar of outstanding ability and
the, files of AJ-Hilal will remain as a living monument to his
literary standard. The Maulana’s strenuous efforts for the
freedom of this sub-continent will remain a torch-light for the
coming generations.

DR SAYED ABDUL WADUD,

President of the
Tahrik-e-Jumhoore-e-Millat, Pakistan.
February, 1958

The death of Maulana Abul Kalam Azad is a great loss not oaly
to India but alo to all the countrics of the Near and Middlc East.
He was a great scholar possessing wide knowledge of both the
Western and Eastern cultures. He was the hero of freedom who
aﬁugeatumﬁeesfotthcanseoflndepmdmoe,hvedtowe
the ‘fulfilment of his ideas. During our War of Independence be
Merceased’toexptesssympathymdsupputfuthew
canse.

" Since I have had oppmtnnnytomeethmpummynd
:owmhip qgahhes.mymvwstwo-ﬂd.
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